SECOND    SERIES 

OF 

TALES    AND    MAXIMS    FROM 
THE   TALMUD 


THE   SEMITIC  SERIES. 

Uniform  with  this  Volume. 

Babylonians  and  Assyrians :  Life  and  Customs.    By 

Prof.  A.  H.  SAYCE.* 

Social  Life  of  the  Hebrews.    By  Rev.  EDWARD  DAY, 
Early  History  of  Syria  and  Palestine.    By  LEWIS  B, 

PATON,  Ph.D.     5  Maps. 
Theology    and  Ethics  of  the   Hebrews.     By  Prof, 

""  ARCHIBALD  DUFF,  M.A.,  LL.D. 
The  Development  of  Muslim  Theology,  Jurisprudence, 
""     and   Constitutional   Theory.    By  Prof.  D.   B. 

MACDONALD,  M.A.,  B.D. 
Judah  Hallevi's  Kitab  al  Khazari.     Translated  by 

Dr.  H.  HIRSCHFELD. 
Tales  and  Maxims  from  the  Midrash.    By  Rev.  S. 

RAPAPORT. 
Tales  and  Maxims  from  the  Talmud.    By  Rev.  S. 

RAPAPORT.     First  Series. 


GEORGE   ROUTLEDGE  &  SONS,  LIMITED. 


TALES  AND  MAXIMS 

FROiM 
THE  TALMUD 

By 
REV.   SAMUEL    RAPAPORT 

Author  of  "  Tales  and  Maxims  from 
the  Midrash,"  etc 

ScconD  Scries 


LONDON 

GEORGE  ROUTLEDGE  &  SONS,   LIMITED 
NEW  YORK  :   THE  BLOCH  PUBLISHING  CO 

1912 


PREFACE 

TV/TY  introduction  to  the  first  series  of  this  work 
gives  fully  the  scope  of  the  Talmud.  Here  I 
have  only  to  add  that  the  excerpts  of  this  (the  second) 
series  contain  some  "  Tales  "  which  may  be  thought 
somewhat  fantastic  and  "  Maxims  "  that  may  be  con 
sidered  rather  quaint. 

But  those  who  know  the  thoughts,  ideas  and  mental 
make-up  of  the  ancient  Rabbis  will  look  upon  these 
"  Tales  and  Maxims  "rather  from  a  poetical  than  a  literal 
standpoint,  and  will  know  how  to  differentiate  between 
the  raillery  and  the  sublime  in  this  bright  light  of  ethical 
teaching  blended  with  the  shadow  of  legend.  The 
Rabbis  in  expressing  their  ideas  were,  of  course,  influ- 
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enced  to  a  certain  extent  by  the  manners  and  customs 
of  their  times,  but  the  strict  carrying  out  of  God's  laws 
pervades  in  every  way  their  teachings  and  the  living  of 
a  spiritual  life  animates  all  their  sayings. 
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TALES  AND  MAXIMS 

So  great  was  the  righteousness  of  Rabbi  Chanina  Ben 
Dosa  that  by  the  merit  of  his  righteousness  the  whole 
(Jewish)  world  was  sustained,  yet  he  lacked  the  neces 
saries  of  life.  It  happened  once  that  when  he  carried  a 
basket  of  salt  upon  his  head,  a  heavy  shower  came  down 
which  threatened  to  destroy  his  stock  in  trade — or 
convert  it  into  brackish  water,  for  which  a  basket  was 
by  no  means  a  convenient  receptacle.  '  Lord,'  he  ex 
claimed,  '  the  whole  world  has  joy — on  account  of  the 
much  needed  downpour — but  Chanina  alone  is  in  sorrow/ 
The  rain  at  once  ceased  and  the  holy  man  brought  his 
salt  home,  not  much  the  worse  for  the  soaking  it  had 
received.  Chanina,  however,  was  not  quite  at  his 
ease  yet,  and  again  he  had  recourse  to  prayer.  '  Sove 
reign  of  the  Universe/  he  began,  'Chanina  is  now 
contented ;  he  has  saved  his  stock  from  destruction, 

1  B 


2  TALES   AND   MAXIMS 

but  what  about  the  rain  which  is  so  much  needed  ?  ' 
Hardly  had  he  finished  this  simple  supplication  to  the 
Throne  of  Mercy,  when  lo  and  behold  the  suspended 
rain  came  down  again  with  greater  force  to  the  delight 
of  the  whole  world,  in  which  delight  Chanina  fully 
shared. 

Chanina's  wife — not  unlike  most  of  Eve's  daughters — 
considered  poverty  a  disgrace,  and  to  conceal  their 
poverty,  she  was  in  the  habit  of  kindling  a  fire  each  Friday 
with  anything  she  could  lay  her  hands  upon,  so  long  as 
smoke  could  be  seen  by  her  neighbours  issuing  from  her 
chimney,  to  convey  the  impression  that  she  was  baking 
the  (twisted)  bread  and  cooking  the  food  for  the  coming 
Sabbath.  There  was  a  neighbour  of  the  good  woman, 
a  matron  who  was  fond  of  prying  into  Chanina's  domestic 
affairs  who,  under  some  pretence,  found  her  way  into 
Chanina's  house  so  as  to  confirm  her  suspicion  that  the 
smoke  she  saw  issuing  from  Chanina's  chimney  would, 
on  investigation,  end  in  smoke  only,  for  the  worthy 
matron  shrewdly  suspected  that  the  smoke  was  Chanina's 
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wife's  ruse  for  veiling  her  poverty  and  tfct  there  was 
nothing  to  cook  or  bake  within  her  dwelhjj.  But  the 
inquisitive  woman  was  doomed  to  duopointment, 
for  by  a  miracle — miracles  happened  not  in-cquently  to 
Chanina  and  his  good  wife — the  oven  was  mnd  to  be 
filled  with  delicious  and  well-baked  loaves  .  le  envy  of 
the  prying  neighbour.  At  the  instance  c  his  wife, 
Chanina  petitioned  Heaven  to  let  him  hav  .  a  this  life, 
an  instalment  of  the  good  that  was  reservi  for  him 
in  the  life  to  come,  and  in  response  to  thi  -•  stition  he 
received  a  leg  from  a  golden  table.  He,  hov.ver,  saw  in 
a  vision  that  the  righteous  were  seated  at  arable  pos 
sessing  only  three  legs,  and  at  once  asked  that  He  golden 
leg  might  be  taken  back,  whereupon  a  han  Appeared 
which  took  this  relic  of  Paradise  away.  AmcEst  other 
miracles  called  forth  by  Chanina  was  the  )Uowing : 
Chanina's  daughter  had  placed  a  quantity  of  viegar  in 
the  Sabbath  lamp  under  the  impression  that  was  oil, 
but  on  Chanina  saying  that  it  should  burn  he  oil,  it 
burnt  continuously  during  the  twenty-four  lours  of 
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the  Sabbath.  A  neighbour  of  his  in  having  a  house 
built  found  that  she  was  in  want  of  some  long  rafters  for 
the  garret,  the  timber  she  had  being  too  short  for  the 
purpose.  She  appealed  to  Chanina  that  he  might  cause 
her  rafters  to  be  lengthened  by  his  prayer.  He  com 
plied  with  her  request  and  asked  her  name,  and  when 
she  told  him  that  it  was  '  Ibbu  '  he  exclaimed,  '  Ibbu, 
Ibbu,  your  rafters  shall  extend  to  the  length  you  re 
quire,'  and  forthwith  their  length  increased  so  that 
they  could  be  used  for  the  purpose  the  woman  had  in 
view.  A  man  by  the  name  of  Plimu  testified  to  having 
seen  the  house  and  the  loft  the  roof  of  which  had  been 
built  by  the  rafters  which  had  been  miraculously  leng 
thened. — Taanith  24.  n. 

A  woman  who  nursed  her  baby  died  and  her  husband 
was  too  poor  to  provide  a  wet  nurse  for  the  child,  and 
the  astonishing  fact  happened  that  the  man  was  able 
to  nourish  his  child  in  the  same  way  that  its  mother 
did.— Sabbath  53.  n. 

R.  Shelah  hit  a  sinner  who  practised  carnality  with  a 
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heathen  woman.  The  man  accused  the  Rabbi  before  the 
authorities  with  usurping  their  functions  by  punishing 
people  who,  according  to  his  (the  Rabbi's)  ideas  had 
committed  an  offence.  When  Shelah  was  asked  by  the 
court  why  he  had  hit  the  man,  he  said  that  it  was  because 
the  man  had  committed  an  act  of  gross  defilement  with  a 
donkey.  As  witnesses  were  necessary  to  substantiate 
this  serious  charge,  the  prophet  Elijah  came  forward 
to  corroborate  the  Rabbi's  accusation.  On  being  told 
that  he  would  have  been  justified  in  killing  the  man, 
Shelah  said  that  since  the  Jews  no  longer  had  their 
own  country  they  had  also  surrendered  the  power  of 
judging  and  are  content  to  leave  all  such  matters  in 
the  hands  of  the  people  under  whose  power  they  now 
were.  '  Do  ye  therefore  what  seemeth  best  with  the 
man/  he  said  in  conclusion.  Whilst  the  court  was  delib 
erating  upon  the  case,  Shelah  was  silently  uttering  the 
words,  '  Thine,  O  Lord,  is  greatness,  and  power,  and 
glory,  and  victory,  and  majesty :  for  all  that  is  in  the 
heavens  and  in  the  earth  is  thine,'  etc.  (i  Chron.  29.  n). 
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On  the  president  of  the  Court  seeing  him  muttering 
something,  he  asked  what  he  was  saying,  and  Shelah 
replied  that  he  was  praising  God  for  having  bestowed 
something  of  Heavenly  power  and  wisdom  on  earthly 
authorities  such  as  before  whom  he  now  stood.  The 
court  felt  itself  not  a  little  flattered  by  this  assertion  of 
the  Rabbi's  and  there  and  then  invested  him  with  power 
to  punish  offences  which  were  brought  to  his  notice. 
On  leaving  the  court  he  was  met  outside  by  the  man 
whom  he  had  hit  and  the  cause  of  all  that  had  taken  place. 
'  You  have  gained  the  day,'  said  the  man  to  Shelah 
mockingly,  '  but  it  was  more  by  your  lying  than  by  any 
miracle  or  supernatural  agency.  You  connected  me 
with  one  of  the  brute  creatures  whereas  you  know  that, 
at  most,  my  guilt  is  of  having  had  intercourse  with  a 
heathen  woman,  a  Kutith.'  '  I  have  spoken  no  lie,' 
said  the  Rabbi,  '  for  the  prophet  (Ezek.  23.  20)  likens 
the  heathen  to  asses  and  horses.'  So  saying  the  Rabbi 
lifted  his  heavy  stick  and  with  a  blow  knocked  his  op 
ponent  down  with  fatal  results.  '  Now,'  said  the  holy 
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man,  '  as  God  has  been  with  me  because  of  my  reciting 
his  majesty  and  his  glory  (i  Chron.  29.  n)  I  shall  take 
that  very  verse  for  my  text  in  my  next  sermon  in  the 
College.'— Brachoth  58. 

Ezra,  when  erecting  (or  consecrating)  the  second 
Temple  made  the  following  proclamation  !  (i)  Let 
there  officiate  none  of  Eli's  descendants,  for  they  have, 
before  now,  desecrated  the  Temple  of  the  Eternal  (i 
Sam.  2.  22).  (2)  Isaachor  of  Barkoa  shall  be  expelled 
from  the  Temple  because  he  thought  more  of  himself 
than  of  the  Service  of  God.  (3)  He  proclaimed,  '  Lift 
up  your  heads,  O  ye  gates  ;  and  be  ye  lifted  up  ye  ever 
lasting  gates  that  Ishmael  ben  Bazy,  the  disciple  of 
Phinehas,  may  come  in  and  serve  as  High  Priest  on  the 
altar  of  God.  (4)  Open  ye  your  gates,  ye  gates  of  the 
Temple,  and  let  Jochanan  ben  Narboa  come  in  and  satiate 
himself  of  the  Sacrifices  of  the  Altar.' — Pesachim  57.  II. 

Isaachor  of  the  village  Barkoa  wa?  a  very  vain  High 
Priest  and  when  he  conducted  Service  in  the  Temple 
he  disdained  to  touch  the  animals  destined  for  the  altar 
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with  his  bare  hands,  lest  his  hands  should  be  bespattered 
with  blood,  so  he  put  on  gloves.  Jochanan  son  of  Nar- 
boa,  on  the  other  hand,  who  was  installed  High  Priest 
at  the  instance  of  Ezra,  so  loved  his  high  office  that  he 
entertained  his  colleagues  at  great  expense  so  much  so 
that  it  was  known  that  no  less  than  three  hundred 
calves,  four  hundred  pigeons  and  three  hundred  casks  of 
wine  were  consumed  when  he  entertained  his  fellow- 
priests  ;  and  lest  one  should  imagine  this  quantity  enor 
mous,  let  us  not  omit  to  state  that  this  quantity  was 
but  the  consumption  of  the  finishing  or  completion  of  the 
feast !  What  the  quantity  would  be  for  the  feast 
properly  so  called  would  be  difficult  to  imagine.  But 
there  was  a  rod  in  pickle  for  the  vainglorious  Isaachor 
of  Barkoa.  He  was  ordered  to  the  Royal  Palace  to  give 
his  opinion  as  to  which  has  a  better  and  more  tender 
taste,  a  young  goat,  as  the  King  maintained,  or  a  sheep, 
the  favourite  of  the  Queen.  It  was  thought  that  as  a 
High  Priest  through  whose  hands  so  many  of  these 
animals  passed,  he  was  an  authority  on  the  question. 
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His  decision  was  in  favour  of  sheep,  which  was  anything 
but  pleasing  to  the  King.  In  addition  to  this  his  usual 
vanity  caused  him  to  take  an  arrogant  attitude  or  pos 
ture  in  the  presence  of  the  King  and  Queen  and  he  made 
extravagant  gestures  with  his  gloved  hand  whilst  deliver 
ing  his  opinion.  The  King  was  so  incensed  by  Isaachor's 
haughty  manners  that  he  ordered  his  right  hand  to  be 
cut  off.  Isaachor  bribed  the  executioner  to  take  off  his 
left  hand  instead  of  the  right,  and  when  the  King  was 
informed  thereof,  the  savage  ordered  his  right  hand  also 
to  be  amputated  and  thus  the  High  Priest  Isaachor  of 
Barkoa  met  his  punishment  for  depreciating  the  high 
office  which  he  held  at  the  Altar  of  God. — Pesachim  57. 
Rabbi  Akiba,  on  his  journeys,  met  a  man  laden  with  a 
burden  so  very  heavy  that  it  was  almost  supernatural 
for  any  one  to  be  able  to  carry  it.  He  accosted  the 
bearer  and  inquired  where  he  was  going  with  the  heavy 
burden.  '  I  go,'  answered  the  apparition,  for  it  was 
the  ghost  of  a  dead  man,  '  whither  terrifying  angels  are 
driving  me  without  ceasing.'  'What  have  you  done  in 
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life  to  merit  this  terrible  punishment  ? '  inquired  R. 
Akiba.  '  I  have  left  no  evil  undone,'  answered  the 
Belial,  '  which  was  possible  for  man  to  do,  but  do  not 
delay  me,  as  my  punishment  will  be  increased  if  my 
task  is  not  performed  in  the  given  time.  The  sage  in 
quired  further  whether  the  dead  man  left  any  family 
behind  him  and  learned  that  he  had  left  a  wife  in  ex 
pectancy  to  become  a  mother  and  mention  was  made 
of  the  place  where  she  lived.  R.  Akiba  wended  his 
way  to  where  the  woman  resided  and  after  she  was 
safely  delivered  of  a  son,  the  Rabbi  took  charge  of  the 
child  and  instructed  him,  making  the  boy  recite  his 
morning  and  evening  prayers  and  instilling  in  him  all 
the  essentials  of  religion.  Shortly  after  this  the  dead 
man  appeared  again  to  Rabbi  Akiba  with  the  words, 
'  God  grant  you  rest  and  peace  even  as  you,  by  your 
instructing  my  son  to  recite  the  "  Kaddish  "  in  the  Syna 
gogue,  have  secured  rest  for  me.' — Kalla,Cap.  R.  Eliezar.1 

1  In  Midrash  Tanchumah  Noah,  this  story  is  found  in  ex 
tended  form.  The  custom  of  sons  reciting  '  Kaddish  '  for  their 
parents  the  first  year  after  their  demise  is  supposed  to  be  based 
on  this  story. 
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A  certain  man  of  bad  repute,  an  informer,  was  im 
pertinent  to  Rav  whereupon  R.  Kahana  hit  him  so  that 
he  died.  Rav  pointed  out  to  R.  Kahana  that  Babylon  is 
no  longer  in  the  possession  of  Persia  under  whose  power 
the  Rabbis  could  take  the  law  into  their  own  hands  but 
they  were  now  under  the  rule  of  the  vigorous  and  alert 
Greeks  who  were  very  jealous  of  their  own  power  and 
would  not  allow  any  punishment  to  be  administered  by 
the  Rabbis.  He  therefore  advised  Kahana  to  leave 
Babylon  and  betake  himself  to  Palestine  to  the  school 
of  Rabbi  Jochanan,  but  before  his  departure  he  made 
him  promise  on  oath  that  he  would  not  worry  the  old 
R.  Jochanan  with  questions  and  controversies,  of  which 
Kahana  was  very  fond,  for  the  space  of  seven  years. 
Arriving  at  Palestine,  Kahana  found  R.  Jochanan  ab 
sent  from  the  seat  of  learning  and  one  of  the  pupils, 
Rish  Lokish,  occupying  the  Professor's  chair.  His 
promise  on  oath  given  to  Rav  not  being  binding  as  old 
Rabbi  Jochanan  was  not  the  occupant  of  the  chair,  he 
gave  vent  to  his  pet  habit  of  asking  and  solving  knotty 
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points  and  difficult  questions  and  so  impressed  Rish 
Lokish  by  the  facility  with  which  he  entered  and  dis 
cussed  the  most  abstruse  points  that  the  latter  hastened 
to  inform  R.  Jochanan  that  a  lion  had  arrived  from 
Babylon.  The  following  day  the  old  Rabbi — who  was 
almost  blind  by  reason  of  old  age — resumed  his  position 
in  the  school. 

Owing  to  the  good  report  the  Sage  ordered  that  the 
new  comer  should  take  his  place  on  the  front  form  of  the 
seven  forms  which  were  filled  with  scholars,  besides  those 
that  sat  on  the  floor.  The  old  Sage  then  proceeded  with 
his  dissertations  and  purposely  provoked  questions  on 
the  theme  he  selected  and  he  treated  the  subject  in  such  a 
manner  as  to  elicit  some  question  or  observation  on  the 
part  of  the  new  arrival  whose  capacity  he  was  desirous 
to  gauge.  Yet  not  a  word  escaped  from  Kahana.  This 
had  the  effect  of  moving  him  down  from  the  front  to  the 
second  form  and  so  the  same  thing  was  repeated  day 
after  day  until  Kahana  was  unseated  from  all  the  seven 
forms.  Then  an  idea  struck  him  that  inasmuch  as  his 


SECOND   SERIES  13 

reticence  had  moved  him  off  the  seven  forms  of  the  school 
(upon  which  R.  Jochanan  was  reported  to  have  said  that 
the  Babylonian  lion  proved  to  be  but  a  Babylonian  fox) 
his  vow  to  Rav  is  no  longer  obligatory,  as  the  seven  forms 
which  he  had  lost  were  equal  to  the  seven  years  of  silence 
which  he  had  promised  and  which  he  is  no  longer 
bound  to  observe. 

He  invoked  heaven  that  the  loss  of  dignity  he  had 
suffered  might,  as  he  put  it,  be  a  substitute  for  the  re 
straint  from  controversy  on  his  part  for  the  term  of  years 
specified  by  Rav.  Then  he  decided  to  cast  all  restraint 
and  silence  to  the  winds,  and  on  R.  Jochanan  resuming 
his  dissertations  on  the  following  day,  Kahana  was  to 
the  fore  with  his  characteristic  weakness  for  questions 
and  controversies  unchecked.  He  advanced  question 
after  question,  problem  after  problem,  which  the  aged 
teacher  could  neither  answer  nor  solve  and  showed  so 
clearly  the  old  Rabbi's  erroneous  views  and  miscon 
ceptions  of  the  various  texts  upon  which  he  had  been 
enlarging  so  clearly  and  convincingly  that  the  old  Sage 
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had  to  admit  Kahana's  superior  elucidation,  which 
naturally  had  the  effect  of  R.  Jochanan  losing  prestige 
in  his  school.  And  here  it  must  be  stated  that  owing 
to  an  accident  which  befell  Kahana  he  was  unable 
properly  to  close  his  lips  and  was  in  the  habit  of  having 
his  lips  parted  in  a  manner  that  suggested  a  perpetual 
smile.  After  the  controversial  event  just  described,  the 
old  teacher  looking  at  his  molester  saw  what,  to  his  dim 
eyesight,  appeared  to  be  a  sneer  on  Kahana's  visage  which 
intensified  the  old  man's  grief.  He  uttered  a  few  words 
at  which  Kahana  dropped  down  a  corpse  !  Eventually 
it  came  to  R.  Jochanan 's  knowledge  that  it  was  Kaha 
na's  affliction  in  being  unable  to  close  his  lips  that  made 
him  appear  to  be  constantly  sneering  or  smiling.  '  If 
such  is  the  case,'  said  the  old  Rabbi,  '  then  I  must  bring 
the  Babylonian  scholar  to  life  again.'  He  went  to  the 
cave  where  Kahana  was  buried  and  found  a  snake  lying 
on  the  grave.  '  I  command  thee,'  said  Jochanan  to  the 
snake,  '  to  move  and  let  the  master  approach  his  dis 
ciple's  grave.'  Not  a  movement  was  visible  on  the  part 
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of  the  snake.  '  I  order  thee,'  said  Jochanan,  '  to  move 
off  and  let  me  come  on  my  colleague's  grave.'  Still  the 
snake  did  not  move.  '  Move  then,'  called  out  the  old 
Rabbi,  '  and  let  the  disciple  get  to  his  master's  grave.' 
As  quick  as  lightning  the  snake  left  Kahana's  grave. 
Then  Jochanan  taking  his  place  on  the  spot  recently 
vacated  by  the  snake,  prayed,  and  Kahana  came  to  life 
again  but  declined  Jochanan's  invitation  to  accompany 
him  to  the  college  unless  the  latter  were  able  to  grant 
him  immunity  from  death,  as  having  once  tasted  its  pangs 
he  was  not  keen  for  a  second  dose.  The  old  Sage  availed 
himself  of  this  opportunity  to  submit  difficult  problems 
to  Kahana  all  of  which  were  satisfactorily  solved,  but 
had  to  return  to  college  unaccompanied  by  this  marvel 
lous  scholar,  and  he  impressed  on  his  scholars  the  great 
deference  that  was  due  to  the  Babylonian  Rabbis  of 
which  they  had  seen  such  a  bright  specimen. — Baba 
Kamma.  117. 

The  truism  that  history  repeats  itself  was  illustrated 
in  the  following  instance  where  the  drama  of  Potiphar's 
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wife  and  Joseph  (Gen.  37.  7.  etc.)  is  reproduced.  A 
woman  of  distinction  took  a  violent  fancy  to  Rabbi 
Chanina,  son  of  R.  Pappi,  and  as  there  was  no  reciprocity 
on  Chanina 's  part,  he  had  recourse  to  the  sin  of  uttering 
one  of  God's  names,  the  effect  of  which  was  that  his 
body  became  a  mass  of  most  objectionable  ulcers  and 
boils.  The  lady,  undaunted  and  firm  in  her  love  for  the 
Rabbi  caused,  by  witchcraft,  in  which  she  was  an  ex 
pert,  Chanina's  disease  to  vanish  without  leaving  the 
slightest  indication  of  its  having  ever  existed.  There 
was  nothing  left  now  for  the  good  man  but  to  follow  the 
example  of  his  prototype,  and  he  escaped  from  the  house 
one  night.  But  whither  ?  To  no  other  place  than  one 
that  was  known  as  the  rendezvous  of  demons  where  if  even 
two  men  went  in  and  in  broad  daylight,  they  could  not 
get  away  without  injury.  At  Chanina's  reappearance  in 
the  school — where  the  love  story  got  wind — the  Rabbis 
were  amazed  at  his  escape  unhurt  from  the  assembly 
of  demons,  and  in  answer  to  their  anxious  inquiries 
regarding  his  miraculous  escape  he  assured  them  that  all 
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he  knew  was  that  there  were  two  great  officials  from  the 
Imperial  Court  who  protected  him  against  the  attacks 
of  the  demons.  But  Chanina  was  not  the  only  Rabbi 
who  excited  the  love  of  Samaritan  matrons.  Rabbi 
Zadock,  also,  had  the  misfortune  of  having  been  the 
fancy  of  a  Samaritan  woman,  but  got  off  with  less  ad 
venture  than  his  colleague  Chanina.  On  love  suggestions 
being  made  to  him,  he  asked  for  some  food  of  his  tempter, 
who  replied  that  to  her  sorrow  she  had  only  swine  flesh 
in  the  house,  which  she  knew  a  Jew  does  not  eat.  '  It 
matters  not/  observed  Zadock,  '  if  I  am  to  be  abandoned 
in  one  thing  I  may  just  as  well  be  abandoned  in  another.' 
When  the  woman  had  heated  the  oven  for  the  roasting  of 
the  meat,  Zadock  attempted  to  destroy  himself  by  fire  and 
to  the  woman's  inquiry  as  to  the  meaning  of  his  strange 
conduct  he  said  that  his  religious  principles  prompted  him 
to  destroy  himself  rather  than  commit  adultery.  On 
the  woman  hearing  this  she  desisted  from  her  love  and 
Zadock  was  free  and  happy.  A  yet  better  stroke  of  luck 
befell  our  old  friend  Rav  Kahana.  He  was  hawking 
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work  baskets  for  ladies  and  came  in  frequent  contact 
with  the  fair  sex,  a  distinguished  member  of  which 
made  overtures  of  love  to  him.  Under  some  pretence 
he  obtained  her  permission  to  go  up  the  loft  whence  he 
was  going  to  throw  himself  down,  when  the  prophet 
Elijah  appeared  and  saved  him.  '  No  less  a  distance 
than  four  hundred  miles  have  I  had  to  come,'  said  Elijah 
somewhat  reproachfully,  '  in  order  to  save  you  from 
self-destruction.'  '  It  is  my  poverty,'  retorted  Kahana, 
'  that  compels  me  to  seek  my  livelihood  in  the  way  I 
do  which  brings  me  into  contact  with  the  fair  sex  of  an 
alien  race.'  Elijah  thereupon  filled  Kahana 's  baskets 
with  money  which  enabled  him  to  retire  from  his  occupa 
tion  of  a  basket  hawker. — Kidushin  39  and  40.  n. 

This  is  the  full  Talmudical  version  regarding  the  two 
false  prophets  concerning  whom  Jeremiah  was  charged 
with  the  following  prophecy  (Jer.  29.  21-23)  : 

*  Thus  said  the  Lord  of  Hosts,  the  God  of  Israel,  of 
Ahab  the  son  of  Kolaiah  and  of  Zedekiah  the  son  of 
Maaseiah  who  prophesy  a  lie  unto  you  in  my  name.  Be- 
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hold  I  will  deliver  them  into  the  hand  of  Nebuchadnezzar 
King  of  Babylon  and  he  shall  slay  them  before  your  eyes. 
And  of  them  shall  be  taken  up  a  curse  by  all  the  captivity 
of  Judah.  .  .  .  saying  the  Eternal  make  thee  like 
Zedekiah  and  like  Ahab  whom  the  King  of  Babylon 
roasted  in  the  fire.  Because  they  have  committed  vil 
lainy  in  Israel,  have  committed  adultery  and  have  spoken 
lying  words  in  my  name.'  .  .  .  These  two  false  prophets, 
the  Talmud  says,  have,  when  in  Babylon,  tried  to  seduce 
Nebuchadnezzar's  daughter  by  telling  her  that  they 
received  a  Divine  Message  that  she  was  to  give  herself 
up  to  them.  When  she  informed  her  father  of  their 
overtures,  he  sent  for  them  and  asked  how  they  came  to 
prophesy  in  the  name  of  their  God,  a  thing  which  Han- 
aniah  Mishael  and  Azariah  declare  to  be  an  abomination 
before  your  God  ? 

'  We,'  replied  this  unholy  pair,  '  we  are  prophets  as 
well  as  they  are  and  what  our  God  does  not  reveal  to  one 
prophet  he  reveals  to  another.'  '  Well,  then,'  decided 
the  King, '  you  will  be  submitted  to  the  same  test  of  the 
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furnace  to  which  they  have  been  submitted. '  '  But  we  are 
only  two  in  number/  pleaded  the  two  wicked  men, '  and 
a  miracle  may  not  always  be  brought  about  by  two  but 
may  be  effected  by  three.'  Nebuchadnezzar  suggested 
that  they  should  choose  a  third  man  as  their  companion 
for  the  fiery  test  and  they  chose  Joshua  the  High  Priest, 
believing  that  on  his  account  or  in  his  merits  they  also  will 
escape  the  fiery  furnace.  But  Zedekiah  and  Ahab  were 
burnt  and  Joshua  escaped  but  with  his  garments  singed. 
This  singeing  of  his  garments  was  a  token  of  God's  dis 
pleasure  towards  Joshua  because  his  daughters  married 
men  who,  as  the  daughters  of  a  High  Priest,  they  were 
prohibited  to  marry  and  Joshua  did  not  interfere.  This 
is  alluded  to  by  the  prophet  Zechariah  3.  2  and  3.  'Is 
not  this  a  brand  plucked  out  of  the  fire  ?  Now  Joshua 
was  clothed  with  filthy  garments,'  etc. — Senhedrin  93. 
Satan,  in  his  threefold  capacity  of  Evil-enticer,  Angel 
of  death,  and  Satan — for  these  three  offices  the  king  of 
terrors  is  invested  with — will  submit  to  no  abuse  or  insult. 
Rabbi  Meier  ridiculed  the  idea  of  not  being  able  to  resist 
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temptation  and  of  submitting  to  the  evil  designs  of  Satan. 
One  day  he  was  standing  on  the  banks  of  a  narrow  river 
waiting  for  a  pontoon  to  take  him  to  the  other  side  of 
the  river.  The  tempter  seized  this  opportunity  and  in 
the  shape  of  a  remarkably  beautiful  woman  placed  him 
self  on  the  opposite  bank  of  the  river  facing  the  good 
Rabbi  who,  sad  to  relate,  gave  way  so  far  to  the  temp 
tation  that  he  was  catching  hold  of  the  rope  which  was 
stretched  across  the  rivulet,  secured  to  a  pole  on  either 
bank,  in  order  to  get  across  to  where  this  beautiful  woman 
had  taken  up  her  position.  For  a  short  time  he  made 
fair  progress  in  his  hazardous  undertaking,  being  spurred 
on  by  his  eagerness  to  reach  the  opposite  bank ;  but 
gradually  his  ardour  cooled  and  his  grip  of  the  rope 
slackened,  and  he  was  in  imminent  danger  of  falling 
into  the  rapidly  running  water.  The  king  of  darkness 
now  addressed  Meier  saying,  '  Were  it  not  that  I  was 
warned  in  a  higher  sphere  against  laying  my  destructive 
hand  on  you,  you  would  not  have  escaped  with  your 
life.  You  will,  perhaps,  lay  it  to  heart  that  I  am  not  to 
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be  sneered  at  or  lightly  spoken  of.'  Nor  was  Rabbi 
Meier  the  only  Rabbi  who  ridiculed  Satan's  power  and 
paid  dearly  for  the  slights  offered  to  his  Satanic  majesty. 
Amongst  others  we  find  such  names  as  Akiba,  Plimo, 
Rav  Amram  the  Saintly  and  Rav  Cheyah  son  of  R. 
Ashe. — Kidushin  81. 

But  woman  too,  with  all  her  modesty,  must  be  on  her 
guard  and  not  think  too  lightly  of  the  power  of  Satan. 
No  less  a  woman  than  Brury,  the  wife  of  Rabbi  Meier,  dis 
tinguished  for  her  wisdom  and  piety,  fell  a  victim  to  the 
devices  of  the  king  of  darkness.  She  was  in  the  habit  of 
detracting  the  dictum  of  the  Rabbis  that  woman  is  of 
light  mind  and  indiscreet l  and  that,  at  all  events,  she 
and  other  daughters  of  Eve  who  were  of  her  stamp  would 
defy  all  the  designs  and  attempts  of  Satan  to  entrap 
them  into  his  meshes.  The  good  Rabbi — probably 
owing  to  his  own  sad  experience — repeatedly  warned 
his  wife  not  to  be  too  sanguine  on  this  point.  One  fine 
day,  as  the  German  has  it,2  R.  Meier  found  his  wife  with 

1  Sabbath  33.  n.          2  Der  Teufel  schickt  seinen  Gesellen, 
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one  of  his  pupils  under  circumstances  which  could  leave 
no  possible  doubt  as  to  their  guilt.  The  famous  Brury, 
for  very  shame,  committed  suicide,  and  R.  Meier  left 
his  place  and  went  to  Babylon. — Aboda  Zara  18.  n. 
See  Rashai. 

R.  Papa  had  to  receive  some  money  from  a  Samaritan 
woman,  and  when  he  called  to  collect  it  she  asked  him 
to  sit  down  on  the  bed  till  she  returned  with  the  money 
as  she  had  to  go  and  fetch  it.  But  in  expectancy  of  R. 
Papa's  appearance  she  had  previously  put  her  little  dead 
son  under  the  bed  cover.1  When  she  returned  she  lifted 
the  cover  and  behold  there  was  her  child  dead.  She 
accused  R.  Papa  of  having  murdered  her  child.  The 
Rabbi  not  only  lost  his  money  but  had  to  take  to  flight. — 
Brachoth  8. 

It  is  destined,  in  futurity,  that  a  brook  shall  come 
out  from  the  Holy  of  Holies  and  on  its  banks  there  shall 
grow  up  trees  bearing  the  sweetest  of  fruits  which  will 

1  It  is  not  quite  clear  whether  the  child  died  a  natural  death. 
In  Pesachin  112  it  is  stated  that  she  strangled  the  child  in  order 
to  accuse  the  Rabbi. 
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ripen  once  every  month,  not  a  leaf  thereof  shall  fade 
or  waste  and  the  leaves  will  have  healing  properties  as 
foretold  by  the  prophet  Ezekiel  (47.  12).  There  will, 
moreover,  be  doors  at  the  gates  of  Jerusalem  ten  yards 
high  and  ten  yards  wide  all  hewn  out  of  precious  stones, 
the  original  dimensions  of  which  will  be  thirty  yards 
each  way  as  hinted  at  by  Isaiah  (54.  12).  It  was  R. 
Jochanan  who  predicted  this  glory  but  he  was  scoffed 
at  for  his  pains  by  one  of  his  disciples  who  declared  that 
there  was  not  a  diamond  or  any  other  precious  stone 
known  as  large  even  as  an  egg.  But  that  very  sceptic 
had  occasion  to  undertake  a  sea  voyage  to  a  distant  land 
where  he  saw  angels  sawing  immense  diamonds  and 
other  immense  precious  stones,  which  they  declared  to 
be  in  preparation  for  the  gates  of  Jerusalem.  On  his 
return  he  told  R.  Jochanan  of  having  had  ocular  proof 
of  the  Rabbi's  predictions  but  the  sage  was  not  satisfied. 
'  Raika,'  exclaimed  the  old  Rabbi,  '  ocular  proof  re- 
quirest  thou  in  order  to  believe  the  assertions  of  thy 
teachers  ?  '  Hardly  had  these  words  passed  the  lips 
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of  R.  Jochanan  when  the  sceptic  dropped  down  a 
corpse. — Senhedrin  100  and  Baba  Bathra  75. 

R.  Eliezar  Horkynus  was  a  very  great  expert  in  witch 
craft  of  which  he  knew  no  less  than  three  hundred 
different  forms  and  could  produce  a  field  full  of  maize 
where  none  had  been  sown.  A  great  deal  of  this  know 
ledge  he  imparted  to  Rabbi  Akiba. — Senhedrin  68. 

A  learned  man  must  vindicate  an  insult  offered  to  him, 
even  with  the  spite  of  a  serpent  and  forbearance  on  his 
part  will  bring  punishment  on  him.1 — Yoma  22.  n. 

Contention  with  one's  teacher  is  equivalent  to  con 
tention  with  the  Shechina. — Senhedrin  no. 

In  futurity,  at  the  coming  of  Messiah,2  Jewish  women 
will  bear  children  and  bring  them  to  the  world  on  the 
day  they  conceive — the  period  of  pregnancy  being 
entirely  dispensed  with — and  the  soil  of  Palestine  will 
produce — instead  of  wheat  out  of  which  shall  be  ground 
flour  for  the  making  of  bread — ready  made  bread,  also 

silk  and  cloth  of  the  best  quality.— Sabbath  30. 

1  Not  in  secular  matters  but  in  decisions  on  religious  questions. 

2  See  Tosephta  Aboda  Zara  5. 
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There  was  a  serious  dispute  between  Rabbi  Eliezar 
Horkynus  and  the  Rabbis;  a  dispute  which  had 
baneful  effects  on  the  whole  (Jewish)  world. 

The  dispute  was  as  to  a  certain  structure,  to  wit,  an 
oven  that  was  erected.  The  former  declared  it  clean 
and  undefiled  whilst  the  other  Rabbis  of  the  school 
decided  that  it  was  denied  and  unclean.1  And  this, 
as  we  said,  ended  in  tragedy.  Neither  party  would 
yield  an  inch.  Eliezar  insisted  that  his  decision  was 
correct  and  exclaimed,  '  As  a  proof  that  I  am  right  let 
the  tree  (thorny  bush)  which  grows  in  the  courtyard 
of  the  Beth-Hamidrash  move  of  itself  from  its  place/ 
and  sure  enough  the  tree  demonstrated  Eliezar's  correct 
ness  by  moving  of  its  own  accord  one  hundred — some 
assert  four  hundred — yards.  But  the  Rabbis  declined 
to  accept  this  strange  incident  as  evidence  of  Eliezar's 
sound  decision.  '  Then/  Eliezar  continued,  '  as 
further  proof  of  my  sound  judgment  I  call  upon  the 

1  The  structure  was  afterwards  named  '  the  oven  of  the 
serpent '  on  account  of  the  contention  and  ill-feeling  it  caused. 
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sluice  ' — that  was  near  by —  '  to  alter  its  course/  and 
at  once  the  waters  commenced  running  in  a  direction 
opposite  to  its  wonted  course.  Still  the  Rabbis  remained 
obdurate.  '  Let  the  walls  of  the  college,  by  falling  in,  tes 
tify  to  my  just  judgment/  called  out  Eliezar.  The  walls 
vibrated  and  threatened  to  fall  in  when  Rabbi  Joshua 
rebuked  them  for  interfering  in  a  dispute  between 
its  learned  inmates  but  which  was  really  no  concern 
of  theirs.  But  Rabbi  Joshua's  rebuke  came  too  late, 
and  the  walls  remained  in  a  sloping  position,  not  falling 
further,  out  of  deference  to  Joshua  and  not  getting 
straight  again  on  account  of  the  command  of  Eliezar. 
'  Let  heaven  itself  interfere  if  right  is  with  me  and  my 
verdict  is  still  rejected/  finally  insisted  Eliezar.  And 
this  was  followed  by  a  '  Bathkol/  a  heavenly  echo 
uttering  the  words,  '  Do  not  dispute  the  decisions  of 
Eliezar,  for  as  he  decides  so  it  must  be/  But  not  even 
the  message  from  heaven  had  any  effect  on  the  stubborn 
Joshua  who,  in  answer  to  the  message,  exclaimed, '  The 
Torah  is  no  longer  in  heaven,  for  it  was  given  down  to 
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us  at  the  foot  of  Sinai,  and  there,  in  that  Torah,  we  are 
told  to  conform  to  the  majority  and  Eliezar  is  but  a 
unit  against  the  unanimous  judgment  of  all  of  us.'  By 
the  way,  the  prophet  Elijah  was  met  and  asked  what 
God  Himself  thought  of  this  great  dispute.  Elijah's 
reply  was  somewhat  in  the  words  of  the  Psalmist.  '  God 
in  heaven/  he  said,  '  laughs  at  His  children  who  gain  a 
victory  over  Him/  Eliezar  refused  to  give  way  and  fall 
in  with  the  views  of  the  majority  and  he  was  by  them 
put  in  ban  because  he  disturbed  the  harmony  of  the 
school  and  would  not  yield  to  the  decision  of  so  vast  a 
majority.  Then  the  question  arose  as  to  who  was  the 
most  suitable  person  to  convey  to  Eliezar  the  tidings 
that  he  was  in  ban  as  it  might  be  a  perilous  undertaking 
— to  the  messenger. 

The  mild  Akiba,  always  ready  to  stand  in  the  breach, 
suggested  himself  as  the  conveyer  of  the  ban,  arguing 
that  a  less  discreet  and  more  impetuous  bearer  of  such 
terrible  news  to  so  pious  and  learned  a  man  as  Eliezar 
might  get  into  serious  trouble  with  the  banned  one  if  the 
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message  were  not  conveyed  in  the  mildest  and  most 
discreet  form.  R.  Akiba  therefore  was  selected  as  the 
messenger.  Attired  in  black,  he  approached  R.  Eliezar 
within  a  distance  of  four  yards — nearer  than  that  it 
was  forbidden  to  go  to  one  in  ban.  '  What  ails  thee, 
Akiba  ?  '  inquired  R.  Eliezar.  The  discreet  Akiba 
instead  of  roughly  coming  to  the  point  replied,  '  Me- 
thinks  that  the  Rabbis  of  the  School  have  divorced 
themselves  from  you.'  This  hint  was  sufficient  for  the 
sage,  who  at  once  rent  his  garments,  took  off  his  shoes, 
and  sat  on  the  ground  as  becometh  one  in  ban.  But 
the  matter  was  not  to  end  here.  Rabbi  Eliezar  was  not 
to  be  in  ban  without  the  world  feeling  its  baneful  effects, 
and  great  were  the  sorrows  that  befell  the  community. 
Among  other  evils  manifested  were  these  :  the  earth 
refused  to  yield  its  wonted  tallage  neither  in  wheat, 
barley  or  olive  ;  the  very  dough  the  women  prepared 
for  the  baking  of  bread  became  putrid  and  unfit  for  use. 
R.  Gamliel  at  whose  suggestion  the  ban  was  issued  l 
1  See  Rashai. 
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shortly  afterwards  took  a  sea  voyage  and  was  threatened 
with  shipwreck,  and  it  was  only  due  to  his  prayer  that 
the  storm  abated.  '  Thou  God  knowest/  he  pleaded, 
'  that  my  attitude  towards  R.  Eliezar  was  not  prompted 
by  any  vainglory  on  my  part  but  to  uphold  Thy  behests, 
and  that  religious  questions  shall  have  their  decisions 
by  majority.' — Boba  Metzea  59. 

Now  Eliezar  was  in  the  habit  of  bestowing  special 
devotion  on  certain  of  the  liturgy  by  covering  his  eyes, 
or,  more  strictly,  by  putting  his  head  on  his  left  arm 
thereby  covering  his  eyes.  The  prayer  alluded  to,  which 
contains  the  words  '  Depart  from  me,  all  ye  workers  of 
iniquity,  for  the  Eternal  hath  heard  my  supplication,' 
etc.,  (Ps.  6.)  is  not  said  on  Sabbaths,  Festivals,  or  New 
Moons.  Since  the  above  incident  happened,  Emma 
Salem,  Eliezar's  wife,  tried  to  prevent  her  husband  from 
exercising  his  wonted  devotion  to  the  above-mentioned 
prayer,  thinking  that  his  devoted  prayer  would  cause 
the  death  of  Gamliel  (her  brother)  who  was  the  leader 
of  Eliezar's  disputants  and  a  party  to  those  who  put 
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him  in  ban,  whilst  a  little  indevotion  on  the  part  of  her 
husband  might  render  his  prayer  less  efficacious  and  thus 
her  brother  would  escape  death.  It  happened,  however, 
one  day  that  Emma  was  mistaken  in  the  day  she 
calculated  the  New  Moon  would  appear  upon,  as  the 
renewal  of  the  moon  took  place  on  the  day  following. 
Anyhow  according  to  her  reckoning  there  was  no  need 
for  her  to  be  on  the  alert,  and  Eliezar  recited  the 
prayer  to  his  heart's  content  without  the  interference 
of  his  wife.  Scarcely  had  the  words  passed  Eliezar's 
lips,  uttered  with  devotion  in  the  prescribed  posture, 
than  the  sound  of  a  trumpet  was  heard  at  which  Emma 
Salem  exclaimed,  '  0  !  my  brother  Gamliel  is  dead  !  ' — 
which  actually  was  the  case.  She  afterwards  confessed 
to  her  husband  that  she  knew  that  Gamliel  had  caused 
him  much  shame  and  sorrow,  and  her  father  had  been 
wont  to  say  that  any  one  causing  shame  to  a  learned 
and  pious  man  is  quickly  overtaken  with  punishment, 
and  that  punishment  is  death. — Baba  Metzea  59. 
The  following  seven  persons  have  defied  the  worms 
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to  touch  their  bodies  after  death,  viz.,  Abraham,  Isaac, 
Jacob,  Moses,  Aaron,  Miriam,  and  Benjamin,  Jacob's 
youngest  son. 

With  the  destruction  of  Jerusalem  the  power  of  the 
Senhedrin  for  Capital  Sentence  was  gone.  The  Sen- 
hedrin  had  power  to  inflict  the  death  sentence  by  four 
different  means,  viz.,  stoning,  burning,  beheading  and 
strangling.  But  though  the  Jewish  earthly  courts  are 
deprived  of  that  power,  yet  men  incurring  any  of  these 
punishments  are  overtaken  by  the  fate  reserved  for  their 
conduct.  Say  a  man  committed  a  crime  for  which, 
had  the  Senhedrin  been  in  power,  he  would  have  been 
sentenced  to  be  stoned  to  death,  then  assuredly  he  would 
meet  his  death  either  by  falling  from  a  height  or  being 
trodden  down  by  an  evil  beast,  which  are  both  equivalents 
to  dying  by  stoning.  Should  he  deserve  death  by 
burning,  then  he  will  die  from  the  bite  of  a  snake,  or 
if  his  crime  be  such  that  the  Senhedrin  would  punish  by 
ordering  him  to  be  beheaded,  assuredly  he  will  fall  into 
the  hands  of  the  authorities  who  will  sentence  him  to  the 
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gallows  or  he  will  meet  his  death  by  the  attentions  of 
highwaymen  who  will  decapitate  him.  Finally,  if  the 
Senhedrin  would  have  directed  him  to  be  strangled  for 
his  misdeeds,  he  would  meet  his  death  either  by  drown 
ing  or  by  diphtheria. — Sota  8.  n. 

The  bites  of  worms  are  as  painful  to  the  corpse  in 
the  grave  as  the  sticking  of  needles  in  the  flesh  of  the 
living. — Brachoth  18.  n. 

There  are  amongst  other  retributions  overtaking  the 
sinner  as  a  rule  certain  punishments  for  certain  sins. 
Unchastity,  for  instance,  has  for  its  punishment  swellings 
in  the  body  of  the  transgressor.  Malice  will  meet  its 
retribution  by  jaundice.  Pride  and  haughtiness  will 
bring  about  poverty  of  mind  and  obliteration  of  learning 
and  knowledge.  Slander  will  be  visited  with  throat 
disorders  (croup). — Sabbath  32. 

R.  Elozer  b.  Chursum  was  immensely  rich  ;  his  father 
left  him  a  legacy  of  a  thousand  estates  and  a  thousand 
ships.  Elozer,  however,  would  have  none  of  it,  and 
being  a  man  of  studious  habits  whose  richness  lay  in  the 
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fewness  of  his  needs,  when  he  journeyed  from  one  seat 
of  learning  to  another,  he  went  incognito  and  carried 
but  a  little  flour  on  his  shoulder  wherewith  to  make 
bread  as  the  sum  and  substance  of  his  requirements. 
Once  when  on  his  way  to  the  school,  he  was  met  by  men 
in  his  own  employ  who  not  recognizing  him  and  taking 
him  for  an  unemployed  labourer  insisted  that  he  should 
join  them  in  the  work  they  had  to  finish  on  one  of 
Elozer  b.  Chursum's  estates.  He  tried  all  sorts  of  eva 
sions  but  would  not  tell  them  who  he  was.  They  swore 
by  the  life  of  the  great  Elozer  that  they  would  compel 
him  to  join  them. — Yoma  35. 

The  swiftness  of  angels  in  carrying  out  their  missions 
varies  considerably.  Michael,  for  instance,  discharges 
his  duty  in  delivering  his  message  with  one  flap  of  his 
wings  that  brings  him  to  the  place  where  his  duty  lies. 
Gabriel  has  to  flap  his  wings  twice,  Elijah  four  times, 
and  the  Angel  of  Death  eight  times.  In  time  of  epidemic, 
however,  the  latter  has  the  power  of  Michael  and  uses 
but  one. — Brachoth  4.  n. 
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He  who  indulges  in  oaths  will  eventually  commit 
perjury.  To  associate  with  the  ignorant  will  lead  to  the 
partaking  of  forbidden  food  and  he  who  engages  in  gossip 
with  women  will  not  escape  committing  adultery. — 
Nedarim  20. 

Do  not  talk  with  woman  for  her  conversation  is  all 
ribaldry. — Derech  Eretz  Cap.  i. 

On  showing  very  slight  inclination  to  indulge  in  a 
chat  with  one  of  the  fair  sex — to  wit,  the  well  known 
Brury,  wife  of  R.  Meier,  Rabbi  Jose,  the  Galilean,  so 
well-known  for  his  chivalry,  received  a  snub  at  the  hands 
— or  mouth — of  the  aforesaid  lady.  Once  when  on  the 
high  road,  he  met  the  good  lady,  and  in  his  chivalrous 
way  said,  '  Can  you  kindly  direct  me  to  the  road  that 
will  bring  me  to  Lud  ?  '  '  You  stupid  Galilean/  was 
the  reply,  '  knowest  thou  not  the  maxim  of  the  wise  not 
to  indulge  in  conversation  with  woman  ?  Why  all  this 
speech  ?  Canst  thou  not  simply  ask  which  is  the  way 
to  Lud  ?  ' — Iroben  53.  n. 

Do  not  give  yourself  up  to,  or  have  anything  to  do 
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with  witchcraft.  It  has  no  power  whatever  against 
those  who  are  whole  with  God,  but  it  is  mischievous  in 
misleading  the  simple.  A  witch  was  desirous  of  taking 
some  earth  from  under  the  feet  of  Rabbi  Chaninah 
wherewith  to  harm  him  by  means  of  witchcraft.  Rabbi 
Chaninah  did  not  prevent  her  from  trying  her  pernicious 
work,  but  challenged  her  to  make  it  efficacious  against 
him.  But  every  one  is  not  Rabbi  Chaninah. — Sen- 
hedrin  67. 

The  Senhedrin  (or  Jewish  court)  are  invested  with 
power  to  punish  in  any  way  they  may  think  fit 1  even 
capital  punishment,  if  they  consider  that  the  condition 
of  things  calls  for  such  punishment,  though  the  Torah 
had  not  enacted  it— for  they  were  equipped  with  full 
power  to  erect  fences  around  the  injunctions  of  the 
Torah. 

There  was,  for  instance,  in  the  time  of  the  authority 

1  They  may  put  a  man  in  ban  and  publicly  proclaim  that  it  is 
forbidden  to  have  any  intercourse  with  him  or  to  sit  near  him. 
They  may  confiscate  his  property  and  order  him  to  prison  in 
fetters  (Moad  Katan  16). 
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of  Greece,  a  man  who  rode  on  a  steed  on  the  Sabbath 
day  and  the  Beth  Din  (Jewish  court)  sentenced  him  to 
death  by  stoning,  not  indeed  that  he  incurred  such 
punishment  by  the  law  of  the  Torah  but  because  the 
loose  morals  and  backslidings  of  the  period  called  for 
such  exemplary  punishment.  Likewise,  a  man  who  was 
entertaining  himself  with  his  wife  under  a  fig  tree  in  a 
public  place  in  a  manner  not  consistent  with  public 
morals  received  the  sentence  of  the  forty  stripes. — 
Senhedrin  46. 

Another  instance  is  given  of  a  man  who  was  rather 
fond  of  striking  when  provoked  having  his  hand  chopped 
off  by  order  of  Rav  Hunna. — Senhedrin  58.  n. 

One  who  had  twice  received  the  punishment  of  the 
forty  stripes  and  yet  persisted  in  his  evil  ways  was  put 
in  a  very  small  cell  and  fed  with  food  which  eventually 
caused  his  death,  though  no  formal  sentence  of  death 
had  been  passed  on  him. — Senhedrin  58.  n. 

Regarding  the  grievous  sin  of  profaning  the  Divine 
Name,  it  is  decreed  that  whilst  certain  sins  are  atoned 
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for  by  repentance,  others  will  be  expiated  on  the  Day 
of  Atonement.  Some  again  need  the  combined  power 
of  repentance  and  Day  of  Atonement  to  bring  about 
pardon  and  forgiveness  without  forfeiture  of  earthly  life. 
But  the  iniquity  of  profanation  will  not  be  removed  but  by 
death  in  addition  to  repentance  and  the  Day  of  Atonement. 
Supposing  a  man  has  transgressed  the  behests  of  the 
Torah  in  not  carrying  out  one  of  the  positive  precepts, 
he  receives  pardon  if  he  regrets  his  act  of  omission. 
Should  he  have  violated  a  negative  or  prohibitive  pre 
cept  and  at  once  repents,  forgiveness  is  suspended  until 
the  Day  of  Atonement,  when  pardon  is  granted  him. 
Had  he  transgressed  in  a  matter  for  which  he  would 
have  been  liable  to  one  of  the  four  death  penalties  which 
the  Beth  Din  had  the  power  to  inflict,  then  repentance, 
the  Day  of  Atonement,  together  with  visitations  of 
afflictions  will  blot  out  his  transgressions,  but  in  the 
matter  of  profaning  God's  name,  the  whole  of  that 
mentioned  above  will  be  no  remedy  until  the  day  of  his 
death. — Yoma  86. 
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Eliezer  Durdyah  was  immersed  in  profligacy  and  vice, 
his  immorality  knew  no  bounds ;   to  satisfy  his  lust  no 
expense  was  too  great  and  no  exertion  too  much.     For 
a  succession  of  years  he  carried  on  his  career  of  licentious 
ness  without  a  check  or  a  prick  of  that  fond  fantastic 
thing  called  conscience.     One  day,  while  on  his  round 
of  pleasure,  his  chere  amie  exclaimed,  '  Eliezer,  for  thee 
there  is  no  repentance,  no  repentance  of  thine  can  pos 
sibly  be  accepted.'    The  woman's  words  struck  home 
and  he  was  awakened  to  a  sense  of  his  crooked  ways. 
To  abandon  wickedness  in  future,  thought  Eliezer,  is 
one  thing,  but  how  to  expiate  evil  doings  of  the  past  is 
quite   another   thing.     He   became  so  impressed  (and 
depressed)  with  the  enormity  of  some  events  of  his  past 
career  that  he  resolved  upon  becoming  a  recluse,  to 
shut  out  the  world  and  its  allurements  and  give  himself 
up  to  repentance.    But  the  words  of  the  woman  were 
ever  ringing  in  his  ears.     '  Eliezer,  for  thee  there  is  no 
repentance,   no   repentance  of  thine   can   possibly   be 
accepted.'     He  went  out  of  the  town,  sat  down  in  a 
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valley,  and  began  the  following  soliloquy.  '  0  ye  mighty 
mountains,  if  you  would  plead  for  me  !  '  But  he  seemed 
to  receive  an  answer.  '  We/  said  the  mountains,  '  have 
enough  cares  of  our  own.  Are  not  we  destined  to 
destruction  ?  "  For  the  mountains  shall  depart,  and 
the  hills  shall  be  removed."  '  (Isa.  54.  10).  '  0  heaven 
and  earth/  continued  Eliezer,  '  if  ye  would  intercede 
for  me,  a  sinner  !  '  '  We,  indeed  ?  '  he  imagined  he 
heard  them  reply.  '  Has  not  the  prophet  sealed  our 
doom  ?  "  The  heavens  shall  vanish  away  like  smoke, 
and  the  earth  shall  wax  old  like  a  garment."  '  (Isa. 
51.  6).  His  mental  appeal  to  the  sun  and  the  moon  for 
intercession  met  with  a  like  result.  '  We  have  enough 
to  trouble  about  regarding  our  own  end.  "  The  moon 
shall  be  confounded,  and  the  sun  shall  be  ashamed."  ' 
(Isa.  24.  23).  'What  then,  ye  stars  and  planets/ 
thought  Eliezer,  '  can  ye  not  beg  for  mercy  on  behalf  of 
a  miserable  sinner  ?  '  '  We  ?  '  they  seemed  to  reply, 
'  we  are  to  be  no  more.  "  And  all  the  hosts  of  heaven 
shall  be  dissolved."  '  (Isa.  34.  4).  '  There  is  no  help 
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anywhere,'  said  Eliezer,  '  I  have  merely  to  gather  the 
bitter  harvest  of  the  broadcast  seed  of  passion  and  evil 
ways  sown  during  my  profligate  life.'  He  wept  bitterly 
and  loudly  for  many  hours  without  food  and  without 
rest,  his  head  bent  down  and  held  between  his  two  hands. 
When  quite  exhausted,  he  looked  up  towards  heaven 
and  with  a  sigh  breathed  his  last.  Then  there  came  a 
voice  from  heaven  proclaiming,  '  Rabbi  Eliezer  ben 
Durdyah  is  gone  hence  to  enter  the  regions  of  bliss.' 
Rabba  shed  tears  on  hearing  of  this  incident.  'See,' 
he  said,  '  men  are  occupied  during  the  whole  of  their  life 
to  work  out  their  salvation,  and  here  is  one  who  obtained 
heavenly  grace — so  to  speak — in  an  hour,  and  not  only 
this  but  he  was  proclaimed  from  heaven  as  Rabbi  Eliezer.' 
And  this  great  boon  of  obtaining  future  bliss  in  a  short 
time  and  by  a  single  act  is  held  out  to  non-Jews  as  well 
as  to  Jews,  as  was  the  case  with  Katejah  ben  Salam  (an 
Ishmaelite).  Chanina  ben  Tradyon,  in  defiance  of  an 
edict  prohibiting  the  study  of  the  Torah,  held  open 
lectures  to  a  large  number  of  students  in  a  Public  School 
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which  he  had  established.  For  this  he  was  sentenced 
to  death  by  burning  by  a  slow  process.  Kate j ah  ben 
Salam,  an  expert  in  this  fiendish  work,  was  appointed 
executioner.  '  I  can  cause  your  death  instantaneously 
instead  of  by  subjecting  you  to  slow  torture,'  he  said  to 
Chanina,  '  but  it  will  cost  me  my  own  life ;  do  you 
promise  me  future  life  if  I  make  this  sacrifice  ?  '  *  I 
promise,'  answered  Chanina.  In  a  moment  a  great 
flame  devoured  Chanina  together  with  Kate  j  ah,  the 
latter  having  sprung  into  the  midst  of  it.  A  voice  was 
heard  from  heaven  !  '  Chanina  and  Katejah  will  now 
enter  heaven.'  Nor  was  this  the  only  instance  of  a 
non-Jew  having  gained  heaven  by  a  single  act.  A 
Roman  potentate,  with  the  concurrence  of  his  council, 
decided  to  put  Gamliel  (probably  the  third  Gamliel) 
to  death.  One  of  the  counsellors  called  on  Gamliel  in 
this  strain.  '  To  remove  thee  from  thy  people  would 
be  equal  to  cutting  off  a  man's  nose,  for  as  a  man,  in 
that  case,  would  become  disfigured  by  the  loss  of  his 
nose,  so  would  thy  community  be  disfigured  by  the  loss 
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of  thee.  I  am,  however,  prepared  to  avert  such  a 
catastrophe  if  thou  wilt  promise  me  a  portion  in  future 
life.'  Gamliel  promised,  and  the  Counsellor  then  threw 
himself  down  from  the  top  of  the  house  and  the  sentence 
on  Gamliel  became  thereby  null  and  void.  As  he 
expired,  a  voice  was  heard  from  heaven  proclaiming, 
'  Enter,  Roman  counsellor,  into  everlasting  life." — 
Aboda  Zara  17  and  Taanith  29. 

Every  word  that  came  out  of  God's  mouth  became 
ramified  into  seventy  different  languages. — Sabbath 
88.  ii. 

Do  not  frequent  theatres,  dancing  halls,  music  halls, 
races  and  other  places  of  amusement.  But  thus  merely 
eschewing  evil  places  does  not  justify  you  to  indulge  in 
morning  sleep  for  it  is  incumbent  upon  you  to  fix  a  time 
for  the  study  of  the  Torah. --Aboda  Zara  18.  u. 

Marry  not  a  non- Jewess,  even  if  she  embraces  the 
Jewish  faith. — Pesachim  112.  n. 

The  night  is  divided  into  three  watches,  regarding  the 
service  of  the  angels  in  heaven  and  their  singing  of  praises. 
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And  in  each  watch  the  Almighty  utters  His  words  from 
His  holy  habitation,  '  Woe  that  I  had  to  destroy  my 
house,  burn  my  temple,  and  disperse  my  sons  among 
the  nations.'  Rabbi  Jose  states  that  once  when  he 
entered  a  ruin  he  heard  a  faint  sound  like  the  echo  of  the 
hum  of  a  dove,  lamenting  thus,  and  he  was  assured  by 
the  prophet  Elijah,  whom  he  met  on  coming  out  of  the 
ruin,  that  every  time  that  Jews  assembled  in  Synagogue 
proclaim,  '  Let  His  great  Name  be  blessed  for  ever  and 
for  all  eternity/  God  laments  with  the  words,  '  Happy  is 
the  king  who  enjoys  such  heritage  in  his  own  house,  but 
what  gratification  is  it  to  him  when  he  had  to  scatter  his 
children  amongst  heathens  and  woe  to  children  who  are 
driven  away  from  their  father's  table.' — JBrachoth  3. 

If  the  human  eye  could  see  everything  around  it, 
man  could  not  exist  in  anything  but  terror  at  the  demons 
that  surround  him  ;  there  are  on  the  left  of  every  man  a 
thousand  and  on  his  right  ten  thousand  demons.  They 
surround  us  like  the  heap  raised  round  a  vine.  Any  one 
who  watches  carefully  will  notice  in  an  assembly  of  men 
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where  at  first  there  appears  to  be  plenty  of  space,  all  at 
once  the  place  seems  to  become  suddenly  crowded  with 
out  any  newcomers  being  perceived.  Especially  will 
this  be  noticeable  on  Sabbath  afternoons  during  a  theolo 
gical  discussion.  This  is  caused  by  the  multitude  of  the 
demons  who  love  to  be  where  the  learned  do  congregate. 
This  will  largely  account  for  the  rapid  wear  and  tear  of 
the  garments  of  learned  men,  though  they  do  no  menial 
work.  But  though  the  eye,  ordinarily,  cannot  behold 
demons,  a  thing  exists  by  which  men  can  see  traces  of 
their  footsteps.— -Brachoth  6. 

Prayer  is  not  the  exclusive  prerogative  of  man.  God 
also  uses  prayer.  And  this  is  His  Supplication  :  '  May 
it  be  My  will  that  My  mercy  shall  overcome  My  anger,  to 
deal  compassionately  with  my  children  and  proceed  with 
them  beyond  what  is  their  deserts.'  Ishmael  b.  Elisha 
related  that  when  once  he  went  into  the  Temple  to  pre 
pare  incense,  the  Lord  of  Hosts  was  sitting  there  on 
His  lofty  throne.  '  I  was  commanded  to  utter  a  bene 
diction.  I  proclaimed,  "  Sovereign  of  the  Universe  ! 
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May  it  be  Thy  will  that  Thy  mercy  shall  overcome  Thy 
anger,  to  deal  with  thy  children  with  compassion  and 
proceed  with  them  more  leniently  than  their  deserts." 
God  signified  His  approval  of  my  prayer.'-^Brachoth  7. 
The  duration  of  God's  anger  is  one  eight  thousand 
eight  hundred  and  eighty-eighth    part  of  a  second — 
corresponding  with  the  number  of  verses  contained  in  the 
Pentateuch.     Balaam  alone,  out  of  all  mankind,  knew 
the  exact  moment  when  that  happens.     But  during 
Balaam's  existence  God  suspended  His  anger  altogether, 
so  that  Balaam  should  be  deprived  of  the  faculty  of  using 
the  right  moment  to  utter  his  curse  in  order  that  it 
should  be  efficacious.    Thus  the  prophet  alludes  to  this 
fact  when  he  says,  '  0  my  people,  remember  now  what 
Balak  king  of  Moab  consulted  and  what  Balaam  the  son 
of  Beor  answered  him  from  Shittim  unto  Gilgal ;   that 
ye  may  know  the  righteousness  of  the  Lord '  (Mic.  6.  5). 
And  what   was   Baalam's   answer   to   Balak  ?     '  How 
shall  I  curse  when  God  hath  not  cursed  ? '  (literal  trans 
lation)  (Numb.  23.  8).— Brachoth  7. 
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Regarding  Moses  hiding  his  face~when  God  called  out 
to  him  out  of  the  bush  (Exod.  3.  7)  the  Rabbis  are  not 
unanimous  as  to  the  wisdom  or  unwisdom  of  this  act. 
Some  maintain  that  the  act  was  a  great  mistake  on  the 
part  of  Moses,  as  God  was  then  prepared  to  let  Moses  see 
infinitely  more  than  he  ever  saw  after  this  great  event. 
Indeed  God  would  have  shown  him  all  that  happened 
before  and  all  that  would  happen  thereafter,  everything 
in  heaven  as  well  as  everything  on  earth.  A  broad 
hint  was  given  him  of  this  afterwards,  when  he  asked 
God  to  show  him  His  glory  (Exod.  33.  18),  God  replies 
that  He  will  make  all  His  goodness  pass  before  him  and 
that  he  cannot  see  God's  face,  as  no  man  shall  see  Him 
and  live.  Others,  again,  maintain  that  Moses'  action 
in  hiding  his  face  when  God  appeared  to  him  the  first 
time  was  correct.  And  as  a  reward  for  having  covered 
his  face  on  that  occasion  his  face  shone  when  coming 
down  from  the  mountain  with  the  two  tablets  of  testi 
mony  (Exod.  34.  29). — -Brachoth  7. 
Rabbi  Ishmael  ben  Elisha  received  the  following 
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beneficent  advice  from  the  Great  Suriel.1  (i)  Do  not, 
in  the  morning,  take  the  shirt  which  you  have  taken  off 
on  the  previous  evening  and  receive  it  at  the  hands  of 
any  one,  but  take  it  with  your  own  hands  to  put  it  on 
again.  (2)  Take  not  a  vessel  of  water  the  first  thing  in 
the  morning  from  one  who  has  not  washed  his  hands 
for  the  purpose  of  washing  your  own  hands.  (3)  When 
you  wish  to  return  the  empty  cup  of  asparagus-wine 2 
which  has  been  given  to  you,  return  it  to  no  one  but  the 
giver.  There  are  hosts  of  demons  who  are  eagerly 
waiting  for  any  of  the  above  to  happen  as  that  facilitates 
their  injuring  those  who  are  incautious  in  doing  these 
things.  Rabbi  Joshua  ben  Levi  had  a  chat  with  the 
Angel  of  Death  who  endorsed  the  above  advice  of  Suriel 
— except  that  regarding  the  asparagus-wine,  and  sub 
stituted  for  caution  No.  3,  the  following :  '  Not  to  mix 
with  women  when  they  are  on  their  way  back  from  a 
funeral,  for  then/  said  the  functionary  of  destruction, 

1  An  angel  of  very  great  distinction  who  is  dignified  with  the 
title  of  '  Sar  Hapanim,'  Captain  or  Ruler  of  the  face. 
»  The  Rabbis  made  an  excellent  wine  from    asparagus, 
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'  I  indulge  in  a  dance,1  with   my    sword   unsheathed, 
amongst  them,  and  have  special  sway  in  the  exercise  of 
my  office.     Should  you  happen  to  be  so  entangled  with 
out  being  able  to  avoid  coming  into  contact  with  the  fair 
sex  on  such  an  occasion,  then  look  around  you  and  see 
if  there  is  any  water  on  the  way,  and  if  so,  pass  through 
it.     If  there  is  a  road  which  will  take  you  away  from 
them,  take  that  road,  and  if  there  is  a  wall  near  by,  go 
there  and  stand  behind  the  wall.     But  if  none  of  these 
are  at  hand,  then  step  four  yards  backwards,  turn  your 
face,  and  say  the  following  :   '  And  the  Lord  said  to 
Satan,  "  The  Lord  rebuke  thee,  0  Satan,  even  the  Lord 
that  hath  chosen  Jerusalem  rebuke  thee,  is  not  this  a 
brand   plucked   out   of   the   fire?'"     (Zech.    3.    3).— 
Brachoth  51. 

After  finishing  a  meal,  eat  salt  (salty  things  ?)  and 
when  you  have  finished  drinking  any  beverage,  drink 
water.  If  you  omit  this  after  your  meals  in  the  day 
time  your  breath  will  become  offensive,  and  if  neglected 

1  Probably  because  woman,  by  eating  the  forbidden  fruit  has 
created  his  calling. 


5O  TALES    AND   MAXIMS 

after  a  night  meal  diphtheria  may  be  the  result. — 
Brachoth  40. 

The  following  need  to  exercise  special  vigilance  against 
injury  by  demons  :  (i)  A  bridegroom,  (2)  One  on  a  bed 
of  sickness,  (3)  A  bride,  (4)  A  woman  confined  with 
childbirth,  (5)  A  mourner,  (6)  A  learned  man  at  night 
time. — Brachoth  54.  n. 

Special  praise  and  thanksgiving  are  to  be  offered  to 
God  by  those  who  see  any  of  the  following  :  The  part  of 
the  Red  Sea  which  the  Israelites  crossed  at  their  depar 
ture  from  Egypt  (Exod.  14.  29).  The  spot  on  the  Jordan 
where  the^Children  of  Israel  passed  on  dry  ground  (Joshua 
3.  17).  Beth-Horon,  where  God  cast  down  great  stones 
from  heaven  upon  the  allied  kings  who  fought  against 
Gideon  (Joshua  10.  n).  The  stone  on  which  Moses' 
hands  were  supported  when  fighting  Amalek  (Exod.  17. 
u).  Lot's  wife  where  she  became  a  pillar  of  salt  (Gen. 
19.  26).  The  spot  where  the  walls  of  Jericho  fell  down 
(Joshua  6.  20). — And  according  to  tradition  the  walls 
sank  into  the  ground  where  they  fell. — Brachoth  54. 
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God's  mercy  is  particularly  needed  if  a  good  dream  is 
to  became  a  reality,  at  the  beginning  of  a  good  year  and 
the  good  reign  of  a  king  that  the  prosperity  shall  con 
tinue. — Brachoth  55. 

Though  fasting  is  forbidden  on  Sabbath,  yet  if  one 
has  an  evil  dream  on  the  previous  night  it  is  not  only 
permitted  but  advisable  to  fast  on  the  Sabbath  day,  for 
as  fire  is  destructive  to  flax  so  will  fasting  render  a 
bad  dream  futile  and  frustrate  its  fulfilment. — Sabbath 
ii. 

When  great  affliction  overtakes  Israel,  it  is  time  to 
investigate  as  to  the  state  of  rectitude  and  integrity  of 
Israel's  judges  and  religious  teachers,  for  it  is  their  sin- 
fulness  and  transgressions  that  bring  adversity  upon  a 
community.  The  Shechinah  will  never  dwell  among 
Israel  as  long  as  there  is  pollution  and  impiety  to  be 
found  in  the  spiritual  teachers. — Sabbath  139. 

It  is  well  known  to  all  who  have  seen  the  written 
scroll  of  the  Pentateuch  that  there  are  certain  letters 
which  have  over  them  certain  dots  and  strokes  formed 
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in  the  shape  of  a  crown.1  Moses  when  going  up  above 
found  the  Almighty  engaged  in  forming  these  shapes. 
'  Is  it  not  the  custom  in  your  place/  asked  God  of 
Moses,  '  to  offer  greeting  on  entering  a  house  ?  '  '  It  is 
not  proper  for  a  servant  to  offer  greeting  to  his  Master,' 
replied  Moses.  '  But/  said  God,  '  you  might  wish  me 
success  in  my  work/  Moses  then  said, '  Let  the  power  of 
my  God  be  great/  After  Moses  had  left  with  the 
Torah,  Satan  came  inquiring : '  Sovereign  of  the  Universe, 
where  is  the  Torah?  '  '  I  have  given  it  down  on  earth/ 
was  the  answer  he  received.  Satan  then  returned  to 
earth  asking  where  the  Torah  might  be.  The  Earth 
replied  :  '  God  understandeth  the  way  thereof,  and  He 
knoweth  the  place  thereof  (Job  28.  23).  To  the  Sea 
and  to  the  Depths  Satan  went.  '  Where  is  the  Torah  ?  ' 
inquired  he.  But  the  Depths  said,  '  It  is  not  in  me ' ; 
and  the  Sea  said,  '  It  is  not  with  me '  (Job  28.  14). 
Upon  inquiry  of  Death  and  Destruction  Satan  merely 
received  the  unsatisfactory  answer  :  '  We  have  heard 
1  The  letters  vj  Vjbl^  are  so  formed. 
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of  her  repute.'  Back  he  returned  and  reported  his 
failure  to  find  the  object  of  his  search.  '  Go  to  the  son 
of  Amram/  said  God.  '  Where  is  the  Torah  that  God 
hath  given  thee  ?  '  demanded  Satan  of  Moses.  '  Who 
am  I/  replied  Moses  the  Meek,  '  that  the  Holy  One, 
blessed  be  He,  should  give  me  His  Torah  ?  '  Then  said 
God  to  Moses  :  '  Hast  thou  spoken  untruth  ?  '  '  Sove 
reign  of  the  Universe/  returned  the  Lawgiver,  '  how 
can  I  boast  the  possession  of  that  precious  treasure 
which  hath  been  Thy  daily  enchantment  ?  '  '  Because 
of  thy  meekness/  said  God,  '  this  Torah  shall  be 
called  thy  Torah,  as  it  is  written,  "  Remember  ye 
the  Torah  of  Moses  My  servant  "  (Mai.  3.  4). — Sab 
bath  89. 

When  Moses  went  up  to  fetch  the  Torah,  he  found  its 
Giver  adding  dots  and  strokes  to  some  of  its  letters. 
'  Is  there  anything  wanting  in  Thy  Holy  Torah/  Moses 
ventured  to  ask,  '  that  these  additional  strokes  are  neces 
sary  ?  '  '  After  many  generations/  replied  God,  '  there 
will  be  one  Akiba  b.  Joseph,  who  when  interpreting  My 
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Torah  will  find  the  Secret  Key  to  every  one  of  these 
strobe  and  dots  and  My  teachings  and  precept*  NVlU  ** 
revealed  to  him/    '  Show  me,  O  Lord,  this  man/  Slid 
Moses.    Moses  was  onfcied  to  step  back  if  he  wished  to 
see  this  future  Akiba.    He  stepped  back  eight  paces  and 
beheld  Akiba,  surrounded  by  a  large  number  of  discipfca^ 
eipwinding  the  Torah.    *  Such  a  man  Thou  hast.  O  my 
God.*  remarked  Moses,  '  and  yet  Thou  givest  Thy  great 
Torah  by  my  hands ! '    Moses  was  ordered  to  ask  no 
questions,  as  it  should  suffice  for  him  to  know  that  such 
was  the  will  of  God.    Again  Moses  besought  God  saying. 
4  Thou,  O  God,  hast  shown  me  this  man  and  his  great 
capacity  of  expounding  Thy  Holy  Torah,  with  all  its 
n^m^c  its  secrets,  and  its  mysticism.     Show  me  also, 
I  pny  thee,  his  reward/    Again  Moses  was  ordered  to 
step  back,  and  on  obeying  the  behest,  he  saw  Akiba 
put  to  a  horrible  death  by  the  order  of  Hadrian.    '  Is 
this  the  reward  for  the  study  and  research  of  Thy 
Torah?'    And  again   Moses  received   the  order  for 
silence  and  the  warning  not  to  let  his  finite  mind  reflect 
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upon  the  actions  of  the  Infinite  but  to  rest  content  with 
whatever  may  happen,  for  however  mysterious  and  in 
explicable  it  may  appear  to  him,  such  is  the  will  of  the 
Eternal— -Menachoth  29. 

When  Pharaoh  said  to  Joseph, '  Without  thee  shall  no 
man  lift  up  his  hand  or  foot  in  all  the  land  of  Egypt 
(Gen.  41.  44)  the  Egyptian  astrologers  protested  against 
thus  raising  a  slave  that  had  been  bought  for  twenty  pieces 
of  silver  to  such  an  exalted  position,  over  their  own 
heads.  Pharaoh,  however,  insisted,  declaring  that  the 
young  man  possessed  more  virtues,  nobleness  of  char 
acter,  and  greater  accomplishments  than  they  knew  of. 
'  But/  objected  the  wise  men, '  he  knoweth  not  seventy 
languages,  the  knowledge  of  which  is  a  sine  qua  non  of 
every  king  and  viceroy  of  Egypt.'  '  He  shall  be  examined 
to-morrow,'  said  Pharaoh.  During  the  night  came  the 
angel  Gabriel  to  instruct  Joseph  in  the  languages  so 
essential  to  a  man  in  his  lofty  position.  But  with  all 
his  great  capacities,  Joseph  did  not  prove  so  apt  a  pupil 
as  to  master  such  a  multitude  of  languages  in  one  night. 
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Then  a  letter  of  God's  name  was  added  to  his  own  name l 
and  this  enabled  him  to  master  the  necessary  languages 
before  morning.  On  the  morrow  Joseph  was  submitted 
to,  and  withstood,  a  stiff  examination  in  seventy  lan 
guages.  And  not  only  this,  but  he  turned  the  tables  on 
Pharaoh  himself.  He  happened  to  address  the  King 
in  the  Hebrew  language  when  the  latter  confessed  his 
ignorance  of  that  tongue  and  made  Joseph  promise 
secrecy,  as  he  would  lose  prestige  if  it  became  known 
that  he  was  deficient  in  a  matter  in  which  his  own 
viceroy  was  an  adept.  Joseph  promised  and  all  went 
well.  But  at  the  death  of  Jacob  when  Joseph  asked 
leave  to  carry  his  father's  remains  for  burial  in  the  an 
cestral  burying  place,  according  to  his  promise  (Gen. 
47.  31),  Pharaoh  felt  inclined  to  withhold  h,s  sanction 
and  made  light  of  Joseph's  promise  to  his  father.  Then 
Joseph  hinted  that  since  promises  are  of  such  little  value, 
there  was  another  promise  of  his  which  he  nrght  find  it 

1  See  Hebrew  Bible,  Ps.  81.  6,  where  f|DirP3  is  written  instead 
of  CJDV3.     Thus  the  letter  n  is  added. 
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convenient  to  forget,  to  wit,  not  to  divulge  Pharaoh's 
ignorance  of  a  certain  language.  Pharaoh  wisely  took 
the  hint  and  at  once  granted  him  the  permission  to  do  as 
he  desired. — Sota  36.  n. 

The  power  that  woman  has  for  good  or  for  evil  is  illus 
trated  in  the  history  of  Korah  and  his  associates  in  the 
rebellion.  It  should  be  noticed  that,  whilst  at  the  start 
of  the  uprising  mention  is  made  of  On  the  son  of  Peleth  as 
concerned  in  the  revolt  (Numb.  16.  i),  we  find  no  further 
mention  of  this  worthy  as  the  little  history  develops. 
There  is  a  woman — a  good  woman — in  the  case.  On 
was  blessed  with  a  good  wife,  and  when  this  rebellion 
was  impending  and  she  discovered  that  her  husband  was 
implicated  in  it,  she  succeeded  in  showing  him  the  ab 
surdity  of  his  conduct.  '  Why  are  you  so  anxious/  she 
argued,  '  for  Korah  to  usurp  the  position  of  Moses  ? 
There  can  be  no  difference  to  you  who  happens  to  be 
the  leader  of  Israel,  for  whether  under  Korah  or  under 
Moses  you  will  still  be  but  the  obscure  individual  which 
you  are  at  present,  and  will  not  be  given  any  dignified 
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position/  On  pleaded  that  he  would  find  it  very  diffi 
cult  to  draw  back  as  he  expected  every  minute  to  be 
summoned  by  his  compatriots  to  join  them  in  the  con 
spiracy.  But  this  good  wife  gave  her  husband  a  liberal 
potation  of  strong  wine  which  caused  him  to  fall  into  a 
heavy  sleep,  and  sat  herself  in  front  of  the  house  be 
wailing  her  husband's  '  illness.'  When  the  confederates 
of  Korah  appeared  on  the  scene  to  fetch  On,  they  found 
his  wife  in  great  distress  and  their  fellow  conspirator 
on  a  bed  of  sickness.  But  this  was  certainly  preferable 
to  being  swallowed  up  alive  by  the  earth  !  They  left 
him  and  thus  he — or  rather  his  wife — saved  his  soul  and 
body  from  death. 

Now  let  us  turn  to  Korah.  Here  there  was  also  a 
woman  in  the  case,  but  what  a  contrast !  Whilst  the 
wife  of  On,  a  virtuous  woman,  used  her  persuasive 
powers  to  save  her  husband's  life  and  honour,  Korah's 
wife  egged  him  on  to  rebellion  and  brought  about  his 
destruction.  '  See,'  she  said  to  her  lord,  '  see  how  far 
this  Moses  carries  his  arrogance  and  tyranny.  Not 
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satisfied  with  asserting  himself  as  the  leader  of  the  people 
and  assuming  the  function  of  dictator,  he  also  places  his 
family  connexions  into  nice  little  ornamental  positions. 
His  brother  Aaron  he  proclaimed  High  Priest,  who 
receives  all  the  offerings.  Aaron's  sons  he  designated 
priests,  and  they  take  all  the  tithes.1  The  injunc 
tions,'  she  averred,  '  which  Moses  imposes  upon  the 
people  are  such  as  God  never  commanded,  but  are 
deceptions  and  untruths.'  And  we  know  the  baneful 
effect  which  her  wickedness  had  on  Korah  and  his 
household. — Senhedrin  109.  n. 

Rabba  Bar  Chanan  relates  that  he  met  an  Ishmael- 
ite  merchantman  who  offered  to  show  him  the  spot 
where  Korah  and  all  his  confederates  were  swallowed 
up.  He  went  to  the  place  whither  he  was  taken  by  the 
Ishmaelite,  and  he  saw  a  slit  in  the  ground,  whence 
smoke  was  issuing.  The  Ishmaelite  took  some  wool 


While  the  tithes  were,  strictly  speaking,  given  to  the  Levites, 
yet  they  had  to  give  to  Aaron  and  his  sons  tithes  of  the  tithes 
they  themselves  received,  (Numb.  18,  26-28). 
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soaked  it  well  in  water,  put  it  on  a  stick  and  inserted  it 
for  a  moment  in  the  crevice.  Although  it  was  drawn 
back  again  almost  immediately,  the  wool,  notwithstand 
ing  its  soaked  state,  was  singed,  so  intense  was  the  heat 
in  that  spot.  He  bid  me  listen.  I  listened  and  heard 
voices  exclaiming,  '  Moses  and  his  Torah  are  true,  but  we 
are  liars  !  "— Baba  Bathra  74. 

The  righteous  in  futurity  will  work  the  resurrection. — 
Pesachim  68. 

When  Nimrod  had  cast  Abraham  into  a  furnace,1 
Gabriel  offered  his  services  to  rescue  Abraham,  but  God 
would  not  accept  it.  '  I  am  unique  and  Abraham  is 
unique,  and  it  is  but  in  the  fitness  of  things  that  I  Myself 
shall  rescue  him.'  But  when  Nebuchadnezzar  had  Han- 
aniah,  Mishael  and  Azariah  cast  into  the  burning  fiery 
furnace  (Dan.  3.  20)  Yurkomi  the  Angel  who  has 
charge  of  hail  offered  to  cool  the  furnace  and  thus  rescue 
the  three  righteous  men.  Then  Gabriel  argued  that 
whereas  Yurkomi  has  charge  of  the  hail,  the  miracle  of 
1  There  is  a  tradition  to  that  effect. 
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the  rescue  would  not  be  as  great  as  if  he — Gabriel — who 
is  the  angel  over  fire  were  to  rescue  the  trio.  God  then 
consented  that  Gabriel  should  undertake  his  kindly  office. 
— Pesachim  118. 

Of  the  sacred  things  that  dignified  the  First  Temple, 
amongst  others,  the  following  no  longer  existed  in  the 
Second  Temple.  The  Ark,  Mercy  Seat,  and  the  Cheru- 
bims,  the  fire  that  came  down  from  heaven  upon  the  altar, 
the  Shechinah,  the  Holy  Spirit  of  the  prophets  and  the 
Urim  and  Thummim. — Yoma  21.  n. 

There  is  no  religious  teacher  in  Israel  teaching  right 
and  proper  precepts,  unless  he  descends  from  either  the 
Tribe  of  Levi  or  the  Tribe  of  Issachar. — Yoma  26. 

Simultaneously  with  the  Manna,  there  came  down  for 
the  Israelites  pearls  and  precious  stones,  and  ornaments 
for  their  wives. — Yoma  75. 

Wine  brings  sorrow  upon  the  world. — Yoma  76.  n. 
By  the  following,  rabies  in  a  dog  can  be  detected. 
Its  mouth  is  open  and  a  running  issues  from  the  mouth, 
its  ears  smell  offensively,  its  tail  is  kept  between  the  legs, 
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it  avoids  the  middle  of  the  road  but  keeps  near  the  walls, 
and  its  bark  is  faint.  All  this  is  caused  either  by 
witchcraft  having  been  practised  on  it  or  by  an  evil  spirit 
resting  upon  it.  Such  a  dog  is  not  to  be  killed  by  the  hand 
but  by  throwing  something  on  it,  lest  the  demon  or  evil 
spirit  should  come  out  of  the  dog  upon  him  that  comes 
near.  Should  one  be  bitten  by  such  a  dog  there  is  a 
homoeopathic  remedy,  which  consists  of  giving  the  patient 
some  of  that  dog's  liver  to  eat— Yoma  83  n  and  84  n. 
An  eclipse  of  the  moon  seems  an  ill  omen  for  the  in 
habitants  of  the  earth.  It  is  like  a  king  giving  a  feast  to 
his  ministers  amidst  a  brilliant  illumination ;  he  feels 
offended  with  his  guests  and  orders  the  lights  to  be  ex 
tinguished.  When  there  is  any  eclipse,  whether  of  the 
sun  or  moon,  it  is  an  ill  omen  for  Israel  who  are  specially 
liable  to  affliction.  One  can  compare  this  to  a  school 
master  entering  the  school  with  a  birch  in  his  hand — who 
should  be  in  fear  but  those  who  are  used  to  a  daily  chas 
tisement  ?  Others  hold  that  an  eclipse  of  the  moon 
bodes  ill  for  Israel,  since  Israel's  calendar  is  formed  in 
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accordance  with  the  cycle  of  the  moon.  With  other 
nations  an  eclipse  of  the  sun  is  a  bad  omen,  for  their 
calendar  is  formed  by  its  cycle. — Sucka  29. 

The  prophecy  '  I  will  remove  far  off  from  you  the 
Northern  one  and  will  drive  him  into  a  land  barren  and 
desolate '  (Joel  2.  20)  is  declared  to  allude  to  Satan  (or 
evil  enticer)1  whom  God  will  eventually  banish  from  the 
midst  of  His  people  into  a  desolate  place  where  he  will 
no  longer  be  able  to  exercise  his  sinister  and  mischievous 
influence.  It  was  his  dark  work  that  brought  about  the 
destruction  of  both  the  First  and  Second  Temple  and 
the  learned  men  of  those  days.  He  wields  greater  power 
over  learned  men  than  over  ordinary  men. — Sucka  52. 

On  the  Day  of  Atonement,  Satan's  wings  are  clipped 
and  he  has  no  power  to  carry  on  his  pernicious  work. — 
Yoma  20. 

Man  is  forbidden  to  sleep  in  daytime,  in  any  case,  not 


1  The  Hebrew  word  pB£  means  '  hidden  '  as  well  as  '  north,' 
and  Satan  (or  enticement  to  evil)  is  also  known  as  ^1Q¥  the 
hidden  one,  being  hidden  in  man,  where  he  does  his  dark  work. 
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more  than  sixty  noddings.     (This  somewhat  resembles 
the  English  term  '  forty  winks.') — Sucka  28. 1 

God,  at  times,  answers  man's  desires  even  if  in  endeav 
ouring  to  express  them  he  omits  to  state  fully  his  needs 
Take  the  case  of  Eliezer  of  Damascus.  Abraham's  ste 
ward.  His  words  expressed  anything  but  all  that  his 
heart  really  desired.  '  It  shall  come  to  pass  that  when 
the  young  woman  cometh  to  draw  water.  .  .  And  she 
say  to  me,  "  drink  thou,  and  I  will  also  draw  for  thy 
camels ;  "  let  the  same  be  the  woman  whom  the  Lord 
hath  appointed  for  my  master's  son'  (Gen.  24.  43-44). 
For  aught  his  words  implied  all  he  required  was  that  she 
should  respond  to  his  request  for  water  to  drink.  She 
might  have  been  lame  or  blind.  But  God  complied  fully 
with  what  he  wished,  though  the  desire  was  imperfectly 
expressed,  and  Rebecca  was  the  young  woman  that  came 
forth.  Another  instance  is  furnished  by  King  Saul's 
warfare.  Saul  offered  to  enrich  the  man  and  give  him 
his  daughter  who  will  kill  Goliath.  The  man  might  have 
1  This  is  missing  in  the  Wilna  Edition  of  1897. 


SECOND   SERIES  65 

been  a  slave  or  otherwise  unsuitable  for  the  King's 
daughter,  but  God  sent  him  a  suitable  man  in  the  person 
of  David.  But  this  is  not  invariably  so.  Alas,  Jephtha 
the  Gileadite  had  to  suffer  for  his  hasty  and  ill-considered 
words. — Taanith  3. 

Affliction  on  man  is  like  salt  to  meat. — Brachoth  5. 

When  Moses  went  up  the  mount,  he  told  the  people 
that  at  the  end  of  forty  days,  in  the  first  six  hours  of  the 
day,  he  will  make  his  re-appearance.  There  was,  how 
ever,  this  misunderstanding.  Moses'  forty  days  meant 
forty  clear  days  and  exclusive  of  the  day  of  his  ascension, 
whereas  the  Israelites  reckoned  the  day  of  his  going  up 
as  one  of  the  forty  days.  Satan,  subtle  as  ever,  was 
aware  of  this,  and  did  not  fail  to  take  advantage  of  this 
excellent  opportunity  to  cause  trouble.  On  the  fortieth 
day — according  to  the  computation  of  the  Children  of 
Israel — after  causing  a  fog  to  arise,  he  appeared  in  the 
midst  of  the  camp  with  the  taunting  question,  '  Where 
is  your  master  Moses  ?  '  'He  went  up  on  high/  was 
the  reply.  '  The  first  six  hours  of  the  day  are  gone/ 
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insisted  Satan,  but  his  words  were  without  effect.     '  He 
is  dead/  proceeded  Satan,  still  without  making  the  least 
impression  on  the  people.     At   last  he  showed  them 
Moses'  coffin,  and  this  caused  them  to  despair,  and  the 
making  of  the  Golden  Calf  was  the  result.— Sabbath  89. 
'  Go  now,  and  let  us  reason  together/  saith  the  Eternal 
(Isa.  i.  18).     The  words  should  become  wotr.1    In  time 
to  come,  God  will  say  to  Israel,  '  Go  to  your  Patriarchs, 
they  will  administer  to  you  the  deserved  rebuke.     But 
Israel  will  evade  going  to  them.     Shall  we  go  to  Abra 
ham  ?  they  will  argue.     Surely  he  did  not  concern  him 
self  about  our  future  condition.     \Yhen  Thou  God  hast 
said  to  him,  '  Know  that  thy  seed  shall  be  a  stranger 
in  a  land  that  is  not  theirs  and  shall  serve  them  ;   and 
they  shall  afflict  them  four  hundred  years  '  (Gen.  16.  13), 
he  did  not  implore  Thy  mercy  on  our  behalf  or  in  any 
way  pray  for  us.     Shall  we  go  to  Isaac  who  blessed  Esau 
so  that  he  should  live  by  his  sword  ? — a  sword  which  he 

1  The  Authorized  Version  has  come  now,  but  in  Hebrew  we  have 
the  words  &O  13^— -go  now. 
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used  with  such  baneful  and  deadly  effect  upon  us1 
(Gen.  27.  40).  Or  to  Jacob,  who  complacently  went  to 
Egypt  without  uttering  a  prayer  for  us  ?  To  whom 
shall  we  go  but  to  Thee,  O  God  ?  Then  the  Eternal 
answers  them, '  As  you  look  up  to  Me  for  mercy,  though 
your  sins  be  as  scarlet,  they  shall  be  whiter  than  snow.'— 
Sabbath  89.  11. 

Amongst  other  virtues,  especially  meekness,  the  pos 
session  of  which  are  necessary  for  the  Shechinah  to  rest 
on  man  ;  he  must  also  possess  wisdom,  heroism,  wealth, 
and  must  be  of  high  stature.  Moses  was  ten  yards 
high. — Sabbath  92. 

A  man  who  cannot  control  his  temper  and  not  even 
refrain  from  damaging  his  own  property  in  a  fit  of  pas 
sion,  is  capable  of  worshipping  idols,  for  evidently  Satan 
is  at  work  with  him  and  his  tactics  are  to  induce  his 
victim,  at  first,  to  perform  some  slight  transgression, 
which  he  gradually  develops  into  the  worshipping  of 

idols. — Sabbath  105.  n. 

1  Esau  is  Edom  (Gen.  36.  i).  Edom  and  Rome  is  by  the 
unanimous  voice  of  the  Rabbis,  One  and  the  Same 
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Very  precious  indeed  are  the  tears  shed  for  the  loss 
of  a  pious  man  ;  so  precious  that  God  counts  such  tears 
and  keeps  them  among  his  most  priceless  treasures. — 
Sabbath  105.  n. 

Learned  men  (Religious  teachers)  can  truly  be  called 
Builders.  They  build  up  the  world  (of  learning). — 
Sabbath  114. 

There  is  a  test  which  will  show  whether  one  has  par 
taken  of  intoxicants  or  whether  he  is  actually  intoxi 
cated.  In  the  former  case  he  would  not  be  incapable 
of  speaking  to  a  king,  but  when  he  is  incapable  of 
doing  so,  then  he  must  be  considered  as  intoxicated. — 
Iroben  64. 

If  one  sees  some  eatables  on  the  highway,  he  is  to  pass 
them  by  and  not  pick  them  up,  lest  some  witchcraft  has 
been  exercised  upon  them.— Iroben  64.  n. 

When  dying  R.  Judah  Hannasa  impressed  his  sons, 
first,  not  to  take  up  their  residence  at  a  certain  town,  the 
inhabitants  of  which  were  known  to  be  very  fond  of 
satire  ;  secondly,  not  to  marry  out  of  their  race  ;  thirdly, 
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not  to  evade  paying  taxes  ;  fourthly,  not  to  be  near 
oxen,  especially  a  black  ox,  when  in  an  open  field  in 
spring,  as  Satan  then  plys  on  its  horns  and  the  animal 
is  prone  to  injure  any  one  that  comes  near  it. — Pesa- 
chim  112.  ii. 

Man  is  not  to  use  words  to  conceal  thoughts  (which  is 
so  much  admired  now-a-days  under  the  name  of  tact !). 
God  frequently  sends  us  the  message, '  I  am  the  Eternal,' 
by  which  He  desires  us  to  bear  in  mind,  that,  when  we 
think  we  can  do  things  with  impunity — 'like  deceiving 
our  fellow-men  with  words  the  real  purport  of  which 
they  do  not  know — there  is  God  Whom  we  cannot 
deceive  and  Who  knows  man's  thought  before  it  is 
conceived. — Baba  Metzea  58.  n. 

That  Satan  is  capable  of  good  work  will  be  seen  from 
the  following  little  narrative.  Plimo  was  in  the  habit 
of  saying  '  An  arrow  in  the  eyes  of  Satan  ! '  and  Satan 
was  not  unnaturally  displeased  with  Plimo  for  this 
malediction.  On  the  eve  of  Atonement  day,  he  ap 
peared  at  Plimo's  residence  in  the  guise  of  a  beggar. 
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When  food  was  offered  him  at  the  door  he  demurred  and 
said  he  thought  that  on  a  day  like  this  the  host  might 
soften  his  heart  a  little  and  allow  him  to  sit  at  the  table 
instead  of  treating  him  so  disdainfully.  Plimo  at  once 
invited  him  to  partake  of  the  meal  which  he  and  his 
family  were  just  having,  and  gave  Satan  a  place  at  the 
table.  But  the  guest  conducted  himself  in  so  disgusting 
and  objectionable  a  manner  that,  after  several  warnings 
which  had  no  good  effect,  his  Satanic  Majesty  was  ejected, 
when  lo  and  behold  he  feigned  death.  A  large  crowd 
soon  gathered  around  Plimo's  house,  and  of  course  they 
were  loud  in  their  censure  of  the  heartless  man  who  could 
treat  one  with  less  of  this  world's  goods  than  himself  in 
so  cruel  a  manner.  Plimo,  to  avoid  further  unpleasant 
ness,  made  his  escape,  and  the '  dead  '  man  also  vanished. 
Satan  again  made  his  appearance  before  Plimo,  this  time 
in  his  hiding  place.  '  Well/  he  asked,  '  was  it  profitable 
to  you  to  heap  maledictions  upon  me  ?  '  '  Have  I  not 
done  so  in  order  to  prevent  your  having  dominion  over 
me  ?  '  retorted  Plimo.  '  Let  me  return  good  for  evil/ 
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said  Satan, '  and  give  you  a  little  lesson  in  manners,  nay, 
even  in  religious  wisdom.  If  you  want  to  break  my 
power,  or,  as  you  say,  my  dominion  over  you,  there  is 
a  better  way  to  effect  this  than  by  cursing  me.  It  is 
to  appeal  to  the  All  Merciful  One  that  His  rebuke  may 
restrain  me  from  enticing  you  to  evil  deeds.' — Kidu- 
shin  81. 

God  called  unto  Moses  and  spake  unto  him  out  of  the 
Tabernacle  of  the  Congregation  (Lev.  i.  i).  Whilst 
the  whole  of  Israel  heard  God's  voice  at  Sinai,  no  such 
privilege  was  granted  them  now.  This  calling  was 
heard  by  Moses  alone,  and  none  of  those  assembled  there 
knew  that  God  was  calling.— Yoma  4.  n. 

When  the  Tabernacle  was  reared  up  and  Aaron  was 
consecrated  its  High  Priest  (Exod.  40.  12-17)  he  was 
crowned  with  ten  crowns. — Sabbath  87.  n.1 

The  blessing  which  Aaron  pronounced  on  the  people 
(Lev.  9.  22)  was  the  threefold  benediction  mentioned 
in  Numb.  6.  24-26. — Sota  38. 

1  See  Rashai. 
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The  bodies  of  Nadab  and  Abihu  were  not  burned, 
but  two  thin  sparks  came  out  from  the  Holy  of  Holies, 
each  of  which  was  divided  into  two,  and  they  went  into 
the  nostrils  of  the  two  men,  causing  their  death. — 
Senhedrin  52. 

I  am  the  Eternal  (Lev.  18.  2).  Is  it  not  consistent, 
since  you  have  taken  the  kingdom  of  heaven  upon  your 
self,  that  you  should  accept,  unconditionally,  My  be 
hests  ?  God  knew  that  in  the  time  of  Ezra,  His  people 
would  drift  into  impurity,  and  therefore  impresses  upon 
them  here  the  fact  that  He  is  their  God.  Remember  who 
issues  these  injunctions. — Yoma  67.  n. 

And  thou  shalt  not  let  thy  children  pass  through  to 
Molech  (Lev.  18.  21).  This  was  a  specific  form  of  idola 
try,  the  bringing  of  children  to  the  priests  of  idols  and 
making  them  pass  through  fires. — Senhedrin  64. 1 

An  old  man  in  the  house  brings  worry,  but  an  old 
woman  in  the  home  exerts  a  cheering  influence  in  the 
dwelling. — Iroben  19. 

1  See  Rashai. 
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When  the  king  of  Egypt  demanded  an  explanation  of 
the  midwives  for  having  saved  the  male  children  alive, 
they  replied  that  the  Hebrew  women  were  delivered 
ere  the  midwives  arrived  (Exod.  i.  19).  The  Hebrew 
word  is  JllTf  which  may  also  mean  beasts  of  the  field — 
to  which  the  Children  of  Israel  are  often  likened  (Gen. 
49.  9,  14,  21,  27  ;  Deut.  33.  17  ;  Ezek.  19.  2). — Sota 
ii.  n. 

Jewish  litigants  are  to  have  recourse  to  no  other  but 
Jewish  courts  of  justice,  even  if  non- Jewish  justices  base 
their  judgments  upon  Jewish  law. — Gittin  88.  n. 

Guard  against  the  oppression  of  a  stranger.  Remem 
ber  that  the  Torah  more  than  once  warns  against  this 
sin.  He  who  oppresses  a  stranger  has  violated  positive 
and  negative  precepts. — Baba  Metzea  59.  n. 

And  the  seventh  day  He  called  unto  Moses  out  of  the 
midst  of  the  cloud  (Exod.  24  16).  God  made  a  path 
for  Moses  in  the  midst  of  this  cloud,  so  that  he  could 
find  his  way.— Yoma  4.  n. 

The  plate  of  pure  gold  which  was  upon  the  mitre,  was 
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a  gold  band,  the  width  of  two  fingers,  and  in  length  it 
had  to  reach  from  ear  to  ear.  Rabbi  Eliezar  b.  Jose 
had  seen  it  in  Rome. — Sucka  5. 

There  is  more  than  one  meaning  in  God's  command  to 
Moses,  'Get  thee  down'  (Exod.  32.  7).  Moses  was 
given  to  understand  that  he  had  now  to  endure  a  loss  of 
dignity — a  dignity  bestowed  upon  him  as  the  leader  of 
the  people  of  God's  choice  which  now  became  effete.  God 
had  no  longer  any  need  for  his  services. — Brachoth  32. 

In  his  intercession  for  the  sinning  Israelites,  Moses 
advanced  convincing  arguments  against  the  projected 
annihilation  of  these  wayward  people.  '  In  Thy  cove 
nant  with  their  ancestors,  O  Lord,'  argued  he,  'Thou 
hast  not  linked  Thy  promise  with  the  heaven  and  earth 
or  with  anything  that  is  transitory  but  with  Thy  own 
Eternal  Self.  To  Abraham  hast  Thou  said:  "By 
Myself  have  I  sworn,"  saith  the  Eternal  ..."  I  will 
multiply  thy  seed  as  the  stars  of  heaven  and  as  the  sand 
which  is  upon  the  sea  shore  "  (Gen.  22.  16-17).  To 
Isaac  hast  Thou  repeated  and  confirmed  this  promise  : 
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"  Unto  thee  and  unto  thy  seed  I  will  give  these  countries, 
and  I  will  perform  the  oath  which  I  swore  unto  Abraham 
thy  father.  And  I  will  make  thy  seed  to  multiply  as 
the  stars  of  heaven  and  will  give  unto  thy  seed  all  these 
countries,  and  in  thy  seed  shall  all  the  nations  of  the 
earth  be  blessed  "  (Gen.  26.  3-4).  To  Jacob  hast  Thou 
said  :  "I  am  God  Almighty,  be  fruitful  and  multiply, 
a  nation  and  a  company  of  nations  shall  be  of  thee,  and 
kings  shall  come  out  of  thy  loins.  And  the  land  which 
I  gave  to  Abraham  and  Isaac,  to  thee  I  will  give  it,  and 
to  thy  seed  after  thee  will  I  give  the  land  "  (Gen.  35. 
11-12).  Thou  hast  sworn  these  promises  by  Thyself. 
Thou  art  Eternal,  and  Israel  must  be  likewise  of  endless 
duration.'— Brachoth  32. l 

Etiquette  was  a  very  strong  point  with  the  Rabbis  and 
a  breach  of  it  was  a  serious  offence.  R.  Hunna  was 
instructor  of  R.  Annan  and  the  latter  was  tutor  of  R. 


1  Moses  overlooked  the  fact  that  God  offered  to  make  of  him 
a  great  nation,  Moses  being  a  descendant  of  Abraham,  Isaac  and 
Jacob.  God  would  thus  give  effect  to  the  promise  He  had  made 
to  the  Patriarchs. 
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Shishath.  When  the  latter  was  on  a  visit  to  Rav  Hunna 
a  letter  came  from  R.  Annan  addressed  to  R.  Hunna, 
the  tone  of  which  was  that  of  a  student  writing  to  a 
colleague,  and  the  great  Rabbi  very  naturally  took  ex 
ception  to  it.  He  charged  R.  Shishath  with  the  follow 
ing  message  to  be  delivered  to  R.  Annan  with  absolute 
exactitude  :  '  Annan,  Annan,  your  letter  is  not  quite 
explicit  and  I  want  you  to  tell  me  something  about 
"Marzucha." '  After  some  apology,  R.  Shishath  delivered 
the  message  to  R.  Annan,  word  for  word.  The  latter 
took  umbrage  at  what  he  considered  an  insult,  it  being 
a  thing  unprecedented  for  a  pupil  to  address  him  as 
Annan,  Annan,  instead  of  with  the  formula  of  Rabbi 
or  Master.  He  complained  to  Mar  Ukba  of  R.  Hunna's 
conduct,  stating  inter  alia  that  he  was  also  asked  some 
thing  about  '  Marzucha,'  concerning  which  he  knew 
nothing,  not  so  much  as  the  meaning  of  the  word. 
'  And  yet,'  retorted  the  old  sage,  '  you  had  the  temerity 
to  address  R.  Hunna  in  a  manner  similar  to  which  you 
would  address  a  fellow-student !  You  have  nothing 
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to  complain  of — you  have  only  received  a  well  deserved 
snub/ — Kethubeth  69. 

Rav  Hunna  and  R.  Ossiah  were  very  great  experts  in 
mysticism.  They  knew  how  to  utilize  some  letters  of 
God's  names  which  bestowed  upon  them  the  power  of 
creating.  They  created  a  calf  on  Friday,  which 
supplied  them  with  food  for  the  Sabbath. — Senhedrin 
97-  n. 

When  Moses  brought  God's  message  to  the  elders  of 
the  people  (Exod.  19.  7)  the  remarkable  answer  he  re 
ceived  on  the  part  of  all  the  people  together  was  not 
'  We  will  hear  what  God  hath  said/  but  '  We  will  do 
all  that  the  Eternal  hath  spoken/  which  implied  an 
unconditional  obedience,  a  preparedness  to  do  God's 
biddings  before  knowing  what  these  biddings  were 
(Exod.  19.  8).  The  Almighty  was  pleased  with  the 
Israelites  for  this  unconditional  acceptance  of  His  behests, 
and  six  hundred  thousands  of  ministering  angels  were 
sent  down  to  adorn  each  individual  Israelite  with  two 
crowns.  But  alas,  when  Israel  had  fallen  from  this  high 
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position  by  their  worship  of  the  Golden  Calf,  double 
the  number  of  the  destroying  angels  were  dispatched 
to  divest  the  Israelites  of  that  grand  token  of  implicit 
obedience.  As  we  are  told  :  '  And  the  children  of 
Israel  were  stripped  of  their  ornaments,  of  Mount 
Horeb'  (Exod.  33.  6).  At  Horeb  they  received  the 
ornaments  (the  crowns)  and  at  Horeb  they  were  de 
prived  of  them.  But,  nil  desperandum,  there  is  more 
than  a  hint,  in  the  words  of  the  prophet,  of  these  orna 
ments  being  replaced  on  the  heads  of  their  original 
owners.  '  The  redeemed  of  the  Eternal  shall  return, 
and  come  with  singing  unto  Zion,  everlasting  joy  shall 
be  upon  their  head,  they  shall  obtain  gladness  and  joy, 
and  sorrow  and  mourning  shall  flee  away '  (Isa.  51.  n). 
Moreover,  when  Israel  had  chosen  that  happy  phrase 
'  we  will  do '  even  before  they  knew  what  duties  the 
Torah  would  impose  upon  them,  a  '  Bathkol '  (heavenly 
echo)  proclaimed  :  '  Who  revealed  to  My  children  the 
manner  and  method  of  the  ministering  angels— -it  is 
they  who  are  ready  with  their  worship  and  obedience 
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ere  they  hearkened  to  the  Voice  of  His  Word  '  (Ps.  103. 
20). --Sabbath  88. 

There  were  forty-eight  prophets  and  seven  prophetesses 
which  Israel  had l  but  not  an  atom  have  they  added  to 
or  taken  away  from  the  Torah.  The  only  thing  three 
of  the  prophets,  to  wit,  Haggai,  Zechariah,  and  Malachi, 
have  taken  upon  themselves  to  ordain  was  the  public 
reading  of  the  Book  of  Esther. — Megilla  14. 

How  undesirable  it  is  to  search  after  worldly  pleasures, 
the  Ten  Tribes  can  testify.  It  was  their  predilection 
for  the  wine  of  Prugitha  and  the  baths  of  Diemusith  2 
that  brought  about  their  exile.— ^Sabbath  147.  n. 

The  following  instructions  Canaan  (Noah's  grandson) 
is  said  to  have  left  to  his  sons.  First,  be  affectionate 
to  one  another  ;  secondly,  love  plunder  ;  thirdly,  love 
lewdness  ;  fourthly,  hate  your  masters  ;  fifthly,  never 
speak  the  truth.— -Pesachim  113.  n. 

Hosea,  Isaiah,  Amos,  and  Micah  were  contemporary 
prophets.  Hosea  was  the  greatest  of  the  four,  and 
1  See  Rashai.  a  Names  of  places, 
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God's  manifestation  was  first  to  him  before  He  appeared 
to  the  others.  Hosea,  however,  strange  to  say,  was  not 
favourably  disposed  to  Israel.  When  he  received  the 
charge  to  go  to  Israel  and  rebuke  them  for  their  sin,  he 
suggested  that  God  would  do  best  to  abandon  them  and 
choose  for  Himself  another  people  out  of  the  nations. 
Hence  God's  suggestion  to  him  which  culminated  in 
Hosea  getting  Gomer  the  daughter  of  Diblaim  for  his 
wife.  '  Let  him  see/  said  God,  '  whether  parting,  even 
with  one  not  remarkable  for  fidelity,  is  so  complacently 
to  be  effected  as  he  suggests.'  After  his  wife  had  borne 
unto  him  two  sons  and  one  daughter,  God  asked  him  to 
separate  from  his  wife,  but  Hosea  pleaded  against  the 
hardship  that  would  entail  upon  him  in  separating  now 
from  his  wife  and  his  children.  '  And  yet,'  God  an 
swered  him,  '  you  suggested  that  I  should  abandon  My 
children,  the  descendants  of  Abraham,  Isaac,  and 
Jacob.  They  are  one  of  My  four  precious  possessions. 
(I)  TheTorah  (Prov.  8.  22).  (2)  The  heavens  and  earth 
(Gen.  14.  19).  (3)  The^Temple  (Ps.  78.  54).  (4)  Israel 
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(Exod.  15.  16).'  Hosea  then  awakened  to  the  fact  that 
his  function  was  to  plead  for  God's  mercy  on  behalf 
of  the  erring  people  and  the  tone  of  his  words  is  quite 
changed.— >Pesachim  87. 

The  size  of  Egypt  is  a  sixtieth  of  Ethiopia,  which 
latter  is  but  a  sixtieth  of  the  earth.  But  the  earthly 
globe  is  only  a  sixtieth  of  the  size  of  the  Garden  and  the 
Garden  itself  is  but  a  sixtieth  of  Eden.  Eden  again  is  a 
sixtieth  of  Gehenna.  Thus  it  will  be  seen  that  this 
world  is  like  a  mere  lid  of  the  pot  in  proportion  to  the 
immense  size  of  Gehenna. — Pesachim  94.1 

The  Public  Prosecutor  above  is  anxious  to  intercept 
repentance  on  the  part  of  sinners  and  not  to  let  it  come 
before  the  Mercy  Seat,  but  God  holds  out  His  hand  under 
the  wings  of  the  living  creatures  (Ezek.  I.  5),  in  order 
to  receive  the  petitions  of  the  penitent  in  defiance  of 
the  accuser. — Pesachim  119. 

There  is  no  more  possibility  for  this  world  to  exist  with 
out  Israel  than  for  it  to  exist  without  air. — Taanith  3.  n. 
1  See  Rashai. 
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Fast  walking  is  very  injurious  to  eyesight. — Taanith 
to.  ii. 

When  there  is  an  affliction  on  a  community,  the 
individual  who  enjoys  immunity  from  the  affliction  is 
nevertheless  to  participate  in  the  common  sorrow. 
When  the  Amalekites  attacked  the  Israelites,  Moses,  who 
could  easily  have  got  something  more  comfortable  to  sit 
upon,  sat  down  upon  a  stone  (Exod  17. 12)  as  a  token  of 
his  sharing  in  the  trouble  of  the  people. — Taanith  u. 

During  the  eight  days  of  the  consecration  time,  Moses, 
acting  as  priest,  had  no  priestly  garments  to  put  on 
during  service.  There  was  made  a  white  linen  surplice 
without  a  hem,  specially  prepared  for  him  to  wear  during 
service. — Taanith  n.  n. 

At  the  unfortunate  event,  when  the  spies  brought  up 
an  evil  report  which  caused  the  Israelites  to  weep  and 
to  murmur  against  Moses  and  Aaron,  and  which  had 
such  baneful  effect  (Numb.  14.  1-6),  Moses  and  Aaron 
manifested  their  distress  by  falling  on  their  faces,  whilst 
Joshua  and  Caleb  showed  their  sorrow  by  rending  their 
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garments.  This  was  not  a  mere  casual  incident ;  for, 
be  it  known,  what  is  correct  and  suitable  for  one  person 
may  be  quite  the  reverse  in  the  case  of  another.  For 
Moses  and  Aaron  it  would  have  been  infra  dig.  to  rend 
their  garments  ;  to  fall  on  their  faces  and  engage  in 
earnest  prayer  was  quite  in  harmony  with  their  dignity 
and  piety ;  likewise  was  it  consistent  for  Joshua  and 
Caleb  to  express  their  uneasiness  by  rending  their  gar 
ments.  We  find  that  Joshua,  too,  in  addition  to  having 
rent  his  garments,  fell  also  on  his  face  (Joshua  7.  6),  . 
but  he  was  then  in  the  place  of  Moses,  the  leader  of  Israel. 
To  don  sackcloth  or  to  tear  one's  clothes  as  a  token  of 
lamentation  was  unbecoming  and  undignified  in  a  leader 
of  Israel. — Taanith  14.  u. 

Haman  thought  it  a  good  omen  that  the  month 
appointed  for  the  destruction  of  the  Jews  happened  to 
be  Adar.  This,  he  knew  was  the  month  when  Moses 
died  and  therefore  unpropitious  for  the  Jews.  But  he 
overlooked  the  fact  that  Moses  was  also  born  in  this 
month.— Megilla  13.  n. 
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To  help  the  righteous  God  on  one  occasion  caused 
the  master  to  be  indignant  with  his  servants  (Gen.  40.  i), 
and  on  another  occasion  the  servants  to  plot  against 
their  master  (Esther  2.  21).— Megilla  13.  n. 

Esther's  real  name  was  Hadassah.  She  was  nick 
named  '  Asthar  '  by  the  Persians  and  Medians  on  account 
of  her  beauty. — Megilla  12.  n. 

The  Israelites  at  the  Red  Sea  were  men  of  little  faith. 
'  How  do  we  know/  they  said,  '  that  the  Egyptians, 
like  ourselves,  may  not  come  through  alive,  perhaps 
crossing  at  another  part  ?  '  Thus  the  Psalmist  says  : 
*  They  provoked  God  at  the  sea,  even  at  the  Red  Sea. 
Nevertheless  He  saved  them  for  His  name's  sake ' 
(Ps.  106.  7-8).  God  then  commanded  the  angel  that 
has  dominion  over  the  sea  to  cast  out  the  corpses  of  the 
Egyptians  to  the  sea  shore,  and  so  we  are  told  :  '  And 
Israel  saw  the  Egyptians  dead  upon  the  sea  shore ' 
(Exod.  14.  30).  But  the  administrator  of  marine  affairs, 
ere  executing  the  order  he  received  had  also  an  argument 
to  advance  :  '  Sovereign  of  the  Universe/  he  argued, 
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'  when  a  master  gives  his  servant  a  present,  is  it  usual 
that  he  demands  it  back  again  ?  The  Egyptians  were 
made  a  present  to  the  fishes  in  the  sea  so  that  they  might 
have  a  gay  time  :  are  they  now  to  disgorge  that  gift  ?  ' 
God,  in  reply,  promised  that  they  should  not  be  the 
losers  but  should  receive  in  addition  half  as  much  again. 
For  the  Egyptians  had  six  hundred  chariots,  but  Sisera 
had  nine  hundred  chariots,  and  they  were  drawn  to  the 
river  Kishon  (Judges  4.  3-7)  where  they  met  their  fate. 
That  river  carried  Sisera's  army  along  with  it  into  the 
Red  Sea,  and  the  fish  were  thus  fully  compensated. — 
Pesachim  118. 

When  Ahasuerus  sought  sleep  by  having  the  book  of 
records  of  the  chronicles  read  to  him  (Esther  6.  i)  Samsi, 
the  king's  secretary  and  holder  of  a  similar  office  under 
Cyrus1 — he  was  Haman's  son,  and  as  befitted  his 
descent,  an  enemy  of  the  Jews— ^ried  to  prevent  the  read 
ing  of  that  part  where  it  was  recorded  that  Mordecai 
rendered  service  to  the  king  (Esther  2.  22).  The  angel 
1  See  Rashai, 


86  TALES   AND   MAXIMS 

Gabriel  thereupon  came  upon  the  scene  and  the  record 
which  Samsi  had  expunged  was  rewritten  and  read. 
Esther  likewise  had  the  services  of  three  angels  which 
enabled  her  to  have  the  golden  sceptre  reached  out 
when  she  could  make  her  appearance  before  the  king. — 
Megilla  15.  n. 

Well  has  Israel  been  compared  to  the  dust  of  the 
earth  and  to  the  stars  of  heaven.  When  he  falls,  he 
falls  to  the  very  dust  and  when  he  rises,  he  rises  to  the 
very  skies. — Megilla  16. 

In  view  that  his  brothers'  jealousy  originated  through 
the  coat  of  many  colours  that  his  father  had  made  him, 
it  would  be  difficult  to  understand  why  Joseph  should 
not  have  been  more  careful  about  exciting  the  jealousy 
of  his  brethren  by  giving  them  each  only  one  change  of 
garments  whilst  to  Benjamin  he  gave  five  changes 
(Gen.  45.  22).  But  Joseph  prefigured  by  this  act 
that  a  descendant  of  Benjamin  (Mordecai)  would 
save  his  people  from  destruction,  for  we  read  that  he 
will  go  out  from  the  presence  of  Ahasuerus  in  five 
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garments   of   royal   apparel   (Esther   8.    15). — Megilla 
16. 

The  keen  intellect  of  the  Jew  enables  him  to  rise, 
even  in  captivity,  above  the  station  assigned  to  him  by 
his  captor.  Two  Jews  were  taken  captive,  and  were  in 
the  charge  of  a  Sabasan.  Said  one  to  his  fellow  sufferer. 
'  The  camel  which  accompanies  us  can  only  see  with 
one  eye  ;  the  load  it  carries  consists  of  wine  and  oil ' ; 
of  its  two  drivers  one  is  a  Jew  and  the  other  a  heathen.' 
The  Sabasan  who  overheard  this  conjecture  angrily 
addressed  the  amateur  Sherlock  Holmes  who  had  ad 
vanced  it.  '  You  stiff-necked  people  presume  to  know 
everything.  How  did  you  arrive  at  the  conclusion 
which  you  have  just  communicated  to  your  friend  ?  ' 
'  By  incidents,'  replied  the  Jew,  '  which  to  me  make  the 
conclusion  quite  obvious.  I  notice  that  the  camel  in 
variably  grazes  on  one  side  of  the  field,  hence  it  is  only 
able  to  see  the  grass  with  the  one  eye,  although  both 
eyes  are  open  and  seem  perfect.  I  notice  moreover  that 
the  vessels  of  skin  which  the  camel  has  on  its  back  leak, 
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the  drops  of  the  one  are  quickly  absorbed — that  I  take 
to  contain  wine — whilst  in  the  case  of  the  other  its  drops 
remain  standing  on  the  surface,  confirming  myself  in 
the  belief  that  it  contains  oil.  As  to  the  racial  origin  of 
the  drivers,  I  observed  decency  on  the  part  of  the  one 
on  certain  occasions  which  is  entirely  lacking  on  the 
part  of  the  other.'  The  Sabasan  found  on  investigation 
the  conclusion  of  the  Jew  to  be  correct  in  every  detail. 
'  Blessed  be  He,'  he  exclaimed, '  Who  made  the  choice  of 
the  descendants  of  Abraham  !  '  Eventually  the  two 
men  were  set  free  and  returned  to  their  homes. — Sen- 
hedrin  104. 

As  a  rule,  when  God  elevates  one  so  that  he  attains 
to  be  a  guide  and  leader  in  Israel,  this  dignity  becomes 
hereditary  so  long  as  the  possessor  does  not  assume 
superiority  and  use  harshness  in  the  discharge  of  his 
duties.  If  he  transgresses  in  either  way,  he  is  deprived 
of  his  high  office. — Megilla  13. 

The  leader  of  a  community  who  displays  arrogance  or 
austerity  will  be  deprived  of  the  blessing  of  having  a 
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son  to  succeed   him   in   office. — Rosh    Hashanah   17. 
Rish  Lokish  was  in  the  habit  of  marking  the  graves  of 
the  Rabbis  and  indicating  their  respective  places  of  burial, 
but  try  as  he  would  he  could  not  find  a  clue  to  the  grave 
of  Rabbi  Cheyah,  a  fact  which  annoyed  him.    '  Have  I 
neglected  the  study  of  the  Torah  that  I  am  deemed  un 
worthy  of  finding  the  resting  place  of  this  saintly  man  ? ' 
he  cried  almost  in  despair.     '  You  have  not  neglected 
the  study,'  he  heard  a  voice  replying,  '  but  you  have 
neglected  to  instruct  others  and  promote  study.    And 
hark  and  listen  what   R.  Cheyah  did.     He  had  sown 
flax,  the  flax  he  span  into  nets,  with  the  nets  he  caught 
deer,  the  flesh  of  which  he  gave  unto  the  poor,  and  out 
of  the  skins  he  made  parchment  upon  which  he  wrote 
copies  of  the  Torah.     These  copies  he  distributed  widely 
in  different  places  which  he  traversed  for  the  purpose. 
And  not  satisfied  with  all  that,  he  collected  the  youth  of 
the  various  places  which  he  visited  around  him,  instruc 
ting  them  according  to  their  capacities,  some  in  Genesis, 
others  in  Exodus,  or  Leviticus,  Numbers  and  Deutero- 
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nomy  and  sent  these  disciples  abroad  further  to  diffuse 
the  knowledge  of  the  word  of  God ;  and  the  same  he  did 
regarding  the  instruction  of  the  Mishna/  R.  Zira  saw 
in  a  dream  Rabbi  Jose  b.  Chaninah  whom  he  asked  the 
place  he  held  at  the  Court  on  High — that  is,  in  heaven. 
'  I/  said  R.  Jose,  '  am  placed  next  to  R.  Jochanan.' 
When  he  was  further  questioned  as  to  the  positions  of 
some  departed  sages,  he  stated  that  R.  Jochanan  was 
seated  next  to  R.  Janai  and  that  the  latter's  seat  was 
next  to  that  of  R.  Cheyah.  R.  Zira  expressed  his  sur 
prise  that  R.  Jochanan  was  not  considered  worthy  of 
having  his  place  next  to  R.  Cheyah.  '  Where  there 
are  sparks  of  (holy)  fire/  answered  the  spirit,  '  there  the 
son  of  a  smith  should  not  be  placed.'  R.  Jochanan's 
father  was  a  blacksmith.— JBaba  Metzea  85.  n.1 

Justice  is  no  respecter  of  persons.     A  slave  of  Alexan 
der    Janaius   "J^Dil   W    committed   murder,  and   at 
the  instance  of  R.  Simeon  the  son  of  Shatach,  the  King 
appeared  at  the  Court  of  which  R.  Simeon  was  the  pre- 
1  See  Rashai  in  Senhedrin  96. 
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sident.  '  King  Janaius/  said  R.  Simeon,  '  stand  ye 
and  plead,  show  cause  why  you  should  not  be  mulcted 
in  damages  to  the  family  of  the  murdered  man.  Your 
slave  having  committed  the  murder,  we  are  of  the 
opinion  that  it  is  the  judicial  equivalent  to  a  man's  ox 
goring  a  man  or  a  woman  to  death,  and  there  is  laid  on 
the  owner  a  sum  of  money  as  a  ransom,  he  shall  give 
whatsoever  is  laid  upon  him  (Exod.  21.  28-30).  You 
are  indeed  not  standing  before  us  but  before  Him  Who 
enacted  that  law  which  we  have  to  administer/  Janaius, 
however,  would  not  accede  to  R.  Simeon's  request  and 
pleaded  that  as  the  court  consisted  of  two  more  judges 
by  their  opinions  he  would  abide.  On  turning  to  his 
right  to  inquire  his  coadjutor's  opinion  on  the  question, 
R.  Simeon  b.  Shatach  was  met  with  silence  on  the  part 
of  his  colleague,  who  pretended  to  be  deep  in  thought. 
Turning  to  his  colleague  on  his  left,  he  met  with  an 
equally  unsatisfactory  result.  The  two  lesser  adminis 
trators  of  the  law  were  afraid  to  give  a  verdict  against 
the  great  man,  and  pretended  to  think  of  some  great 
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subject  which  absorbed  their  whole  thoughts  and  rendered 
them  incapable  of  giving  a  decision  on  such  a  delicate 
subject.  R.  Simeon  was  incensed  by  this  act  on  the  part 
of  his  colleagues  of  withholding  judgment,  and  said  : 
'  O,  you  are  men  of  thought ;  may  He  then  Who 
knows  the  thought  of  man  recompense  you  according  to 
your  deserts/  No  sooner  were  these  words  uttered  when 
the  angel  Gabriel  came,  and  struck  them  down  to  the 
floor  and  they  died. — Senhedrin  19. 

One  of  the  sceptics  mocking  at  the  Written  Word, 
said  to  Rabbi  Abuha  :  '  Your  God  seems  to  belong  to  the 
Priesthood,  since  He  distinctly  asks  for  His  heave 
offering  (Exod.  25).  In  that  case,  after  He  buried  Moses 
(Deut.  34.  6)  he  should  have  undergone  purification, 
but  how  could  He  do  that  when  the  waters  are  held  in 
the  hollow  of  His  hands  ? '  (Isa.  40.  12).  '  In  fire/  sir, 
replied  the  Rabbi,  '  or  perhaps  you  will  question  the 
legality  of  fire  baptism  ?  Then  I  will  show  you  that 
the  proper  purification  is  by  fire.  ' '  Everything  that  may 
abide  the  fire  ye  shall  make  go  through  the  fire  and  it  shall 
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be  clean,  and  all  that  abideth  not  the  fire  ye  shall  make 
go  through  water."  '  (Numb.  31.  23).  '  Another  question 
have  I/  said  the  sceptic  to  the  Rabbi.  '  It  is  written, 
"  What  nation  on  earth  is  like  thy  people  even  like 
Israel  ?  "  (2  Sam.  7.  23).  The  prophet  tells  you  that  all 
other  nations  are  as  nothing  before  God.  (Isa.  40.  18). 
In  this  you  are  surely  included  ?  '  '  Not  so/  answered 
R.  Abuha.  '  Balaam,  not  very  favourably  disposed  to 
Israel,  had  been  constrained  to  put  on  record  about 
Israel,  "  He  shall  not  be  reckoned  amongst  the  nations  " 
(Numb.  23.  9).  All  the  nations  are  God's  children 
in  the  same  way  that  all  the  trees  in  a  garden  are  the 
property  of  the  owner  of  the  garden.  The  owner  waters 
the  garden  and  all  the  trees  indiscriminately,  but  he  may 
have  some  trees  there  on  which  to  bestow  some  special 
care.  God  is  the  support  of  all  His  children,  but  we  are 
the  objects  of  peculiar  attention.— ^Senhedrin  39. 

Man  should  not  shake  hands  at  night  with  one  whom 
he  does  not  know,  lest  it  is  a  demon  in  the  garb  of  man. — 
Senhedrin  44,  also  Megilla  3. 
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When  Abraham  sent  away  the  sons  of  the  concubines 
which  he  had  from  Isaac  his  son  unto  the  east  country 
and  gave  them  gifts  (Gen.  25.  6),  these  gifts  were 
instructions  in  witchcraft  and  the  agency  of  demons. 
— Senhedrin  91. l 

The  dry  bones  which  Ezekiel  saw  in  the  valley  (Ezek. 
37.  i)  were  those  of  the  Jewish  young  men  whom  Nebuch 
adnezzar  had  put  to  death  owing  to  their  extreme  comeli 
ness.  The  Chaldean  women  were  constantly  praising 
the  remarkable  beauty  of  those  young  men  before  their 
husbands,  who  becoming  jealous  complained  to  the  king, 
who  had  them  put  to  death.— Senhedrin  92. 

See  what  good  effect  hospitality  has  and  how  baneful 
is  the  result  of  the  lack  of  it.  Moses  was  invited  to 
Jethro's  house  to  eat  bread  and  the  Midianite  priest 
had  no  reason  to  regret  his  hospitable  act.  But  see  the 
fate  of  Ammon  and  Moab.  An  Ammonite  or  Moabite 
shall  not  enter  into  the  congregation  of  the  Eternal  be 
cause  they  met  ye  not  with  bread  and  with  water  in  the 
1  See  Rashai. 
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way  when  ye  came  forth  from  Egypt  (Deut.  23.  2-3). — 
Senhedrin  104. 

It  was  gross  ingratitude  in  Adam  to  say  '  The  woman 
whom  thou  gavest  me,  she  gave  me  of  the  tree  '  (Gen.  3. 
12),  instead  of  appreciating  the  gift. — Aboda  Zara  5.  n. 

The  man  who  knows  of  the  existence  of  a  living  God 
and  lives  a  life  of  sin  can  only  be  described  as  the  men  of 
Sodom  are  described — '  Exceedingly  wicked  '  (Gen.  13. 
13) — for  they  too  were  not  ignorant  of  the  existence  of 
the  great  God,  but  that  did  not  check  their  licentious 
acts.— >Senhedrin  109. 

Joseph's  expression  to  Potiphar's  wife,  '  Sin  against 
God,'  was  quite  in  keeping  with  the  ordinances  observed 
by  the  descendants  of  Noah  (apart  from  Shem's  progeny) 
and  he  thought  that  it  would  appeal  to  her.  (i)  Not 
to  worship  idols.  (2)  Not  to  profane  God's  name. 
(3)  Not  to  murder.  (4)  Not  to  steal.  (5)  Not  to 
commit  adultery.  (6)  Not  to  cut  off.  a  piece  of  a  living 
animal  and  eat  it.  (7)  To  punish  unrighteousness.— 
Senhedrin  56. 
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If  proof  were  wanting  that  women  are  chatterers,  we 
should  surely  find  it  in  the  story  of  King  Saul  inquiring 
of  the  young  maidens  the  whereabouts  of  the  '  Seer.' 
What  an  extreme  loquacity  that  called  forth  on  the  part 
of  the  young  maidens  !  (i  Sam.  9. 11-12).  But  then  let 
us  not  forget  what  a  handsome  man  Saul  was  (i  Sam. 
9.  2). — Brachoth  48.  n. 

The  reason  for  giving  seven  names  to  Satan  (or  the 
evil  enticer)  is  because  his  sway  is  strongest  with  those 
who  impute  almightiness  to  the  seven  planets  which 
revolve  round  the  sun  in  elliptic  orbits.1-— Sabbath  156 
and  Sucka  52. 

R.  Abuha  commended  Rabbi  Saphra  to  the  Gentile 
authorities  as  a  learned  man  and  he  was  exempted  from 
taxation  for  thirteen  years.  The  authorities  submitted 
to  him  the  question  what  the  prophet  means  when  he 
says.  '  You  only  do  I  know  of  all  the  families  of  the 
earth,  therefore  will  I  visit  upon  you  all  your  iniquities  ' 


1  Saturn,  Jupiter,  Mars  (Mardi),  Sun  (Sol),  Venus  (Vendre), 
Mercury  (Mercredi),  and  Moon  (Luna). 
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(Amos  3.  2).  Surely  forbearance  would  be  more  suitable 
in  a  case  of  such  loving  acquaintance.  R.  Saphra  con 
fessed  his  ignorance  of  the  very  words  of  the  prophet, 
upon  which  he  was  treated  with  scant  courtesy  by  the 
sceptics.  They  also  demanded  of  Abuha  to  state  upon 
what  ground  he  commended  a  man  who  knew  not  the 
words  of  the  prophet  as  a  learned  man.  '  He  is  deeply 
learned  in  jurisprudence.'  answered  R.  Abuha,  '  but  he 
concentrates  the  whole  of  his  study  to  the  acquisition  of 
that  knowledge.  I,  on  the  other  hand,  consider  it 
necessary  to  bestow  careful  study  on  prophecy  since  I 
come  in  frequent  contact  with  non-Jews  who  require 
of  me  explanations  of  some  of  the  prophetic  utterances. 
To  my  mind  the  prophet's  words  are  quite  consistent. 
It  is  because  God  knows  us  Jews  only  out  of  all  the 
families  of  the  earth  that  He  will  not  allow  us  to  run 
riot,  to  accumulate  our  sin  till  no  punishment  would  be 
too  heavy,  or  perhaps  until  He  would  have  to  blot  us 
out  from  the  list  of  His  belongings.  As  we  sin,  He  will 

visit  us  with  the  retribution  called  forth  by  that  sin  which 

H 
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will  bring  home  to  us  our  evil  ways,  lead  us  to  reform 

them  and  bring  us  back  to   our  Heavenly  Father.' — 

Aboda  Zara  4. 

In  Palestine  the  Pentateuch  was  read  through  in  three 

years,  instead  of  in  one  year  as  we  do  now. — -Megilla 
29.  n.1 

Three  books  were  formerly  not  considered  as  being 
part  of  the  canon  of  Scriptures,  and  were  not  included 
even  in  the  Hagiography,  and  these  are  the  books  of 
Proverbs,  Song  of  Songs,  and  Ecclesiastes.  They  were, 
so  to  say,  hidden  books  until  unearthed  by  the  men 
of  the  great  Synagogue. — 'Ethics  of  Rabbi  Nathan, 

cap.  I. 

So  hospitable  and  charitable  was  Job  that  he  had  four 

doors  made  to  the  entrance  of  his  house,  on  the  east,  west, 
north,  and  south,  so  that  every  one  coming  from  either 
of  these  directions  would  not  need  to  search  for  the  en- 

1  Zunz,  in  his  Gottesdienstliche  Vortrdge,  gives  the  following 
division.  First  year,  Gen.  i.  i  to  Exod.  12,  inclusive.  Second 
year,  Exod.  13.  i  to  Numb.  9.  Third  year,  Numb.  10,  i  to  end 
of  Deuteronomy. 
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trance  to  the  house,  but  would  find  an  inviting  door  from 
whatever  corner  he  arrived.  Yet  he  did  not  attain  to 
anything  like  the  hospitality  of  Abraham.  The  former 
received  his  guests  when  they  came  unexpectedly  to  his 
house  and  offered  them  whatever  comforts  he  consid 
ered  they  were  used  to,  whereas  Abraham  went  out  on 
the  highways  to  invite  wayfarers  in  and  insisted  on  their 
partaking  of  such  luxuries  of  which  they  had  never  been 
accustomed.— Ethics  of  Rabbi  Nathan,  cap.  7. 

He  who  has  many  instructors  can  well  be  compared  to 
one  who  tries  to  raise  comestibles  in  different  and  widely 
spread  places.  When  he  requires  wheat  he  has  to  go 
where  that  commodity  grows,  when  he  is  in  want  of  oats 
he  must  have  access  where  he  can  obtain  that  produce, 
and  so  on.  But  he  who  has  but  one  efficient  tutor  is  like 
the  happy  possessor  of  a  small  but  fertile  estate  producing 
all  he  needs,  which  he  can  gather  without  going  far  afield. 
—Ethics  of  Rabbi  Nathan,  cap.  8. 

The  animals  a  man  possesses  take  very  much  after 
the  character  of  their  master.  The  camels  of  Abraham 
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would  not  enter  a  place  where  idol  worship  was  carried  on. 
Further,  it  happened  that  an  ass  belonging  to  Rabbi 
Chanina  b.  Dose *  when  given  fodder  by  the  vagabonds 
who  had  stolen  it  refused  to  touch  any  of  it,  because 
there  was  no  tithe  given  out  of  that  produce.  When  the 
thieves  saw  the  persistency  with  which  the  animal  refused 
the  food  offered  by  them,  they  decided  to  let  it  loose  rather 
than  eventually  be  burdened  with  its  dead  carcase.  On 
its  being  set  free  it  found  its  way  back  to  the  house  of  its 
rightful  owner  where  its  bray  was  heard  by  the  Rabbi's 
son,  who  called  his  father's  attention  to  the  return  of  the 
animal.  The  ass  accepted  gladly  the  food  given  to  it  by 
Rabbi  Chanina  b.  Dose. — Ethics  of  Rabbi  Nathan, 
cap.  8. 

There  are  no  two  Michaels,  two  Gabriels,  or  two 
Oriels,  but  each  angel  is  unique  in  his  name.  Even  in 
heaven,  amongst  angels,  means  are  adopted  to  maintain 


1  See  Sabbath  112,  n,  where  in  addition  to  R.  Chanina  b. 
Dose's  the  animal  belonging  to  R.  Pinehas  b.  Juer  is  mentioned. 
See  also  Chullin  7, 
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concord,  peace  and  harmony. — 'Ethics  of  Rabbi  Nathan, 
cap.  12. 

There  was  a  heathen  who,  on  passing  a  Jewish  school, 
heard  a  youngster  read  out  the  words, '  And  these  are  the 
garments  which  they  shall  make,  a  breastplate  and  an 
ephod,  and  a  robe,  and  a  broidered  coat,  a  mitre  and  a 
girdle '  (Exod.  28.  4).  He  came  to  Shamai  with  the  request 
to  make  him  a  proselyte  with  a  view  of  his  eventually 
qualifying  himself  for  the  office  of  High  Priest  and  wear 
the  beautiful  garb.  Shamai  gave  him  a  rebuke.  '  Have 
we  not  men  amongst  our  own  worthy  of  ministering 
on  the  altar  of  God  that  we  must  needs  make  proselytes 
for  that  purpose  ?  Go  away,  the  garb  you  wear  suits 
you  well  enough.'  Nothing  daunted,  he  wended  his  way 
to  Hillel  with  the  same  request  which  he  had  put  to 
Shamai.  '  My  friend,'  said  Hillel, '  you  surely  recognize 
the  great  necessity  for  the  very  careful  preparation  for 
so  sacred  an  office  as  being  a  servant  of  the  Most  High 
God.'  '  I  leave  myself  in  your  hands,'  replied  the  appli 
cant,  '  and  will  submit  to  any  course  of  study  you  may 
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deem  necessary.'  Hillel  then  set  to  work,  took  the  man  in 
hand,  and  commenced,  ab  initio,  to  teach  him  the  Hebrew 
Alphabet,  to  read,  to  translate,  and  to  go  with  him 
through  the  Holy  Scriptures.  All  went  well  until  they 
arrived  at  the  words,  '  And  the  stranger  that  cometh 
nigh  shall  be  put  to  death '  (Numb.  17.  51),  when  the 
proselyte  recanted  and  would  go  on  no  further  with  the 
preparation  for  the  office  of  High  Priest.  On  Hillel 
inquiring  the  reason  for  this  sudden  change  of  mind,  he 
received  the  following  answer :  'In  the  course  of  our 
reading  I  found  that  the  Great  God  dignified  your  race 
to  be  unto  Him  a  kingdom  of  priests  and  a  holy  nation 
(Exod.  20.  6),  and  yet  the  intrusion  of  any  of  them, 
not  of  the  Priesthood,  unto  His  altar  was  punishable  by 
death,  how  much  greater  would  the  crime  be  if  I  of  a 
heathen  race  were  guilty  of  such  an  introgression. 
Nevertheless,  may  blessings  come  upon  you,  for  your 
meekness  paved  for  me  the  path  to  the  everlasting  life 
which  Shamai's  ill  temper  would  withhold  from  me.'  This 
proselyte  had  two  sons  born  to  him,  the  one  he  called 
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Hillel  and  the  other  he  called  Gamliel. — Ethics  of  Rabbi 
Nathan,  cap.  15. 

Moses  did  not  put  away  the  Egyptian  who  smote  a 
Hebrew  (Exod.  2.  n),  before  he  had  consulted  the 
Court  of  Angels  above,  whether  the  Egyptian  was  to 
die  for  this  act,  and  he  did  not  cause  his  death  with  a 
sword  or  with  any  other  deadly  weapon  but  by  word  of 
mouth. — Ethics  of  Rabbi  Nathan,  cap.  20. 

He  who  studies  whilst  young  is  like  the  woman  who, 
in  preparing  the  dough  for  the  bread,  mixes  the  flour 
with  warm  water  which  causes  the  dough  to  rise  and 
wholesome  bread  is  the  result ;  but  he  who  begins  to 
study  in  his  old  age  may  be  likened  to  the  woman  who 
mixes  the  flour  with  cold  water  which  makes  the  dough 
to  become  lumpish  and  the  bread  coarse  and  unwhole 
some.  Again,  the  difference  between  one  and  the  other 
can  be  compared  to  the  skilful  surgeon  prepared  with 
the  instruments  for  the  operation  and  with  all  necessaries 
and  appliances  for  the  healing  of  the  wound,  whilst  the 
other  is  like  an  operator  possessed  of  the  instrument 
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for  the  operation  but  totally  lacking  all  materials  for 
afterwards  healing  the  wound. — Ethics  of  Rabbi  Nathan, 
cap.  23. 

Nine  hundred  and  seventy-four  generations  before  the 
creation  the  Torah  already  existed,  was  even  then 
written.  It  rested  in  God's  lap  and  sang  hymns  unto 
God  together  with  the  ministering  angels. — Ethics  of 
Rabbi  Nathan,  cap.  30. 

It  was  only  a  man  possessed  of  the  mildness,  meek 
ness  and  patience  of  Moses  who  could  hope  to  cope  with 
the  stubbornness  of  evasions  which  marked  the  character 
of  the  Israelites  while  on  the  shore  of  the  Red  Sea.  When 
Moses  gave  the  word  for  plunging  into  the  waters  and 
get  through,  there  came  the  demand  from  the  Israelites 
that  there  should  be  a  cleft  in  the  midst  of  the  sea. 
Moses  caused  that  to  appear,  and  they  then  demanded 
a  widening  of  the  cleft.  When  this  was  effected,  they 
wished  for  two  distinct  portions  of  the  water  ;  and  after 
this  request  was  complied  with  they  thought  that  it 
would  look  better  in  two  heaps.  Finally  they  decided 
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that  the  most  attractive  arrangement  of  the  waters 
would  be  like  a  desert.  Moses'  patience  and  his  de 
votion  to  his  rescued  flock  was  inexhaustible,  for  even 
these  subterfuges  were  followed  by  others.  '  Why  can 
the  waters  not  divide  in  two  portions  ? '  came  the  demand 
from  the  Israelites.  '  And  why  should  they  not  become 
rocks,  or  two  walls  piled  up  like  two  stacks  to  ensure 
our  safety  ?  Or,  indeed,  why  cannot  the  sea  become 
dry  land  ?  '  It  was  only  when  the  last  demand  was 
satisfied  that  Moses  succeeded  in  getting  them  to  venture 
the  passage  through. — Ethics  of  Rabbi  Nathan,  cap.  33. 
The  two  anointed  ones  (or  literally  sons  of  light)  that 
stand  by  the  Lord  of  the  whole  earth  (Zech.  4.  14) 
are  Aaron  and  Messiah.  But  whilst  we  know  this,  we 
would  still  be  in  darkness  as  to  which  of  the  two  is  the 
most  beloved,  had  it  not  been  declared  that, '  The  Eternal 
hath  sworn  and  will  not  repent.  Thou  art  a  priest  for 
ever  after  the  order  of  Melchizedek  '  (Ps.  no.  4).  Then 
we  see  that  the  King  Messiah  is  the  more  beloved  of  the 
two. — Ethics  of  Rabbi  Nathan,  cap.  34. 
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Ten  times  did  the  Shechinah  come  down  on  earth, 
(i)  Gen.  3.  8.  (2)  Gen.  u.  5.  (3)  Gen.  18.  21.  (4)  Exod. 
3.  8.  (5)  Ps.  18.  10.  (6)  Exod.  19.  20.  (7)  Ezek.  44. 
2.  (8)  Exod.  40.  35.  (9)  Numb.  n.  25.  But  the 
tenth  coming  down  of  the  Shechinah  has  not  taken  place 
yet  and  is  to  happen  in  the  time  of  Gog  and  Magog 
(Zech.  14.  4). — Ethics  of  Rabbi  Nathan,  cap.  34. 

He  who  causes  others  to  be  righteous,  though  right 
eousness  is  unfortunately  not  his  own  portion  will  not 
get  into  '  Sheol '  and  part  company  with  his  own  dis 
ciples.  On  the  other  hand  a  man  who  can  by  no  means 
be  designated  unrighteous  but  causes  the  multitude  to 
commit  iniquity,  cannot  claim  heaven  and  ask  to  be 
separated  from  those  whom  he  led  whilst  in  this  life. — 
Ethics  of  Rabbi  Nathan,  cap.  40. 

'  And  I  will  betroth  thee  unto  Me,  for  ever  ;  yea,  I 
will  betroth  thee  unto  Me  in  righteousness,  and  in  judg 
ment,  in  lovingkindness,  and  in  mercies,  I  will  betroth 
thee  unto  Me  even  in  faithfulness  ;  and  thou  shalt  know 
the  Eternal '  (Hos.  2.  19-20).  He  that  possesses  the 
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virtues  enumerated  here,  knoweth  the  essence  and  di- 
vineness  of  God,  is  worthy  of  ministering  at  His  glorious 
Throne. — Ethics  of  Rabbi  Nathan,  cap.  37. 

Abraham  was  the  giant  of  giants,  his  height  was  that 
of  seventy-four  men  standing  on  the  shoulders  of  one 
another.  The  quantity  of  victuals  he  consumed  were 
to  correspond,  and  his  strength  was  according.  He  settled 
the  seventeen  1  sons  of  Keturah  in  a  city  which  he  had 
built  for  them,  the  iron  walls  of  which  were  so  high  that 
they  shut  out  the  light  of  the  sun,  and  they  would 
have  been  in  total  darkness  had  Abraham  not  equipped 
them  with  precious  stones  the  brilliancy  of  which  supplied 
them  with  light.  The  lustre  of  these  brilliants  will 
again  be  called  into  requisition  as  givers  of  light  when 
'  the  moon  shall  be  confounded,  and  the  sun  shall  be 
ashamed'  (Isa.  24.  23).  Further,  Og  and  Eliezer  are 
one  and  the  same  person.  Abraham  could  hold  Eliezer's 
two  feet  in  the  hollow  of  his  hand.  He  once  gave 
Eliezer  a  rebuke  and  the  fear  thereof  caused  Eliezer's 
1  Of  sons  and  grandsons  I  can  only  make  sixteen. 
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teeth  to  fall  out,  which  Abraham  utilized  for  making  a 
bed  for  himself. — Sophrim,  cap.  21. 

To  become  a  proselyte  for  any  other  reason — e.g. 
for  any  worldly  advantage,  or  to  escape  persecution — 
but  that  of  conviction,  means  to  be  a  spurious  proselyte. 
Those  who  became  Jews  at  the  time  of  Mordecai  and 
Esther  were  not  looked  upon  as  proselytes  to  Judaism 
because  it  is  said,  '  Many  of  the  people  of  the  land  be 
came  Jews  ;  for  the  fear  of  the  Jews  fell  upon  them 
(Esther  8.  17). — Geirim,  cap.  I. 

Regarding  disciples,  Gamliel  the  Elder  instituted  a 
comparison,  or  metaphorically  compared  them  to  fish, 
classifying  them  as  follows  :  (i)  There  is  the  poor  weak 
student,  who  acquires  a  knowledge  of  Scripture,  Mishna, 
Halacha,  and  Agada,  but  there  he  stops,  for  he  lacks  all 
power  of  arguing,  reasoning  or  controversy.  He  is  like  the 
fish  without  fins  and  scales  (prohibited  as  food)  and  will 
find  it  hard  to  make  his  way  upwards  to  the  surface  being 
always,  like  that  fish,  lower  in  the  water  than  the  one 
possessing  fins  and  scales.  (2)  There  is  the  rich  brilliant 
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student  who,  in  addition  to  acquiring  Scripture,  Mishna, 
Halacha  and  Agada  possesses  all  the  gifts  which  the 
above-mentioned  student  lacks.  He  is  the  fish  (per 
mitted  as  food)  possessing  fins  and  scales,  which  facilitate 
his  swimming  upwards  towards  the  surface  of  the  water. 
(3)  There  is  the  learned  man  who,  obviously,  knows  the 
Scriptures,  Mishna,  Halachi  and  Agada,  but  cannot  rise 
to  the  occasion  in  any  knotty  point,  to  solve  difficulties 
and  answer  questions.  He  is  a  liver  fish  —  a  fish  of 
Jordan.  And  there  is  (4)  the  learned  man  who  is  full  of 
research,  who  possesses  the  power  and  ability  of  scrut 
inizing,  investigating,  sifting,  and  ventilating.  He  is 
indeed  a  great  fish  of  the  great  ocean.1  —  Ethics  of  Rabbi 
Nathan,  cap.  40. 

All  ordinances  in  connexion  with  Jubilee  years  (Lev. 
25.  10)  have  become  obsolete  and  inoperative,  since  Pul 
King  of  Assyria  and  Tiglath-pilneser  King  of  Assyria 
carried  into  captivity  the  Reubenites,  the  Gadites  and  the 


1  The   Talmud  is  known  as   Tiffin  D*1-    The  ocean   of  the 
Talmud. 
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half  tribe    of    Manasseh   (i   Chron.   5    26). — Abadim, 
cap.  i. 

The  tree  of  which  Adam  and  Eve  have  eaten  and  which 
caused  their  fall,  was  a  fig  tree.  Hence  they  sewed  fig 
leaves  together  and  made  themselves  girdles  (Gen.  3. 
7).  The  tree  that  opened  their  eyes  and  showed  them 
their  nakedness  was  also  to  cover  their  nakedness. — 
Senhedrin  70.  n. 

When  God  told  Abraham  his  name  should  no  longer 
be  Abram  (Gen.  17.  5)  and  his  wife's  name  should  be 
Sarah  instead  of  Sarai  (Gen.  17.  15)  He  added  that  it 
was  because  Abraham  should  be  the  father  of  many 
nations  and  Sarai  likewise  the  mother  of  nations.  And 
the  changed  names  implied  this.  For  Abram  means 
D")  UN  the  father  of  Aram — of  his  dwelling  place — 
whilst  Abraham  signifies  father  of  multitudes.  Likewise 
does  Sarai  mean  v^  '  my  princess  '  as  an  individual 
might  allude  to  her,  whereas  Sarah  mttf  means 
the  (universally  recognized)  princess. — Brachoth  13. 
n. 
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There  is  a  lesson  of  religious  wisdom  underlying  the 
words,  '  And  he  brought  him  forth  abroad  and  said, 
"  Look  now  towards  heaven  and  tell  the  stars,  if  thou 
be  able  to  number  them,"  and  he  said  unto  him,  "  So 
shall  be  thy  seed,"  '  (Gen.  15.  5).     God  here  wanted 
to  instil  into  Abraham  the  great  lesson  of  faith,  and 
faith  in  God  alone  and  not  in  any  of  the  heavenly  bodies 
or  planets — that  man's  fate  and  destiny  are  shaped  by 
Him  alone  and  does  not  depend  under  what  planet  a 
man  was  born,  as  was  the  belief  of  the  heathen.     God 
therefore  brought  Abraham  '  outside,'  i.e.,  outside  any 
superstition.     And    viewing    the    stars,    the    harmony 
of  nature  and  creation,  and  seeing  the  impossibility  of 
telling  the  stars  was  best  calculated  to  guide  and  direct 
him  to  the  First  Cause  and  to  bring  forth  his  faith  in  the 
Creator.     Thus  God  lifted  Abraham  out  of  any  super 
stitious  belief  and  bid  him  look  upwards,  He  who  created, 
guides,  and  rules  these  countless  stars  promises  you  that 
not  Eliezer,  but  the  one  who  shall  come  out  of  your  loins 
shall  inherit  you.     Abraham  at  once  took  in  the  situa- 
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tion,  believed  without  any  further  sign  or  token,  and  it 
was  accounted  to  him  as  righteousness.  The  Israelites, 
Abraham's  descendants,  have  no  planet,1  but  the  God 
of  Abraham  is  their  hope,  their  help,  and  the  Rock  of 
their  Salvation.  So  says  the  prophet,  '  Thus  saith  the 
Eternal,  learn  not  the  way  of  the  heathen,  and  be  not 
dismayed  at  the  signs  of  heaven ;  for  the  heathen  are 
dismayed  at  them '  (Jer.  10.  2). — Sabbath  156. 

The  injunction  not  to  respect  persons  in  judgment 
(Deut.  i.  17)  bears  reference  not  only  to  the  judge  but 
to  those  also  who  are  invested  with  authority  to  appoint 
the  judge.  They  too  must  not  be  influenced  by  any 
external  considerations  such  as  good  appearance,  or 
worse  still,  the  fact  of  the  candidate  having  family 
connexions  with  them.  The  appointment  must  have 
only  the  fitness  and  the  qualifications  of  the  man 
as  its  basis.  Otherwise  the  unjust  judgment  of  the 


1  The  Rabbis  express  this  concisely  and  briefly  }jw!?  i>T 
which  really  means  Israel  has  no  (need)  for  planets  and  divina 
tion, 
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judge  will  be  visited  on  those  who  placed  him  in  the 
wrong  position. — Senhedrin  7. 

'  Keep  the  Sabbath  day  to  sanctify  it  as  the  Eternal 
hath  commanded  thee  '  (Deut.  5.  7).  You  were  com 
manded  to  sanctify  the  Sabbath  day  before  the  Decalogue 
was  proclaimed  on  Sinai,  even  in  Marah,  when  God 
gave  you  the  manna  and  commanded  you  not  to  gather 
any  on  the  seventh  day  but  to  gather  a  double  portion 
on  the  sixth  day,  in  order  to  prove  you  whether  you  will 
walk  according  to  God's  Torah  or  no. — Sabbath  87.  n. 

The  Eternal  appeared  unto  Abraham  in  the  plains  of 
Mamre  and  Abraham  sat  at  the  tent  door  in  the  heat  of 
the  day,  and  Abraham  beheld  three  angels  (Gen.  18. 
i,  2).  The  visit  of  God  was  the  visitation  of  the  sick, 
as  Abraham  had  not  yet  recovered  from  the  effects  of 
circumcision,  and  thus  an  example  is  set  by  God  Himself 
of  visiting  the  sick.  The  heat  of  that  day  was  caused 
by  the  sun  being  abnormally  strong  so  as  to  keep  indoors 
the  usual  wayfarers  upon  whom  Abraham  was  in  the 
habit  of  lavishing  his  hospitality,  as  the  Patriarch  was 
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now  unequal  to  the  strain  of  receiving  them.  Abraham 
however,  his  indisposition  notwithstanding,  was  troubled 
because  of  his  inability  to  bestow  hospitality  upon 
passers  by,  therefore  three  angels  in  the  shape  of  men 
were  sent  him  whom  he  could  entertain. — Baba  Metzea 
86,  ii. 

The  city  whither  Lot  asked  the  angels  to  let  him  escape, 
when  Sodom  was  destroyed  (Gen.  19.  20)  was  built 
fifty-two  years  before  the  destruction  of  Sodom,  by 
some  of  those  who  attempted  to  build  the  Tower  of 
Babel,  and  when  their  design  was  frustrated  they  were 
scattered  abroad  upon  the  face  of  the  earth  (Gen.  n. 
8).— Sabbath  10.  n. 

The  man  who,  being  in  need  of  God's  help  and  likewise 
knowing  that  a  fellow  man  also  needs  help  in  the  same 
direction,  is  so  unselfish  as  to  pray  that  Heaven  may 
grant  the  needed  assistance  to  his  fellow-man,  will 
receive  the  assistance  he  himself  is  in  want  of. — Baba 
Kamma  92. 

'  And  I  will  send  hornets  before  thee,  which  will  drive 
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out  the  Hivites,  etc.'  (Exod.  23.  28).  This  was  a  peculiar 
insect  which  deposited  a  poison  in  the  eyes  of  those 
people  that  caused  death. — Ponta  36. 

.  In  prohibiting  the  eating  of  blood,  a  reward  is  promised 
for  obeying  this  behest  (Deut.  n.  28),  though  man 
undergoes  no  deprivation  in  abstaining  from  eating 
blood.  Hence  we  can  infer  the  richness  of  God's  reward 
for  obeying  His  will  in  matters  where  obedience  entails 
hardships  on  us. — Mackoth  23.  n. 

Holy  Writ  connects  the  multiplying  of  horses  with 
returning  to  Egypt  (Deut.  17.  16)  because  the  horses 
for  Palestine  were  purchased  in  Egypt  and  the  buyers 
of  horses  had  perforce  to  obtain  them  from  there. — 
Senhedrin  21.  n.1 

The  son  of  a  king  has  the  right  to  his  father's  throne 
before  any  other  claimant,  as  God's  word  implies,  '  That 
he  may  prolong  his  days  in  his  kingdom,  he  and  his  sons 
in  the  midst  of  Israel '  (Deut.  17.  20). — Horyoth  u.  II.2 

Women  are  ineligible  as  witnesses. — Shebuoth  30. 
1  See  Rashai.  «  See  Rashai, 
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The  priest  who  had  to  address  the  people  when  they 
came  nigh  unto  battle  (Deut.  20.  2)  was  one  specially 
anointed  for  the  purpose.  He  was  called  '  The  priest 
anointed  for  war,'  and  he  had  to  address  them  in  the 
Holy  tongue. — Sota  42. 

'  Eye  for  eye/  etc.  (Deut.  19.  21),  means  monetary 
compensation. — Baba  Kamma  84. 

The  prohibition  of  ploughing  with  an  ox  and  ass  to 
gether  includes  all  animals  of  unequal  strength  and  not 
only  in  ploughing  but  in  any  sort  of  work  or  in  the  carry 
ing  of  burdens,  for  it  is  a  cruelty  to  the  weaker  one. — 
Baba  Kamma  54. 

The  blessings  in  Deut.  28.  3  and  6  are  thus  explained  : 
'  Blessed  shalt  thou  be  in  the  town  '  to  have  a  place  of 
worship  near  thy  dwelling.  '  Blessed  art  thou  in  the 
field '  that  thy  field  be  near  a  city.  '  Blessed  art  thou 
in  thy  coming  in  and  blessed  art  thou  in  thy  going  out ' 
that  thy  departure  from  this  life  may  be  as  sinless  as 
was  thy  coming  into  it. — Baba  Metzea  107. 

The  law  which  the  king  was  commanded  to  read  in  the 
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hearing  of  all  Israel  (Deut.  31.  n)  was  the  book  of 
Deuteronomy.  This  he  had  to  read  from  a  wooden 
platform  erected  for  the  purpose. — Sota  41. 

The  rebellion  against  Nebuchadnezzar  of  which 
Zedekiah  was  guilty  when  the  latter  made  him  swear 
by  God  (2  Chron.  36.  12)  was  as  follows  :  Zedekiah 
detected  the  King  of  Babylon  cutting  out  a  piece  of  flesh 
from  an  animal  (called  Arnaba)  whilst  the  animal  was 
alive  and  eat  it.  Nebuchadnezzar  made  Zedekiah  take 
an  oath  that  he  would  keep  the  thing  secret.  The  ill 
treatment  however  which  the  latter  suffered  at  the  hands 
of  the  former  caused  Zedekiah  to  disclose  what  he  had 
seen,  to  the  detriment  of  the  prestige  of  Nebuchadnezzar 
at  which  the  King  was  greatly  enraged.  He  sent  to  the 
Senhedrin  and  told  them  that  Zedekiah  had  violated  an 
oath  which  he  had  made  him  take.  The  Senhedrin 
said  that  they  absolved  him  of  the  oath  by  correspond 
ence.  Nebuchadnezzar  became  furious  at  this,  and  had 
them  dragged  through  the  streets  tied  to  horses'  tails, 
which  caused  their  death. — Nedarim  65. 
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When  God  said  to  Moses,  '  Now  shalt  thou  see  what 
I  will  do  to  Pharaoh '  (Exod.  6.  i),  there  He  seems  to 
have  given  Moses  a  hint  that  he  will  not  enter  Palestine 
nor  be  permitted  to  see  what  God  will  do  to  the  seven 
nations  in  order  that  Israel  shall  possess  the  land. 
Moses  indeed  showed  a  want  of  faith  when  he  said, 
'  Since  I  came  to  Pharaoh  to  speak  in  Thy  name,  he 
hath  done  evil  to  this  people ;  neither  hast  Thou  de 
livered  Thy  people  at  all'  (Exod.  5.  23).— Senhedrin 
in. 

When  we  are  told, '  And  it  came  to  pass  when  Samuel 
was  old  '  (i  Sam.  8.  i)  the  question  occurs  :  Was  Samuel 
old  ?  He  was  only  fifty- two  years  of  age  when  he  died.1 
The  fact  is  that  he  became  prematurely  old  and  grey- 
haired  when  God  said,  '  It  repenteth  me  that  I  have 
set  up  Saul  to  be  king  '  (i  Sam.  15.  n).  I  have  on  the 
one  hand  been  put  on  an  equal  with  Moses  and  Aaron 
(Ps.  99.  6),  yet  they  lived  to  see  their  work,  and  for  the 
most  part  prosper,  but  alas  my  mission  has  proved  such 
1  See  Tosaphith. 
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a  signal  failure.'     He  grieved,  became  old,   and  died 
whilst  in  the  prime  of  life. — Taanith  5.  n. 

The  man  with  a  reputation  for  learning  who  dresses 
excessively,  possesses  the  reputation  only,  and  the  dress 
is  intended  to  cover  the  actual  lack  of  learning. — 
Sabbath  145.  n. 

A  heathen  ruler  asked  Rabbi  Akiba,  '  Wherewith  is 
your  Sabbath  superior  to  any  day  in  the  week  ? ' 
'  Wherewith/  asked  the  sage,  '  are  you  superior  to  any 
other  man  ? '  '  It  is  the  will  of  my  august  master  to 
elevate  me  above  others,'  replied  the  ruler.  '  The  Great 
Master  of  your  august  master,'  said  R.  Akiba,  '  hath 
sanctified  that  day  above  all  other  days.'  '  How  do 
you  know,'  persisted  the  man,  '  that  the  day  you  keep 
holy  is  the  day  which  your  God  hallowed  ? '  'The 
river  Sambation l  proves  it,'  answered  R.  Akiba.  '  That 
river  casts  out  stones  incessantly  all  the  week,  but  on  the 
Sabbath  it  rests  from  doing  so.2  Also  those  who  by 


1  See  Bikury  Haetim  5590.     Article  by  I.  S.  Reggio  on  Sam 
bation.  a  See  Rashai. 
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witchcraft  can  bring  up  the  dead  from  the  grave  every 
day  of  the  week  are  unable  to  do  so  on  the  Sabbath 
day.' — Senhedrin  65. 

Joseph  Mauker-Shebi  never  spared  any  expense  to 
honour  the  Sabbath.  One  Friday  afternoon,  a  fisher 
man  caught  a  very  large  fish.  The  early  morning  market 
was  already  closed  some  hours  and  most  of  his  customers 
had  been  supplied.  '  There  is  but  one  chance,'  said  the 
fisherman, '  of  getting  rid  of  this  fish,  and  that  is  to  offer 
it  to  Mauker-Shebi  who,  although  already  provided 
with  a  supply  of  fish,  will  not  be  able  to  resist  the  temp 
tation  to  secure  the  best  fish  money  can  buy  in  honour 
of  the  Sabbath.'  As  the  fisherman  predicted,  Joseph 
Mauker-Shebi  became  the  purchaser  of  the  fish  and  the 
possessor  of  a  very  valuable  pearl  which  was  found  in 
the  fish  when  opened.  It  is  said  that  Joseph  received 
thirteen  heaps  of  gold  for  this  precious  pearl. — Sabbath 
119. 

The  perfectly  righteous  are  invested  with  the  power 
of  creation.  They  can  create  a  world  or  indeed  anything 
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they  want.  Raba  created  a  man,  after  studying  the 
Book  of  Creation  HTir  19D.  He  sent  the  man  tc*Rabbi 
Zira.  When  the  latter  spoke  to  him  he  could  give  no 
answer.  R.  Zira  said,  '  I  see  you  are  one  of  those  whom 
the  Rabbis  created.  Better  return  to  the  dust  whence 
you  were  taken.'  And  the  man  died. — Senhedrin  65.  n. 
Great  indeed  is  the  reward  of  hospitality  and  the 
more  so  if  bestowed  on  learned  men,  who  are  self- 
sacrificing  and  are  ever  ready  to  travel  from  place  to 
place  or  undergo  any  hardship  in  order  to  diffuse  the 
knowledge  of  God  and  of  His  Sacred  Word.  Moses 
lightened  the  burden  of  those  who  came  to  seek  the 
Eternal  by  pitching  the  Tabernacle  without  the  camp 
(Exod.  33.  7)  and  God  rewarded  him  for  this  thoughtful- 
ness  by  speaking  to  him  face  to  face  (Exod.  33.  n). 
Jethro  who  displayed  hospitality  to  Moses — perhaps 
for  the  purpose  of  getting  one  of  his  seven  daughters 
married — was  not  forgotten,  being  sent  away  from  the 
place  where  danger  threatened  him  (i  Sam.  15.  6). 
Egypt  too  had  given  a  home  to  the  Israelites — by 
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no  means  with  unselfish  purpose — but  the  motive 
was  not  to  be  considered  and  in  return  the  Israelites 
were  warned  against  abhorring  an  Egyptian  in  whose 
land  they  found  shelter.  Even  the  inanimate  Ark  of 
God,  which  required  no  food  and  no  lodgment,  carried 
a  blessing  with  it  when  Obed-Edom  sheltered  it  in  his 
house,  for  he  and  all  his  household  were  blessed  by  the 
Eternal  (i  Chron.  13.  14).  How  much  greater  will  be 
the  blessing  of  him  who  shows  hospitality  to  the  learned 
and  the  pious. — Brachoth  63.  n. 

It  is  an  accepted  axiom  that  charity  will  avert  any 
severe  decree  that  may  have  been  made  concerning  us. 
Samuel  (a  distinguished  Jewish  sage)  and  Ablet  (an 
Assyrian  astrologer)  were  talking  to  each  other  when  a 
man  passed  them  making  his  way  to  a  meadow  near  by 
for  the  purpose  of  getting  some  grass.  '  This  man,'  said 
Ablet  to  Samuel,  '  will  not  return  alive  from  his  errand, 
for  he  will  die  from  the  effects  of  the  bite  of  a  snake.' 
They  continued  the  subject  of  their  former  conversation 
when  the  man  with  a  large  sack  of  grass  on  his  shoulder 
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approached  them.  Ablet  took  off  the  load  from  the 
man's  back,  looked  into  the  sack,  and  found  therein  a 
snake,  cut  in  two.  Samuel  on  inquiry  found  that  the 
man  though  very  poor  was  exceedingly  charitable.  He 
and  other  workmen  were  associated  in  setting  apart 
daily  a  portion  of  their  own  food  to  distribute  amongst 
the  poor ;  and  when  one  day  he  detected  that  a  com 
panion  had  no  food  to  contribute,  he  asked  to  be  allowed 
to  collect  the  contributions,  and  when  he  came  to  the 
man  whose  poverty  prevented  him  from  giving  anything, 
he  said,  '  O,  I  have  already  collected  your  share.'  As 
a  matter  of  fact  he  had  given  the  man's  share  from  his 
own  scanty  stock  without  any  one  being  the  wiser, 
and  planned  that  he  should  collect  that  day  in  order 
not  to  put  the  poor  man  to  shame.  Samuel,  greatly 
impressed  by  this  incident,  soon  after  preached  a  sermon 
on  charity  based  upon  it.  An  astrologer  also  predicted 
that  Rabbi  Akiba's  daughter  would  die  on  her  wedding 
day  from  the  bite  of  a  snake.  When,  however,  she 
neared  the  marriage-canopy  she— probably  to  the  sur- 
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prise  of  the  assembled  guests — stuck  a  fork  into  the  wall 
near  by,  and  a  dead  snake,  with  the  fork  in  its  eye,  was 
pulled  out  of  the  wall.  It  was  ascertained  afterwards 
that  on  her  wedding  day  a  poor  man  came  to  R.  Akiba's 
house  begging  for  a  meal.  All  the  inmates  were  too 
much  occupied  with  the  wedding  preparations  to  pay 
any  attention  to  him,  but  the  bride,  on  being  appealed 
to,  said  that  in  the  present  disturbed  condition  of  the 
domestic  department  she  was  unable  to  find  him  any — 
and  gave  him  her  own  food.  When  Rabbi  Akiba  was 
made  acquainted  with  the  whole  affair,  he  also  preached 
a  charity  sermon. — Sabbath  156.  n. 

The  dead  claim  our  strict  attention.  It  is  a  religious 
duty  to  attend  a  funeral.  Under  certain  conditions 
the  duty  becomes  so  imperative  that  one  is  to  forego 
every  other  religious  duty — the  study  of  the  Torah  not 
excepting — in  order  to  discharge  this  sacred  obligation. 
Some  of  our  great  teachers  have  suspended  study — which 
was  their  very  life — and  occupied  themselves  with  the 
concerns  of  burying  the  dead.  Neither  is  it  permitted  to 
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submit  the  remains  of  a  dead  person  to  any  indignity, 
such  as  putting  the  bones  in  a  sack  or  letting  an  animal 
carry  the  corpse  upon  its  back.  Nor  is  it  allowed  to 
make  a  burial  place  a  place  for  study,  as  that  would  imply 
superiority  on  the  part  of  the  living  since  the  dead  are 
incapable  of  doing  the  same.  Let  those  who  are  tempted 
to  do  any  such  thing  think  of  what  the  wise  man  says  : 
'  He  that  mocketh  the  poor  insults  his  Maker '  (Prov. 
17.  5).  The  spirit  of  man  never  dies  and  is  cognizant 
of  what  is  going  on  here  below. — Brachoth  18,  Megilla 
29,  and  Kesuboth  17. 

Rab  expressed  a  wish  that  if  a  funeral  oration  should 
be  held  for  him  when  he  died,  there  should  be  no  apathy 
on  the  part  of  the  speaker,  but  the  oration  was  to  be 
strong  and  emphatic,  as  the  departed  spirit  is  present 
on  such  an  occasion. — Sabbath  153. 

It  is  wise  for  a  man  to  look  upon  his  career  regarding 
precepts  which  he  may  have  performed  and  transgres 
sions  that  he  may  have  committed  as  if  they  were  equal 
in  the  balance.  Thus  he  will  always  be  desirous  to 


126  TALES   AND   MAXIMS 

throw  a  precept  into  the  scale  of  his  actions  and  avoid 
any  additional  transgression  to  overweigh  the  scale  of 
his  merits. — Kidushin  40. 

Rabbi  Eliezar  was  lying  on  a  bed  of  sickness.  Some 
of  his  colleagues  visited  him,  amongst  whom  was  R. 
Akiba.  When  the  patient  complained  about  his  intense 
pain,  his  visitors,  all  but  Rabbi  Akiba,  shed  tears,  whilst 
the  latter  was  cheerful.  '  Why  do  you  weep  ? '  he  asked 
of  his  companions.  '  Surely  we  have  cause  for  tears/ 
they  replied,  '  seeing  that  our  great  master  writhes  in 
pain.'  '  That,'  remarked  R.  Akiba,  '  causes  me  to  be 
cheerful.  When  I  saw  our  great  master  successful  in  his 
mundane  affairs,  it  troubled  me  lest  he  is  of  those  who 
receive  their  reward  on  this  earth,  being,  probably, 
unworthy  of  the  real  reward  that  is  reserved  for  the 
righteous  in  the  real  life.  They  make  earth  their  reality 
and  they  pass  their  earthly  life  without  suffering,  with 
out  sorrow,  and  without  vexation  of  spirit.  The  pangs 
to  which  our  master  is  subject  will  purify  him  from  any 
misdeeds  that  he  may  have  been  guilty  of,  as  it  is  one 
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of  his  own  axioms  that  there  is  no  man  who  passes  this 
life  sinless.  His  life  was  not  earthly  and  his  reward  is 
not  earthly.' — Senhedrin  101. 

'  Thou  shalt  keep  the  commandments,  the  statutes 
and  the  judgments  which  I  command  thee  this  day,  to 
do  them  '  (Deut.  7.  n).  This  day,  in  this  life,  to  do 
them,  but  not  in  this  life  to  receive  the  reward. — 
Aboda  Zara  3. 

A  Galilean  who  visited  R.  Chisde  said  with  regard  to 
the  Scriptures,  '  Praised  be  God  Who  gave  a  book 
divided  in  three  parts  (Pentateuch,  Prophets,  and  Holy 
Writings)  to  a  people  of  three  orders.  (Cohen,  Levi, 
and  Israel)  by  the  hands  of  him  who  was  the  third  of  his 
parents'  children  (Miriam,  Aaron,  and  Moses)  in  the 
month  that  counts  the  third  in  the  order  of  months 
(Missan,  Eyer,  and  Sivan). — Sabbath  88. 

The  study  of  the  Torah  is  not  only  equal  to  nine  great 
virtues,  the  man  who  exercises  them  reaps  their  benefit 
in  this  life  and  earns  future  life  1  but  it  also  sets  the 
1  Peah  cap.  i.  Mishna  i. 
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function  of  the  Angel  of  Death  at  defiance  ;  during  the 
actual  study  of  the  Torah  that  functionary  is  powerless 
to  execute  his  work  on  the  student.  King  David  was 
aware  of  this  fact  and  knowing  too  that  he  was  to  die  on 
the  Sabbath  day  1  he  determined  to  study  every  Sabbath 
day  and  thus  keep  the  Angel  of  Death  at  bay.  That 
messenger,  however,  will  have  his  own  way  ever  since 
Adam  stole  from  his  Master's  garden.  He  caused  the 
trees  in  David's  garden  to  rustle  violently  and  when 
David  went  out  to  see  the  cause — of  course  ceasing 
studying — on  his  way  back  he  slipped  on  one  of  the 
steps,  which  broke  under  his  feet,  which  accident  caused 
his  death. — Sabbath  30.  n. 

R.  Chisde  was  constantly  at  the  study  of  the  Torah, 
and  the  Angel  of  Death  was  unable  to  remove  him  hence. 
But  necessity  is  the  mother  of  invention,  and  the  death 
messenger  found  it  incumbent  upon  himself  to  invent 
something  to  distract  Chisde's  attention  from  the  counter 
active  of  death.  He  climbed  up  a  fir  tree  which  grew 
1  Midrash  Ruth  3. 
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in  the  immediate  neighbourhood  of  the  Rabbi's  residence. 
The  boughs  of  the  tree  fell  apart  with  a  noise  that  made 
the  sage  wonder  what  could  have  caused  its  collapse 
in  the  absence  of  wind  or  human  hand.  He  paid  for 
his  inquisitiveness  with  his  life. — Mackoth  10. 

Even  the  duty  of  prayer  is  subordinate  to  the  duty  of 
the  study  of  the  Torah.  Indeed  that  study  may  be 
called  the  pursuit  of  Eternal  Life.  Rabbi  noticed  R. 
Hamnonah  to  be  engaged  an  unusually  long  time  in 
prayer.  He  criticized  this  action  by  observing,  '  Alas, 
there  are  some  men  who  are  more  mindful  of  things  of 
this  life  than  of  those  matters  which  tend  to  convey  them 
to  life  everlasting.' — Sabbath  10. 

The  man  whose  mode  of  life  is  not  concomitant  with 
his  study  of  the  Torah,  whilst  he  cannot  hope  for  future 
bliss,  as  there  is  no  place  for  a  polluted  soul  in  a  place  of 
perfect  purity,  he  will,  at  all  events,  escape  the  Gehenna 
fire.  The  study  of  the  Torah  did  as  much  for  Elisha  b. 
Abayho — the  teacher  of  Rabbi  Meier,  one  of  the  most 

learned  and  at  the  same  time  one  of  the  most  wicked 

K 
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of  men.  At  his  death,  it  was  announced  above,  '  His 
sin  will  be  the  barrier  for  him  entering  here,  but  his 
study  and  knowledge  of  the  Torah  will  deliver  him  from 
punishment,  as  the  Torah  will  surely  open  the  eyes  of 
the  student  to  his  unrighteous  life  and  cause  him  to 
repent.' — Chagiga  15.  n. 

There  is  an  animal  known  by  the  name  of  Salamander. 
It  springs  into  existence  from  fire. 1  Its  blood  smeared  on 
the  human  body  will  secure  immunity  from  injury  by 
fire.  How  much  more  then  must  the  Torah — God's 
fire — (Jer.  23.  29)  be  proof  against  the  fire  of  Gehenna 
to  the  student  and  possessor  of  it  ? — Chagiga  (end  of). 

The  spirit  shall  return  to  God  Who  gave  it  (Eccl.  12.  7). 
God  gave  it  in  a  state  of  perfect  purity,  and  it  should  be 
man's  aim  to  return  it  to  the  Giver  in  the  same  condition 
in  which  it  was  given  him.  When  men  go  to  their  long 
home,  it  is  like  a  king  and  his  entourage  entering  a  coun 
try.  When  entering  they  all  go  in  through  the  same 
gate,  different  are  the  positions  assigned  to  each  comer 

1  See  Rashai, 
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when  domiciled  there.  Thus  when  the  righteous  enter 
their  '  long  home,'  each  receives  his  recompense  accord 
ing  to  the  righteousness  wrought  out  in  the  world,  which 
is  but  a  vestibule  to  the  World  to  come. — Sabbath  152. 

In  futurity  the  righteous  will  be  treated  to  a  dance. 
The  Holy  One,  blessed  be  He,  will  sit  in  the  midst  of 
them,  and  they,  pointing  towards  Him,  will  proclaim, 
'  Lo,  this  is  our  God ;  we  have  waited  for  Him  and  He 
will  save  us ;  this  is  the  Eternal,  we  have  waited  for 
Him,  we  will  be  glad  and  rejoice  in  His  Salvation ' 
(Isa.  25.  9). — Taanith  (end  of). 

'  Thou  makest  darkness,  and  it  is  night ;  wherein  all 
the  beasts  do  creep  forth/  etc.  (Ps.  104.  20).  This  may 
be  said  to  mean  thus  :  '  The  night '  is  this  world.  '  The 
beasts  of  the  forest '  are  the  wicked  of  this  world.  The 
Sun  arises.  The  righteous  developing  righteousness. 
Man  goeth  forth  unto  his  work  until  the  evening.  The 
righteous  are  diligent  in  their  good  work  until  the  very 
end  of  their  lives,  when  they  go  forth  to  receive  their 
reward  in  the  World  of  Light.— Baba  Metzea  83.  n. 
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No  man,  be  he  ever  so  learned,  is  qualified  to  give  his 
decision  in  matters  of  Halacha  if  he  is  under  forty  years 
of  age. — Sota  22. 

The  two  great  occultations  of  Holy  Writ  are  ilt£tyD 
JTttWn  and  rQ3"lD  H  WD.  The  history  of  creation  and 
the  vision  of  Ezekiel  (Ezek.  i.  4-28).  And  no  one  under 
forty  years  old  was  allowed  to  study  or  to  be  instructed 
in  either  of  these  mysticisms.  No  one  should,  in  fact, 
be  instructed  in  the  mysteries  of  the  Torah  unless  dis 
tinguished  as  (i)  Captain  of  fifty  (a  leader  of  men)  ; 
(2)  an  honourable  man  ;  (3)  a  counsellor ;  (4)  cunning 
artificer  ;  (5)  an  eloquent  orator.  Rabbi  Joseph  studied 
the  Mercaba  (Ezek.  i.  4-28)  and  the  Elders  of  Pum- 
bedittra  were  equally  conversant  with  the  mystery  of 
creation  and  they  asked  R.  Joseph  to  give  them  an  in 
sight  into  the  Mercaba.  The  latter  suggested  a  quid 
pro  quo,  but  when  he  was  instructed  by  them  in  the 
mystery  of  creation,  he  withheld  from  them  the  one 
of  the  Mercaba.  '  Know  ye  not/  he  said,  when  pressed 
for  the  reason,  '  what  Solomon  means  by  the  words, 
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"  honey  and  milk  are  under  thy  tongue  "  ?  (Cantic.  4. 
u)  If  you  know  the  secrets  of  the  Torah,  which  secrets 
are  sweet  and  pleasant  like  milk  and  honey,  let  them  be 
under  the  tongue,  be  kept  in  the  background.  Man  is 
indeed  warned  against  cogitation  on  the  following,  (i) 
What  is  above  the  firmament ;  (2)  what  is  beneath  the 
earth  (in  the  deep)  ;  (3)  what  is  outside  the  eastern 
part  of  the  firmament ;  (4)  what  is  beyond  the  western 
boundary  of  the  firmament.  A  wise  disciple  of  ripe 
years  and  understanding,  who  has  no  need  of  full  and 
explicit  explanations,  may  be  instructed  in  the  rudiments 
of  the  mysticisms.  Under  no  condition  however  were 
any  of  the  mysticisms  to  be  the  theme  of  a  sermon  or 
allowed  to  be  touched  upon  in  any  speech  in  public, 
though  some  of  the  Rabbis,  both  of  the  Palestine  and 
of  the  Babylonian  schools,  occupied  themselves —  with 
great  circumspection  and  diffidence  with  the  secrets  of 
JTO>0:i  n  WD  and  the  PODID  in  which  study  m'r  "13D 
the  book  of  creation  or  formation — the  authorship  of  which 
is  ascribed  to  Abraham — played  no  unimportant  part. 
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R.  Jochanan  b.  Zackai  was  riding  out  of  Jerusalem  on 
an  ass,  and  R.  Elozer  b.  Arach  was  leading  the  animal. 
'  Master/  said  the  latter  to  R.  Jochanan,  '  teach  me  a 
chapter  of  the  great  Mercaba.'    '  Have  you  forgotten,' 
replied  the  sage,  '  my  teaching  regarding  this  great  and 
hidden  subject,  the  caution  of  teaching  it  to  any  one  ?  ' 
'  Will  my  master  permit  me  to  rehearse  before  you  what 
I  do  know  of  this  great  and  holy  subject  ?  '     Rabbi 
Jochanan  got   off   the   animal  after  having  given   his 
disciple  permission  to  recite  the  chapter  on  the  Mercaba. 
Elozer  ventured  to  ask,  '  Why  does  my  rabbi  alight  ? ' 
'  You  are  going  to  speak  on  the  Mercaba  and  the  She- 
chinah,  and  a  host  of  ministering  angels  will  be  in  the 
midst  of  us,  and  I  should  be  riding  on  the  animal  ?  ' 
He  further  enveloped  himself  from  head  to  foot  and  sat 
down  on  a  stone  under  an  olive  tree,  and  when  Elozer 
began,  lo  and  behold  !  a  fire  surrounded  all  the  trees 
that  were  round  about  and  the  trees  sang  a  hymn, 
'  Praise  the  Eternal  from  the  earth,  ye  sea  monsters  and 
all  deeps,  fire  and  hail,  snow  and  smoke,  stormy  winds 
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fulfilling  His  word,  mountains  and  all  hills,  fruit  trees 
and  all  cedars  ! '  (Ps.  148).  and  out  of  the  midst  of  the 
fire,  an  angel  proclaimed,  '  Behold,  behold  the  work  of 
Mercaba.'  The  old  Rabbi  rose  from  his  posture,  kissed 
Elozer  on  the  forehead,  and  said,  '  Praised  be  the 
Eternal,  the  God  of  Israel  Who  hath  given  to  a  descend 
ant  of  our  Patriarch  Abraham  the  power  and  wisdom 
to  expound  the  great  Mercaba  as  you  did.  There  are 
some  who  possess  knowledge  but  their  life  does  not 
harmonize  with  their  knowledge.  There  are  others 
whose  life  may  be  blameless  but  who  lack  learning,  but 
your  learning,  my  Elozer,  is  expressed  in  your  life,  and 
your  life  is  in  harmony  with  your  learning.' — Chagiga 

13.  Menachoth  29  and  45. 

'  They  have  tempted  me  now  these  ten  times  and 
have  not  hearkened  to  my  voice  '  (Numb.  14.  22).  The 
ten  times  are  as  follows  :  Twice  at  the  Red  Sea  (Exod. 

14.  ii  ;    Ps.  106.  7),  twice  for  water  (Exod.  15.  24  ; 
and  17.  2),  twice  in  connexion  with  the  manna  (Exod. 
16.  19-20  ;  and  16.  26-27),  twice  regarding  flesh  (Exod. 
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16.  ii  ;  Numb.  n.  4),  once,  the  making  of  the  golden 
calf  (Exod.  32.  i),  and  once,  the  report  of  the  spies 
(Numb.  14.  2).— Iroben  15.! 

'  And  when  King  Arad  the  Canaanite  heard  that  Israel 
came  by  the  way  of  the  spies ;  then  he  fought  against 
Israel'  (Numb.  21.  2).  What  emboldened  Arad  to 
fight  against  Israel  was  the  fact  that  Aaron,  who  brought 
down  the  honoured  clouds,  the  Pillar  of  Cloud  and  the 
Pillar  of  Fire  for  the  protection  of  Israel,  was  now  dead, 
and  these  Pillars  had,  with  his  death,  ceased  to  appear.— 
Rosh  Hashanah  3. 

'  Vex  the  Midianites  and  smite  them '  (Numb.  25.  17). 
It  would  be  difficult  to  understand  why  the  Midianites 
were  to  be  visited  with  punishment  for  their  evil  deeds, 
and  the  Moabites,  their  fellow-workers  of  iniquity,  should 
enjoy  immunity  from  punishment.  Moses  even  was 
warned  against  distressing  the  Moabites  or  contending 

1  Mendelssohn  and  others  in  his  '  Benir  '  on  Numb.  14.  22 
maintains  that  '  Ten  times  '•  is  the  phrase  for  several  times,  and 
may  be  more  or  less  than  exactly  ten  times.  See  Gen.  31.  41  ; 
Levit.  26,  26. 
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with  them  in  battle  (Deut.  2.  9).  But  the  reason  for 
this  is  that  Ruth  was  to  be  a  daughter  of  Moab. — Baba 
Kamma  38. 

The  Holy  Spirit  expressly  verified  in  three  instances 
the  assertions  and  decisions  uttered  by  man.  (i)  The 
affair  with  Tamar  when  Judah  acknowledged  (Gen.  38. 
26)  a  '  Bathkol '  re-echoed  his  words  and  saved  Tamar. 
(2)  When  Samuel  pleaded  having  wronged  no  one  (i 
Sam.  12.  5)  the  answer  came,  '  He  is  witness.'  (3)  The 
judgment  of  Solomon  as  to  the  child  claimed  by  two 
women  (i  Kings  3.  17-26). — Mackoth  23.  n. 

R.  Meier,  Rabbi  Judah,  and  R.  Jose  when  on  a  jour 
ney  came  one  Friday,  late  in  the  afternoon,  to  a  certain 
town  where  they  wished  to  stay  over  the  Sabbath ; 
and  they  searched  for  lodgings,  not  only  to  rest,  but 
also  that  they  might  find  a  place  to  deposit  their  money 
and  valuables,  as  it  was  considered  unlawful  to  carry 
them  on  their  persons  on  the  Sabbath.  When  the 
owner  of  the  place  where  they  took  up  their  abode  was 
asked  for  his  name,  he  gave  it  as  Kiddor.  R.  Judah 
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and  R.  Jose  gave  their  money  to  the  man  to  put  away 
in  a  safe  place  till  the  expiration  of  the  Sabbath.  Meier, 
however,  believing  that  there  is  something  in  a  name, 
did  not  at  all  like  that  given  by  their  host l  and  decided 
not  to  place  his  money  in  the  man's  custody.  He  made 
up  his  mind  to  hide  it  in  the  burial  ground  of  the  town. 
By  a  strange  chance,  he  happened  to  put  the  money  at 
the  head  of  the  grave  of  Kiddor's  father.  The  following 
day  the  landlord  related  having  dreamed  that  there 
was  money  buried  at  the  head  of  his  father's  grave. 
Rabbi  Meier,  to  prevent  the  man  from  going  to  the  place 
and  fetching  the  money  ridiculed  the  dream,  especially 
as  it  was  a  Friday  night's  dream,  and  meanwhile  he 
kept  a  watchful  eye  on  the  man's  movements  during 
the  day.  When  Sabbath  was  over  R.  Meier  went  to  the 
place  where  he  deposited  his  money  and  found  it  quite 
safe,  but  when  his  companions  asked  their  host  for  the 
return  of  the  money  they  gave  him  to  take  charge  of, 

1  Kiddor  '    is  Hebrew    for,    '  For  they  are  a  very  froward 
generation,'     (Deut.     32.  20  is  n»n  masnn  TH  »3. 
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he  denied  ever  having  received  any  money  of  theirs. 
They  would  in  all  probability  have  lost  it  were  it  not 
that  Kiddor  was  more  rogue  than  coxcomb  and  had 
some  morsels  of  food  of  which  he  had  partaken  in  his 
mouth,  which  showed  that  he  had  eaten  peas.  His 
wife  was  then  asked,  in  his  absence,  to  deliver  up  the 
money  which  her  husband  had  taken  charge  of  from 
where  he  had  placed  it,  and  as  a  proof  that  he  consented 
to  it,  he  sent  as  a  verification  that  they  had  pea  soup 
for  their  meal.  The  wife  required  no  stronger  test  and 
delivered  up  the  money  to  the  rightful  owners. — 
Yoma  83.  n. 

Six  months  had  the  Shechinah  prolonged  its  stay  in 
the  wilderness  so  that  its  abode  there  might  cause  Israel 
to  repent  and  mend  their  ways,  but  alas  they  remained 
obdurate. — Rosh  Hashanah  31. 

We  see,  at  times,  two  persons  lying  on  a  bed  of  sick 
ness  both  having  the  same  ailment.  The  one  dies  of 
his  disease,  and  the  other  recovers.  Or  two  persons  are 
charged  with  the  same  identical  offence,  the  one  is  con- 
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victed,  and  the  other  is  set  free.  There  is  surely  some 
reason,  of  which  we  may  not  be  aware,  for  this  anomaly. 
Thus  there  may  be  two  persons  committing  the  same 
transgression,  the  one  works  out  his  expiation,  the  other 
remains  unpardoned.  The  reason  lies  in  the  essence 
and  nature  of  the  prayer  and  repentance  of  the  trans 
gressor. — Rosh  Hashanah  18. 

From  every  part  of  the  globe  was  the  earth  taken  to 
mould  Adam  ;  or  as  others  have  it,  his  head  was  formed 
from  the  soil  of  Palestine,  the  trunk  from  Babylonian 
earth  and  his  limbs  from  the  ground  of  various  parts  of 
the  world.  Adam  was  shown  all  coming  generations 
with  their  respective  teachers,  leaders,  and  wise  men. 
Computing  a  day  as  equal  to  twelve  hours,  the  following 
is  a  completion  of  the  history  of  Adam  in  twelve  hours, 
that  is  to  say  it  all  happened  on  the  day  he  was  created. 
The  first  hour,  the  dust  of  which  he  was  made  was 
collected,  the  second  he  was  formed  into  an  imperfect 
substance,1  the  third  his  limbs  were  shaped,  the  fourth 
1  A  Golom  =  a  shapeless  heap. 
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hour  he  received  the  soul  or  God's  breath,  the  fifth  hour 
he  rose,  the  sixth  he  gave  names  to  animals,  the  seventh 
hour  he  became  possessed  of  Eve,  at  the  eighth  hour  the 
two  of  them  Adam  and  Eve  laid  down  and  they  rose 
up  four,  at  the  ninth  he  was  prohibited  to  eat  of  the  tree 
of  knowledge,  at  the  tenth  hour  he  transgressed,  at 
the  eleventh  he  was  convicted,  and  at  the  twelfth  hour 
he  was  driven  out  of  the  Garden  of  Eden. — Senhedrin 
38. 

The  veil  which  hides  from  our  eyes  the  many  things 
which  lie  in  wait  to  injure  us  is,  perhaps,  one  of  the  good 
gifts  which  God  has  bestowed  on  mankind,  for  if  we  were 
permitted  to  see,  all  that  is  between  heaven  and  earth, 
life  would  be  impossible. — Brachoth  6. 

One  is  to  take  heed  not  to  drink  any  liquid  that  re 
mains  uncovered  for  any  length  of  time,  and  more  so 
does  this  apply  to  water,  and  there  are  occasions  when 
even  more  than  usual  caution  is  needed.  Man  is  warned 
against  drinking  water  in  the  dark,  especially  on  the 
nights  of  Tuesday  and  Friday.  On  the  night  of  the 
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former  the  planet  Saturn  *NJ"Ottf  and  on  the  night  of 
the  latter  Mars  or  Mardi  DHND  have  sway  and  they  have 
the  power  of  injuring  and  exercise  that  power  if  opportu 
nity  is  given  them.  Should  one's  thirst  be  so  intense 
that  he  must  drink,  then  before  doing  so  let  him  recite 
the  29th  Psalm  and  then  drink.  If  incapable  of  doing 
this,  let  him,  if  any  one  else  sleeps  in  the  same  room,  wake 
up  the  sleeper  and  say  to  him,  '  I  have  great  thirst, 
and  I  must  drink,'  and  then  drink.  Should  he  be 
quite  alone  in  the  room,  let  him  knock  with  the  cover  of 
the  vessel  containing  the  water  on  the  vessel,  but  if  that 
receptacle  has  no  cover,  let  him  pour  out  some  of  the  water 
ere  he  drinks  of  it.  In  every  case  it  is  necessary  to  wait 
a  while  after  awakening  from  sleep  and  not  drink  im 
mediately  on  awaking.  Equal  warning  is  given  against 
drinking  water  at  night  from  a  brook  or  stream,  or 
of  any  water  running  near  where  vegetables  grow.  One 
who  disregards  this  warning  has  a  fair  chance  of  being 
struck  blind  by  the  demon  who  is  granted  the  power  to 
do  so.  There  is,  however,  a  similar  remedy  for  a  thirsty 
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soul  to  that  given  above,  and  that  is,  if  there  is  one  at 
hand,  let  him  say,  as  mentioned  above,  '  I  have  great 
thirst/  etc.  and  in  the  absence  of  anybody  else  let  him 
say  to  himself, '  I,  so  and  so,  my  mother  instructed  me  to 
beware  of  the  demon  Sabriri-Breri  (the  demon's  name).' 
After  this  he  may  drink  with  impunity.  A  good  deal 
is  also  said  concerning  eating  and  drinking — especially 
drinking — in  pairs  or  even  numbers  such  as  two,  four, 
or  six  cups,  not  indeed  only  alcoholic  drinks  but  any 
liquid  and  not  on  the  score  of  economy,  for  if  one  has 
emptied  six  cups,  he  is  advised  to  partake  of  a  seventh 
so  as  to  nullify  the  evenness  of  the  cups  which  would 
render  one  liable  to  injury  by  demons.  Passover  eve 
being  proof  against  the  pernicious  work  of  demons,  one 
is  not  only  allowed  but  bidden  to  partake  of  four  cups  of 
wine  at  the  '  Seder '  service.  The  more  important  the 
individual,  the  more  eagerness  is  shown  on  the  part  of 
the  demons  to  injure  him.  Ashmedai,  the  king  of  the 
demons,  himself  superintends  the  evil  to  be  done  to  the 
drinker  of  '  Zuges,'  even  number  of  cups.  There  are 
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also  some  remedies  given  for  those  who  have  so  far  played 
into  the  hands  of  demons  as  to  drink  '  Zuges.'  For  this 
long  and  rather  weary  Agadta,  I  refer  the  reader  to 
Pesachim  109  to  112. 

The  Power  of  the  evil  spirits  rested  on  the  human  hand 
at  night,  and  he  will  not  depart  from  his  resting  place 
without  water  being  poured  on  the  hands  three  times. 
Man  is  therefore  cautioned  against  bringing  his  hands  in 
contact  with  any  part  of  his  body — especially  with  the 
ear,  eye,  or  nose — on  awaking  in  the  morning  before 
he  has  poured  wa.ter  thrice  on  his  hands,  and  thus 
driven  away  the  evil  one. — Sabbath  109. l 

There  are  many  things  which  will  give  the  evil  spirit 
considerable  sway  if  man  is  not  careful  in  shaping  his 
conduct  throughout  life  after  the  manner  prescribed  by 
those  of  the  Rabbis  who  were  experts  in  physical  science, 
though  it  must  be  confessed  that  some  of  the  Rabbis 
who  were  not  conversant  with  that  branch  of  learning 
tried  to  belittle  this  sort  of  instruction  and  even  looked 
*  See  Rashai, 
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upon  it  as  frivolous.  Further  particulars  will  be  found 
in  Sabbath  82  and  Brachoth  62. 

The  crocus  or  coarse  saffron  which  grows  near  thorny 
hedges  boiled  in  water  is  a  remedy  for  diarrhn?a,  and 
saffron-seeds  boiled  in  wine  is  a  useful  beverage  as  a  cure 
of  impotency. — Gittin  70. 

Worry,  travel,  and  fear  diminish  man's  strength,  but 
to  eat  or  drink  standing  by  no  means  increases  his 
strength. — Gittin  70. 

No  eatables  or  liquids  should  be  kept  without  cover. 
Insects  as  well  as  reptiles  have  poison  in  them  which,  if 
ejected  on  any  food  or  liquid,  will  if  they  do  not  cause 
death  endanger  life  more  or  less.  Some  of  the  Samaritans 
suffer  from  swellings  because  they  are  incautious  of 
covering  their  vessels  containing  water.  In  many  cases 
their  negligence  would  prove  fatal  were  it  not  that  they 
eat  insects  the  poison  of  which  is  an  antidote  for  the 
poison  they  have  taken  into  their  systems  with  the  un 
covered  water  they  drank.  As  regards  the  poison  of 
snakes,  that  of  a  young  snake  is  powerful  and  heavy, 
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and  should  such  a  snake  drink  water  out  of  an  uncovered 
vessel  and  leave  some  of  its  poison  there,  a  person  may 
drink  of  that  water  without  fatal  results,  because  the 
poison,  being  heavy,  falls  to  the  bottom  of  the  vessel, 
but  the  one  that  drinks  the  liquid  which  remains  near 
the  bottom  will  die  of  snake  poison.  The  poison  of  an 
old  snake,  though  such  a  reptile  is  stronger  than  a  young 
one,  is  lighter  and  not  so  powerful,  and  remains  at  the 
top  of  the  water  of  which  it  has  been  drinking,  and  is  fatal 
to  any  one  drinking  of  that  water. — Aboda  Zara  30.  n 
and  31.  n. 

Ilpha  and  R.  Jochanan  suffered  great  poverty.  They 
talked  over  their  position  and  came  to  the  conclusion 
that  there  would  be  no  impropriety  in  their  going  into 
business.  They  even  interpreted  the  words,  '  Save 
when  there  shall  be  no  poor  among  you '  (Deut.  15.  4), 
that  it  is  incumbent  on  every  man  to  emerge  if  he  can 
do  so  from  any  state  of  poverty  into  which  he  may  have 
fallen.  So  on  business  they  started.  With  packs  on 
their  backs  they  set  out  seeking  buyers  for  their  slen- 
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der  stock.  Being  tired  and  hungry  they  sat  down  near  a 
wall  to  partake  of  the  scanty  meal  which  they  carried 
with  them.  Then  R.  Jochanan,  though  he  could  see  no 
one,  heard  what  seemed  to  him  the  talk  of  angels,  and 
one  of  the  company  said,  '  See  ye  these  two  men  who 
have  forsaken  the  Torah  which  is  better  than  gold, 
diamonds,  and  rubies,  to  embark  in  worldly  pursuits  ; 
who  have  left  the  care  of  the  true  life  for  the  life  transi 
tory  and  passing.  Let  us  break  down  this  wall  over  their 
heads  that  they  may  perish  in  their  sin  rather  than  others 
should  follow  their  bad  example.'  '  No,  no,'  called  out 
another,  '  one  of  these  two  is  destined  to  be  a  leader 
and  teacher  in  Israel.'  Rabbi  Jochanan,  turning  to 
Ilpha,  inquired  whether  he  had  heard  anything,  and  on 
being  answered  in  the  negative  came  to  the  conclusion 
that  the  conversation  he  had  overheard  was  meant  for 
him  only.  He  therefore  handed  over  his  share  of  the 
goods  to  Ilpha,  and  returned  to  the  college  to  take  up 
study  again.  In  a  short  time,  he  received  a  call  from  a 
large  and  important  community  and  accepted  the  offer 
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of  the  Rabbinate.  After  the  lapse  of  some  months,  Ilpha 
returning  from  his  trading  trip  was  informed  of  R. 
Jochanan's  success  in  a  rather  taunting  manner.  '  Had 
you  bethought  in  time/  he  was  told  by  the  townsfolk  re 
proachfully,  '  of  the  ridiculous  action  of  yours  to  exchange 
learning  for  lucre,  the  bread  of  everlasting  life  for  that 
which  passes  away,  who  can  say  that  you  might  not 
have  attained  the  elevated  position  which  your  partner 
has  attained  ? '  '  And  you  seem  to  think,'  retorted  Ilpha, 
*  that  worldly  occupation  is  inimical  to  the  study  of  the 
Torah  and  the  attainment  of  learning  and  knowledge, 
in  which  opinion  you  are  utterly  mistaken,  and  the 
sooner  you  divorce  yourselves  of  this  belief  the  better. 
I  have  engaged  in  worldly  occupation  but  that  did  not 
cause  me  to  neglect  my  study.'  He  was  submitted  to  a 
crucial  test  by  some  intricate  questions  on  the  law  of 
inheritance  being  put  to  him.  Ilpha  not  only  answered 
them  satisfactorily  according  to  the  accepted  Halacha 
but  named  the  school  (that  of  R.  Meier)  where  the  knotty 
points  were  discussed  and  decided,  and  mentioned  the 
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verses  in  Holy  Writ  upon  which  the  decisions  were  based. 
— Taanith  21. 

R.  Joshua  b.  Chananyah  relates  that  in  the  course  of 
his  life,  though  not  outwitted  by  any  of  his  learned 
colleagues  he  had  to  undergo  that  indignity  at  the  hands 
— or  rather  mouths — of  a  woman,  a  little  girl,  and  a 
little  boy.  '  I  went  to  a  restaurant  to  have  a  meal  and 
the  meal  was  so  palatable  that  I  transgressed  the  law 
of  good  manners  and  ate  every  morsel.1  The  same 
happened  the  day  following.  On  the  third  day  my  hos 
tess  dished  up  a  dinner  for  me  that  I  found  impossible 
to  eat  after  having  tasted  it,  on  account  of  the  quantity 
of  salt  it  contained.  Having  pushed  the  plate  away, 
the  good  woman  approached  the  table  and  wanted  to 
know  why  I  rejected  the  meal.  Unwilling  to  criticize 
her  knowledge  of  cooking,  I  answered  that  I  had  no 
particular  hunger.  ' '  Oh  Rabbi, ' '  she  said,  ' '  the  fact  that 
you  eat  bread  indicates  that  you  have  hunger,  but  the 
food  is  too  salty.  I  have  transgressed  in  putting  too 
1  Derech  Eretz,  cap.  6. 


150  TALES  AND   MAXIMS 

much  salt  in  the  food  after  you  have  twice  transgressed 
in  clearing  up  the  plate  without  leaving  a  fragment  of 
food  upon  it !  " 

'  I  once  went  through  a  field  which  to  all  appearance 
was  used  as  a  public  highway,  when  I  was  accosted  by 
a  little  girl  with  the  question  why  I  trespassed  on  some 
one  else's  private  property.  I  pointed  out  to  the  girl 
that  the  well  trodden  path  seemed  to  suggest  a  public 
thoroughfare.  "Ah,"  she  said,  "  there  are  many  men 
like  you  who  do  not  scruple  to  tread  down  fields  belonging 
to  other  people  and  to  make  footpaths  in  them." 

'  On  my  way  to  a  certain  town  I  saw  a  little  boy  sit 
ting  down  at  the  junction  of  two  roads.  "  Which  is  the 
nearest  road  to  the  town,  my  boy  ?  "  I  said.  "  This  is 
the  nearest  and  the  farthest,"  he  said  pointing  to  one  of 
the  roads,  "  and  the  other  is  the  farthest  and  the  nearest." 
Somewhat  puzzled  and  putting  his  directions  down  to  a 
childish  way  of  speaking,  I  took  the  road  which  he 
pointed  out  as  "  the  nearest  and  the  farthest.'1  I  soon 
came  to  the  outskirts  of  the  town  and  was  wondering  how 
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near  indeed  it  was,  but  on  trying  to  progress  further  into 
the  town  I  found  it  impossible  to  go  further  on  account 
of  the  gardens  of  the  houses,  the  fences  of  which  had 
not  a  break  in  them,  barring  my  way.  I  had  no  alter 
native  but  to  return  the  way  I  had  come,  and  on  finding 
the  little  boy  still  at  the  junction  of  the  roads,  I  asked 
him  why  he  had  told  me  that  the  road  I  had  taken  was 
the  nearest  to  the  town.  "  So  it  is,"  observed  the  little 
fellow,  "if  there  were  no  gardens  at  the  top  of  the  road 
to  block  up  the  remainder  of  the  road.  Knowing 
that  there  are  such  gardens  there,  I  told  you  also  that  it 
is  the  farthest  road  after  all.  That  you  could  not  under 
stand  my  meaning  is  not  my  fault."  Thus  I  was  out 
witted  by  the  trio  mentioned.' — Iroben  53.  n. 

If  your  host  entertains  you,  do  not  give  of  the  things 
— eatables  or  drinkables — which  are  placed  before  you 
to  any  one  else,  not  even  to  a  child  of  your  entertainer. — 
Chullin  94. 

'  Thou  shalt  not  learn  to  do  after  the  abominations  of 
those  nations'  (Deut.  18.  9).  Do  not  learn  witchcraft 
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with  the  view  of  practising  it,  but  it  is  permitted — 
and  perhaps  desirable — to  learn  it  in  order  to  know  its 
sophistry,  and  become  acquainted  with  the  tricks  which 
sorcerers  employ  in  the  working  of  their  black  art.  Rab 
Chisde  and  Rabbi  Bar  R.  Hunna  on  going  on  board  a  ship 
to  start  on  a  sea  voyage  were  requested  to  have  a  woman 
as  a  fellow- passenger — and  declined.  The  woman,  by 
witchcraft,  caused  the  vessel  to  stick  fast  but  the  two 
sages  knew  how  to  counteract  her  malevolence  and 
caused  the  vessel  to  float  again.  The  woman  was  con 
strained  to  admit  that  she  was  powerless  in  her  craft 
with  men  who  knew  how  to  render  all  the  working  of 
witchcraft  futile. — Sabbath  81.  n. 

'  And  thou  shalt  love  the  Eternal  thy  God '  (Deut. 
6.  5).  Exert  thyself  also  to  further  the  love  of  God  in 
others. — Yoma  86. 

A  little  of  the  following  three  things  is  desirable  but 
much  of  it  is  injurious,  viz  : — leaven,  salt  and  diffidence. 
— Brochoth  34. 

Salt  fish  may,  at  times,  prove  fatal  to  the  eater,  i.e., 
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if  eaten  on  the  seventh,  seventeenth,  or  twenty  seventh 
day  after  being  cured  and  afterwards  not  thoroughly 
cooked.  R.  Papa  supplies  an  antidote,  to  drink  beer 
after  eating  such  fish.1 — Brochoth  44. 

Regarding  haughtiness,  pride  and  arrogance  the  old 
doctors  hold  very  strong  opinions.  Meekness,  humility 
and  lowliness  of  spirit  are  inherent  qualities  of  the 
learned,  pious  and  spiritually  minded — the  distin 
guishing  mark  of  their  Order,  their  best  adornment, 
even  as  it  was  the  adornment  of  the  meek  man  Moses. 
Arrogance,  pride  and  haughtiness,  on  the  other  hand, 
are  the  veritable  poisons  of  the  soul  and  most  unbe 
coming  in  a  learned  man  and  religious  teacher,  as  indeed 
they  are  in  conflict  with  every  claim  to  piety  and  learning. 
Yet  like  other  poisons,  an  infinitesimal  quantity  may  be 
partaken  of  even  with  advantage,  so  the  DDJ1  TD^-H  may, 
at  times,  display  an  'eighth  of  an  eightieth  '  of  pride. — 
(Sabbath  33.  Souta4-  Megillai3.  Senhedrin85  andioietc.) 


1  It  should  be  mentioned  that  R.  Papa  was  a  beer  brewer.     See 
Baba  Metzea  65. 
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Nothing  was  overlooked  by  the  Rabbis,  in  matters 
appertaining  to  human  life,  and  dreams  which  play  an 
important  part  in  the  eventualities  of  man's  life  were 
not  likely  to  escape  the  solicitude  and  alertness  of  our 
spiritual  guardians.  A  good  deal  have  they  said  about 
dreams  and  their  interpretations,  but  I  only  select  a 
few  of  their  sayings. 

The  first  maxim  is  that  as  it  is  impossible  for  a  stalk 
of  corn  to  be  without  straw  it  is  likewise  impossible  for  a 
dream  to  be  without  stupidity.  Having  recorded  this 
hard  and  fast  aphorism,  they  then  proceed  to  give  some 
meaning  to  the  latent  portions  of  various  dreams, 
when  separated  from  the  stolid  parts,  '  for,'  they  say, 
'  a  dream  uninterpreted  is  like  an  epistle  unread.' 1 

Another  conclusion  come  to  is  that  neither  bad  nor 
good  dreams  ever  come  to  pass  or  are  fulfilled  in  their 
entirety.  Yet  another  axiom  is  that  a  bad  dream  is 
more  desirable  than  a  good  dream,  since  the  former  may 

1  According  to  Rashai,  such  a  dream  cannot  be  designated 
either  bad  or  good,  since  dreams  take  shape  in  accordance  with 
their  interpretation. 
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cause  the  dreamer  to  scrutinize  his  mode  of  life  and  lead 
him  to  repentance ;  to  some  men,  indeed,  a  bad  dream 
causes  grave  apprehension  and  much  worry  and  fear. 
As  a  rule  it  may  be  said  that  a  good  dream  is  not '  shown  ' 
to  a  good  man,  and  a  bad  man  does  not  see  a  bad  dream. 
He  who  is  troubled  in  consequence  of  a  bad  dream  is 
advised  to  appear  before  three  men  1  who  shall  say  to 
him — after  he  has  related  his  dream — the  following 
sentence  seven  times :  '  The  Merciful  One  shall  make 
it  good  and  it  will  be  good.'  Then  shall  they  recite  the 
following  passages  of  Scripture  :  '  Thou  hast  turned  for 
me  my  mourning  into  dancing  '  (Ps.  30.  n).  '  For  I 
will  turn  their  mourning  into  joy '  (Jer.  31.  13).  '  The 
Eternal  thy  God  turned  the  curse  into  a  blessing  unto 
thee  '  (Deut.  23.  6).  It  will  be  observed  that  the  verb 
'  to  turn  '  appears  in  all  three ;  and  in  the  succeeding 
three  verses  they  are  to  recite  the  verb  '  to  redeem  '  in 
each,  viz.  '  He  hath  redeemed  my  soul,'  etc.  (Ps.  55. 
19).  '  And  the  redeemed  of  the  Eternal  shall  return,' 
1  Three  men  constitute  a  court, 
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etc.  (Isa.  35. 10).  '  And  the  people  redeemed  Jonathan 
and  he  died  not '  (i  Sam.  14.  45).  After  this  come  three 
verses  containing  the  word  '  peace,'  viz.  '  Peace,  peace 
to  him  that  is  afar  off  and  to  him  that  is  near  '  (Isa.  57. 
19).  'Peace, peace  be  untothee,  and  peace  be  to  thine 
helpers  for  thy  God  helpeth  thee '  (i  Chron.  12.  19). 
'  Peace  be  both  unto  thee  and  peace  be  to  thine  house, 
and  peace  be  unto  all  that  thou  hast '  (i  Sam.  25.  6). 
Another  piece  of  advice  is  given  to  the  dreamer  of  un 
pleasant  dreams,  and  that  is  to  repeat  the  following 
prayer  during  the  chanting  of  the  threefold  benediction 
(Numb.  6.  24-26)  by  the  Kahanim  (descendants  of  Aaron) 
in  the  Synagogue  :  '  Sovereign  of  the  Universe,  I  am 
Thine,  and  my  dreams  are  Thine.  I  have  dreamt  a 
dream,  but  I  know  not  what  it  portends.  May  it  be 
acceptable  in  Thy  presence,  O  Eternal,  my  God  and  the 
God  of  my  ancestors,  that  all  my  dreams  either  concern 
ing  myself  alone  or  all  Israel  may  be  for  good,  and  may 
the  dreams  of  others  concerning  me  work  for  good 
also  ;  if  these  are  good,  strengthen  and  fortify  them,  that 
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they  may  be  accomplished  in  me  and  them  as  were 
the  dreams  of  the  righteous  Joseph  fulfilled.  But  if  they 
require  cure,  heal  them,  as  Thou  didst  Hezekiah,  King 
of  Judah,  from  his  sickness,  Miriam  the  prophetess  from 
her  leprosy  and  Naaman  from  his  leprosy  :  as  the  bitter 
waters  of  Marah  by  the  hands  of  our  lawgiver  Moses, 
and  those  of  Jericho  by  the  hands  of  Elisha.  And 
even  as  Thou  wast  pleased  to  turn  the  curse  of  Balaam 
the  son  of  Beor  from  a  curse  to  a  blessing  be  it  also  Thy 
divine  pleasure  to  convert  all  dreams  concerning  myself 
and  all  Israel  to  a  good  end.  O  guard  me  :  let  me  be 
acceptable  to  Thee  and  grant  me  life.  Amen.' 

To  reconcile  two  contradictory  passages  of  Holy 
Writ  with  regard  to  dreams,  viz.  '  In  a  dream  I  will  speak 
unto  him  '  (Numb.  12.  6),  and  '  The  diviners  have  spoken 
false  dreams'  (Zech.  10.  2),  we  are  told  that  the  former 
bears  reference  to  dreams  sent  by  an  angel  but  the  latter 
alludes  to  dreams  caused  by  a  demon.  Jerusalem  could 
boast  of  twenty-four  interpreters  of  dreams.  An  old 
man  relates  that  he  consulted  all  of  them  concerning  a 
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dream  he  had,  and  no  two  interpretations  were  alike, 
yet  all  the  four-and-twenty  different  interpretations  of 
the  one  dream  came  to  pass.  A  dream  in  the  morning, 
a  dream  that  some  one  else  dreams  concerning  one,  and 
a  dream  which  interprets  another  dream  had  before, 
are  all  sure  to  come  true.  Regarding  the  morning 
dream,  if  on  awaking,  a  verse  of  Scripture  comes  to  one's 
mind,  the  dreamer  may  look  upon  it  as  a  minor  pro 
phecy. 

To  see  a  well  in  a  dream  means  to  see  a  peaceful  life, 
but  the  dreamer  will  be  well  advised  to  say  the  following 
words  :  '  A  well  of  living  waters  and  streams  from  Leban 
on  '  (Songs  4.  15),  lest  this  sentence  should  occur  to  his 
mind  :  '  As  a  well  casteth  out  waters,  so  she  casteth 
out  wickedness '  (Jer.  6.  7).  When  one  imagines  he  sees 
a  river  in  the  fantasy  of  sleep,  let  him  on  awaking  say, 
'  Behold  I  will  extend  to  her  peace  like  a  river '  (Isa.  66. 
12),  before  he  can  think  of  the  words  :  '  When  the  enemy 
shall  come  in  like  a  river '  (Isa.  59.  19).  He  who  sees  a 
bird  in  dream  should  on  rising  say  :  '  As  birds  flying  so 
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will  the  Eternal  of  Hosts  defend  Jerusalem  '  (Isa.  31.5), 
ere  occur  to  him  the  words  :  '  As  a  bird  wandering  from 
her  nest '  (Prov.  27.  8).  If  grapes  form  the  subject  of  a 
dream,  let  the  dreamer  say :  '  I  found  Israel  like  grapes 
in  the  wilderness'  (Hos.  9.  10),  before  he  is  reminded 
of  the  words  :  '  Their  grapes  are  grapes  of  gall,  their 
clusters  are  bitter  '  (Deut.  32.  32).  Generally  speaking, 
seeing  grapes  in  a  dream  is  a  good  omen,  but  to  see  black 
grapes  when  they  are  not  in  season  bodes  no  good. 
Should  one  dream  of  a  mountain  the  proper  thing  to  do 
is  to  recite,  '  How  beautiful  upon  the  mountains  are  the 
feet  of  him  that  bringeth  good  tidings  '  (Isa.  52.  7), 
lest  his  mind  reverts  to  the  less  comforting  passage  : 
'  For  the  mountains  will  I  take  up  a  weeping  '  (Jer.  9.  9). 
On  seeing  a  trumpet  in  a  dream  it  is  desirable  to  say  : 
'  And  it  shall  come  to  pass  in  that  day,  that  the  great 
trumpet  shall  be  blown  '  (Isa.  27.  13),  to  shut  out  the 
words  :  '  Blow  ye  the  trumpet  in  Gibeah  '  (Hos.  5.  8). 
If  a  lion  is  seen  in  a  dream  it  is  advisable  not  to  omit 
to  recite  :  '  The  lion  roareth,  who  will  not  fear '  (Amos 
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3.  8),  lest  the  words  occur  to  one :  '  The  lion  is  come 
from  his  thicket '  (Jer.  4.  7).  To  cut  the  hair  of  the  head 
in  a  dream  is  a  good  sign,  and  to  cut  the  hair  of  the  head 
and  the  beard  is  a  favourable  foreboding  for  the  dreamer 
and  for  his  family.  To  see  a  razor  or  a  pair  of  scissors 
in  a  dream,  it  is  proper  to  utter  the  following  :  '  They 
brought  him  out  of  the  dungeon  ;  he  shaved  himself 
and  changed  his  raiment '  (Gen.  41.  14),  before  one  is 
reminded  of  the  words  :  'If  I  be  shaven  then  my 
strength  will  go  from  me  '  (Judges  16.  17).  As  to  seeing 
an  ox  in  dream,  it  is  altogether  a  good  omen.  If  the 
dreamer  has  also  in  his  dream  eaten  some  of  its  flesh  it 
betokens  coming  riches,  if  the  ox  kicked  him  there  is  a 
long  journey  before  him,  if  he  rode  on  the  ox  he  will 
become  great ;  but  in  any  case  let  the  dreamer  on  awak 
ing  say  :  '  His  glory  is  like  the  firstling  of  his  ox '  (Deut. 
33.  17),  before  he  can  think  of  :  'If  an  ox  gore  a  man  or 
a  woman  '  (Exod.  21.  28).  To  see  an  ass  in  a  dream 
justifies  the  hope  for  salvation,  and  the  dreamer  is  to 
recite  :  '  Behold  thy  king  cometh  unto  thee  ;  he  is  just 
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and  having  salvation  ;    lowly  and  riding  upon  an  ass  ' 
(Zech.  9.  9). 

If  a  horse  is  seen  in  a  dream,  much  depends  on  its  hue. 
A  white  horse  is  good  under  all  circumstances,  either 
running  or  standing  still,  whilst  a  brown  horse  is  a  good 
omen  if  standing  still,  but  the  reverse  if  running.  As  a 
rule  all  beasts  seen  in  dream  portend  good  to  come,  but 
monkeys  and  elephants  are  exceptions.  Regarding  the 
elephant,  opinions  are  divided.  To  see  Ishmael  in 
dream — but  only  Ishmael  the  son  of  Abraham,  not  any 
other  Ishmaelite — one  may  hope  that  his  prayers  are 
accepted.  A  camel  shows  that  death  was  decreed  on 
the  dreamer  but  that  the  decree  was  altered.  To  see 
Pinchas  (son  of  Eleazar)  means  that  miracles  will  be 
performed  on  behalf  of  the  dreamer.  Very  favourable 
is  it  to  see  the  names  Chanina,  Jochanan  and  Channayah 
and  the  word  '  Hespad  '  (Funeral  oration)  written  down. 1 
To  pray  in  a  dream  is  an  exceedingly  good  sign.  All 
liquids  seen  in  dream  forebode  good,  except  wine. 
1  See  Rashai. 

M 
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Goats  betoken  riches,  and  geese  wisdom.1  Eggs,  nuts 
and  glassware  good  when  broken.  Wheat,  barley, 
vine,  dates,  figs,  palms,  cypress,  and  myrtle  all  are 
forebodings  of  good. — Brachoth,  56  57. 

1  See  Rapaport's  Erech  Millin  the  word  T11N  '  Avez.' 
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